
PASTORAL INTRODUCTION TO THE PENTATEUCH
1. NAME
"Pentateuch" is a Greek word meaning "five containers." Thus, Pentateuch means the "book of the five urns," since its five different books were written on five different scrolls, each of which was kept in its own urn or vessel. The five books give an account of one story, under one interpretation. And this interpretation ‑‑so the ancients believed and so we Christians, too, believe‑‑ is an interpretation made under the very light of God. Pentateuch is a complex name for a complex reality. Five books were needed and several lines of theological thought had to be brought together in order for it to achieve its objective: to explain to the People the "why" of their present critical situation, and to indicate the way they ought to follow in the future.

2. GENERAL CHARACTERISTICS
The Pentateuch takes a sweeping look back over the whole history of Israel. Its vision is panoramic, universal. It runs over a history that values the variety of its long experience, while demanding the unity needed in order to make full sense of this variety. Hence it should not strike us as odd that the Pentateuch has a broad range of traditions or currents of thought or re‑readings of the same history (what we now call 'sources' of the Pentateuch) and that it seeks to build its literary and theological unity around one figure: Moses, whose authorship of the Pentateuch we must now re‑evaluate, given the complex intentions of the true authors of the Pentateuch.

3. SOURCES OF THE PENTATEUCH
The theory known variously as that of Sources or Documents or Traditions, is the one that has thus far best explained the composition of the Pentateuch. This theory was born of the Enlightenment (18th‑19th centuries), a period in which science claimed its coming of age in reaction to the authority of the Church. Once the official Church had overcome its natural distrust of this theory, it was to a large extent accepted by Catholics (Pius XII, Divino Afflante Spiritu,  1943). The basic thrust of this theory is that:

3.1. The Pentateuch sometimes contains data that are so diverse that they reveal different times of redaction or editorship, even within the same book.

3.2. If there are diverse times of redaction, there should also be a diversity of authors.

3.3. In the Pentateuch the names of God (Yahweh, Elohim) are not dealt with in the same way, nor are the relationships that God establishes with human beings.

3.4. The traditions regarding the Tribes are also dealt with in different ways, insofar as they relate to the Tribes of the North or to those of the South.

3.5. Official worship is always accorded the same valuation .

3.6. In general, it seems that a different standard of valuation is followed in dealing with persons and matters affecting the Southern Tribes than in dealing with persons and matters affecting the Northern Tribes.

3.7. All of this and much more besides has led scholars to the conviction that in the Pentateuch there are different lines of thought, that is to say, quite diverse lines of interpretation.

3.8. The striking thing about the Pentateuch is that there were redactors who kept mingling these lines of interpretation until they achieved a work of genius that managed to present a unitary vision of the History of Israel, while wisely allowing its contradictions to show through, without trying to erase them completely.

4. DESCRIPTION OF THE SOURCES OF THE PENTATEUCH
Scholars have establish four fundamental sources or "documents," each of which has its own distinctive characteristics:

4.1. The "J" (Yahwist) Document
4.1.1. Place of Composition:  The South, concretely Jerusalem, Capital of the Kingdom of Judah, the Tribe privileged by the blessing of Yahweh on the Davidic Dynasty, from which the genuine Kings of Judah and the Messiah were to come.

4.1.2. Time of Composition:   Around the year 950 B.C., during the reign of Solomon.

4.1.3. Cause that gave rise to this Document:  The people had achieved a certain identity and maturity in the conduct of the monarchy, and they needed to make sense of their history in order to educate future Israelites in it. Moreover, it was expedient that the people should see that the monarchy, which the court wanted by all means to justify, had its roots in the past and was in God's plan.

4.1.4. The principal content of "J"  focuses on the salvation that the people obtained through the promises made to the Patriarchs and the liberation obtained through Moses. It is against the backdrop of the time of the monarchy (a settled life, worship of Yahweh, material blessings from God, pride of being Israelites) that "J" portrays the problems of human beings, their weakness, their sin. The History of Salvation will always also be a history of sin. The role that God plays in this interweaving of grace and sin, is that of a God who lives with human beings and does not forego intervening in the overall picture.

4.1.5. One characteristic  of this Document is the almost exclusive use of the name "Yahweh" for God.

4.2. The "E" (Elohist) Document
4.2.1. Place of Composition:  The North, where from 931 B.C. on, the Tribes formed an independent kingdom called the Kingdom of Israel. These Tribes were not in agreement with the way of government of the Davidic Dynasty. In fact, they were quite critical of it.

4.2.2. Time of Composition:  Around 750 B.C., a short time before the fall of the Northern Kingdom (722, B.C.)

4.2.3. Cause that gave rise to this Document:  The people ‑‑both the governing and the governed‑‑ had gone off course. In fact, at one time the Court of Samaria had come to be a court of the Canaanite god Baal. This people, who were on their way to self‑destruction, had to be reminded of their history, which had to be told in accord with the traditions proper of the North, not the South.

4.2.4. The principal content of "E"  focuses on the Covenant of Sinai and on its mediator, Moses. With this twofold line in mind, the Northern Kingdom tried to legitimize its independence from Judah and to explain its own being. It was not the covenant with the House of David, but the original covenant of Sinai that made the people the "legacy" of God. The true mediator of God is not the King, but the Prophet, the first of whom was Moses.  In this mindset, transgressions of the covenant become the 'original sin' of the people. God's role regarding human infidelity to the covenant, is that of a sovereign who mysteriously distances Himself as Lord of the covenant and vindicates human fidelity to the covenant.

4.2.5. One typical characteristic of this Document is its preference of the name of "Elohim" for God.

4.3. The "P" (Priestly) Document
4.3.1 Place of Composition:  the Babylonian exile.

4.3.2. Time of Composition:  around 550 B.C., when the leaders of the people were in exile, and while the people who remained behind in Palestine had become disoriented and disheartened.

4.3.3. Cause that gave rise to this Document:  The people, who had been overthrown, despoiled, destroyed, stricken in their institutions and to some extent deported, needed to keep their hope alive. On the one hand, the existence of a monarchy of their own, such as the one presented in the Southern "J" document, was no longer possible. On the other, the Sinai covenant, as presented in the Northern "E" document, was being questioned because of the people's crushing defeat. What were they to do?

4.3.4. The principal content of "P"  focuses on the need to show that, despite everything, the people should maintain the covenant and hope for the restoration of the Davidic monarchy. And for this there was nothing better than to become reconciled with God, giving maximum importance to compliance with the  demands of worship, legal purity, circumcision... God hallows His name by hallowing His people. Hence, those overthrown by the exile should recall their place in creation and reundertake their leadership in creation, like Adam of old, by becoming the celebrants of true worship. Thus their need to return to institutions (Jerusalem, temple, monarchy) that favor worship. Here, the kind of sinful human beings who should not enter the Kingdom, are those who do not manifest the holiness of God since they are legally unclean.

4.3.5. One of the main characteristics  of the "P" document is its mastery in drawing up genealogies. This literary genre would serve to help them fill up or reformulate the "gaps" in history.

4.4. The "D" (Deuteronomist) Document
4.4.1. Place of Composition:  It probably originated in the Northern Kingdom and took final shape during the Babylonian exile.

4.4.2. Time of Composition:  the 8th, 7th and 6th century B.C., depending on the part one is dealing with.

4.4.3. Causes that gave rise to this Document:  The decay of the monarchy, the taking of Jerusalem and the destruction of the Southern Kingdom, demanded a reinterpretation of both the Davidic alliance and the Mosaic covenant, together with the promise, power and justice of Yahweh. It was necessary to awaken a new national hope.

4.4.4. Principal content of "D":  It speaks of a new covenant that must be internalized.  In this sense Deuteronomy is asking for an inner conversion which should be reflected in a change of social structures, from which impoverished human beings should disappear. As God has lavished His gratuitous love on Israel, so should Israel give his love to his neighbor, opening his hand to him. The king should be a brother and forego special advantages and personal interests. This generous opening‑up to others is the thing that shows that they belong to Yahweh and guarantees that He belongs to His people.  Although both "P" and "D" offer a response to the same problem, "D" does so in a way more committed to social reality.

4.4.5. One typical characteristic  of "D" is the way in which it is written: in the form of three long discourses by Moses.

5. SOME HISTORICAL ELEMENTS OF THE PENTATEUCH
The Pentateuch took its present shape during the greatest crisis of OT times and as an attempt to respond to it.

5.1. We already know that the Pentateuch is basically the product of a redactional or editorial process that began in the 10th century B.C. and ended possibly in the 4th century B.C. Its redactors or editors had to accomplish the task of mixing together the four great traditions or sources with other sources and contributions of their own.

5.2. The study of the four great sources of the Pentateuch (J‑E‑P‑D) shows that the last three (E‑P‑D) correspond to a re‑reading of the first interpretation given in the "J" Document, which needed to be revised in view of later events experienced by the people, which gave rise to questioning the answers given in former times. Thus we see that E‑P‑D are responses to given moments of crisis: A response to the crisis of the way in which the Davidic Dynasty had (mis)handled the integration of the Northern‑Southern Tribes (E); a response to the fall of the Southern Kingdom (P); and a response to the overall crisis of monarchical corruption and the continual setbacks that it had given rise to (D).

6. THE GREAT CRISIS CREATED BY THE FALL OF THE SOUTHERN KINGDOM
6.1. If we were to gather together the overall elements that shaped the crisis of the 6th and 5th centuries, we might consider some of the following factors:

6.1.1. Upon the fall of the Northern Kingdom in 722 B.C., some of the members of the Northern Tribes had taken refuge in the Southern Kingdom, and when the South also fell, they lost their last support.

6.1.2. The Southern Kingdom, which had viewed the fall of the Northern Kingdom as a chastisement, now found itself on the same moral level as their brethren: chastised and disapproved of by God.

6.1.3. The most sacred religious institutions were now profaned, destroyed and questioned:
‑ The temple, God's dwelling place.

‑ The priesthood, the animator of the people's faith.

‑ The system of sacrifices and offerings.

‑ The rituals of purification and thanksgiving.

‑ The feasts that revolved around the temple.

6.1.4. Political structures were now annihilated and discredited:
‑ Jerusalem, the place where economic, political, military, ideological and religious powers had come together.

‑ The Davidic Dynasty, which had been the recipient of great prophecies and blessings.

‑ The governing and merchant classes, which had been elites that were always at one in their economic interests.

6.1.5. The people who remained in Palestine had to live in a humiliating situation:
‑ Without the right to worship.

‑ Without the right to self government.

‑ Obliged to pay tribute to foreigners.

‑ Invaded by populations from the same power that had crushed them.

6.1.5. The situation of the exiles was harsh and almost unbearable:
‑ Subjected to forced labor.

‑ Forced to take refuge in the outskirts of towns.

‑ Anxiety‑ridden by a very grave crisis of lost identity.

‑ Without the right to live their religion and their moral principles freely and openly.

‑ Under constant threat of death or chastisement if they did not acknowledge the divine power of successive kings.

6.2. The great self‑questionings that arose in this crisis.  All of the above led the people to the great crisis of the fall of the Kingdom of Judah, which in turn gave rise to a deep‑seated questioning of the whole history they had lived through.

6.2.1. Questions regarding God himself.  God, the Yahweh of the departure from Egypt and of the conquest of Canaan, the God of the covenant with the Patriarchs and of the covenant of the Exodus, the conqueror of the Pharaohs of Egypt and the fertility gods of Canaan, the Lord of History and the vanquisher of Assyria and Babylonia, had been overthrown. The proof of this was that the nation who called upon Him no longer existed. Was it worthwhile going on with this God?

6.2.2. Questions regarding religion.  The religion of Israel, had created religious institutions that generated a cult that had become increasingly well organized and approved; it had celebrated the festivals of its liberation; it had learned to offer conversion and had produced solidarity and sanctity among the people ‑‑ and now this religion that had existed for so many centuries was officially annihilated. Was it worthwhile to keep on following its harsh demands, seeing that it had not achieved the advantages that had been hoped for?

6.2.3. Questions facing an impoverished people.  And who were the victims of all of this? Were they not the same ones as always: the poor and the weak, their children and wives, all of whom had the further immense disadvantage of living as exiles in Babylonia. Had all the personal efforts, the time spent during so many centuries, with so much bloodshed, been of any avail?

6.2.4. Questions regarding evil in general.  Evil and all its forms of sorrow and exploitation, of oppression and alienation, of dehumanization and death ‑‑ what explanation could be given for them now?

7. THE PENTATEUCH, A RESPONSE TO THE CRISIS AND ITS QUESTIONS
7.1. The Pentateuch made an effort to answer the great questions that the people were asking in the midst of their crisis. These questions were nothing more than a need to explain the presence of evil in their life and in their history.

7.2. The overall plan of the Pentateuch, in the five great parts that make it up, was an attempt to provide the sort of answer that Israelite theology was able to offer, at this moment, to the harrowing problem of the existence of evil which threatened to destroy the people.

8. THE BOOKS OF THE PENTATEUCH
The logic of the Redactor or Redactors of the Pentateuch was to offer a response in five great parts, in five great books, namely:

8.1. The Book of Genesis
8.1.1. The first thing that the Pentateuch wanted to say to the people, through the book of Genesis, was that God was not the cause of evil, since creation had been "good" when it issued from His hands. It was not for nothing that the Priestly Source of Genesis 1 repeated this statement six times. Hence, God had not failed His people, and it was still worthwhile to keep on believing in Him. The cause of evil had to be sought elsewhere, and to this purpose, the Pentateuch had a word of its own to speak, to wit:

8.1.2. Human beings are always shown to be involved in the historical reactivation of evil. This involvement took place through some individual, group or institutional form whereby human beings sought to live and intensify their own selfishness, which is the true cause of evil. The Pentateuch singles out six principal forms of selfishness, which are grouped together pedagogically in the first eleven chapters of Genesis:

1. The very fact of being a creature (with its own 'cosmicity' or participation in the life of the cosmos) which, though positive in itself, provides the gates through which selfishness may enter (Gn 1‑2).

2. Selfishness itself is transformed into a supreme norm of action (Gn 3).

3. Selfishness is organized into power groups that become the children of a murdering and cursed father (Gn 4).

4. Selfishness gains mastery over the very groups who were meant to combat it (Gn 5‑9).

5. The forms of selfishness gain mastery over the great nations that are also the offspring of a cursed father (Gn 10).

6. Selfishness, which becomes a socio‑religious structure of oppression, is set into confusion by God (Gn 11).

8.1.3. It was precisely the people of Israel who, beginning with their ancestors the Patriarchs, had been chosen to combat these kinds of greed and to form a people which would not be dominated by them.

8.1.4. The aim of the Redactor(s) of the Pentateuch appears clearly here: To present, in Gn 1‑11, a key for interpreting and understanding the entire history that follows, beginning with Gn 12. All the narratives that follow should be seen in the light offered by the first eleven chapters. Most of the narratives are not accompanied by moral commentaries. It suffices that the point of departure be clearly grasped, and the reader will know how to interpret the rest correctly. Starting with Gn 12, the narratives of the Pentateuch will keep unfolding, from the remote ancestors (Abraham, Isaac and Jacob) to the authors of the Exodus and the Conquest of the Promised Land.

8.1.5. Nevertheless, the very history of these Patriarchs was the best proof that something is still going on inside human beings: their very creatureliness and their search for individual or group interests always seems to lead them astray from the straight path. This happened not only with the first human being ‑‑the human being in paradise‑‑ but also with all his descendants, including the children of the Promise and those chosen by gratuitous covenants.

8.1.6. The conclusion is clear: Despite everything, God kept His promise and fulfilled His word. As for the chosen group, the only thing it did by its infidelities was to slow down and complicate the realization of God's promises and blessings.

8.1.7. All of this is narrated in the book of Genesis, which genially combines the three groups of traditions (J+E+P), while giving preference to the "J" tradition and to the covenant of God with Abraham, the father, in a particular way, of the Southern Tribes and of the future Tribe of Judah, in whose territory the power center would be located and the Davidic Dynasty would be installed.

8.2. The Book of Exodus
The narratives of Exodus are going to complement the initial positions set up in the Book of Genesis.

8.2.1. A highly developed form of selfishness appears: the model of the society of the Pharaohs, where the interests of the ruler were supreme, where power groups and forms had a concrete name, where the law of the strongest was imposed and where religion was subservient to the political powers that be.

8.2.2. As the wheel of history turned, it was the Hebrew People's turn to become victimized by the cycle of greed that always defines absolute power. Israel felt in its own flesh the suffering that comes from this type of power and also the inability of this kind of social organization to achieve God's own ideal: fraternal community among human beings. Then Yahweh appeared as the God of this enslaved and oppressed people. He revealed His name and, through the mediation of Moses, drew the Hebrew People out of this cruel model of society. Yahweh wanted to bring about a different model of society, a society ruled by the principle of the life of a people who enjoyed equal rights.

8.2.3. The journey through the desert, dominated by the symbolic number forty, has a twofold aim. In the first place, to establish a time, more symbolic than real, set apart for the conversion of the people, in order to have them change their way of thinking, which might otherwise have considered a society like that of the Pharaohs to be a reasonable option. But a man who thought thus was an "old man," who would have to give way to the birth of a "new man," who would be able to conquer and take possession of the "new land" where a new form of society should appear: an egalitarian, fraternal and tribal society. The second aim of the journey through the desert was to establish a covenant with Yahweh. Thus arose the famous covenant of Sinai, which is the key covenant of the whole history of Israel, a covenant which the "E" tradition took over and enlarged with all the literary refinement available to it. This Sinai covenant between Yahweh and His People was always in danger of being broken, whenever the People turned to other gods or when they perverted the original conception of Yahweh, making Him one God among those other gods who had no trouble granting their blessing to selfish powers or deceitful lusts, as would later happen with the god Baal, the bitter and implacable enemy of Yahweh. As was only natural, the "E" tradition predominated in these matters, although the other traditions were present to fill in the gaps and complement the narratives.

8.3. The Book of Leviticus
The narratives of the Book of Leviticus, most of which were written down toward the end of the 6th and the beginning of the 5th century B.C., were authored by the priestly class and aimed at establishing the following:

8.3.1. To make the people see that the ritual sacrifices, worship ceremonies, laws of cleanliness and uncleanliness, the liturgical calendar, etc., belonged to the most genuine and ancient tradition of the People. Hence their origin was assigned to the desert period, before the conquest of Canaan.

8.3.2. Obviously, by doing this, the "P" tradition, which shaped the Book of Leviticus, sought to complement "J" and "E" by giving a concrete shape to the covenant as it should be lived in a life of worship, on whose careful observance, according to this author, the existence of Israel depended.

8.3.3. Nevertheless, the Book of Leviticus did not totally lose its social vision, since it attached a special value to the Sabbatical Year and a very high value to the Year of Jubilee to be celebrated every 49 years, with a view to setting the People on a more equal footing by allowing everyone to recover whatever they had lost in the way of the basic goods of life: land, house, freedom and mans of subsistence.

8.3.4. The blessings and curses of chapter 26 were nothing more than a summary and religious interpretation of all the events that had befallen the people throughout their long history. Moreover, as we will see in dealing with theme 11, blessings and curses formed part of the historical‑literary structure of law codes.

8.4. The Book of Numbers.
The traditions of the Book of Numbers are largely drawn from the "P" tradition, complemented by a mixture of elements from the "J" and "E" traditions.

8.4.1. The principal theme of the Book of Numbers is the crossing of the desert, which is sometimes rather obscured by accounts of cultic laws.

8.4.2. What appears quite clearly here, is the spiritual process through which the Hebrew people had to pass in order to change their rebelliousness (the mental remnants that attached them to the Pharaonic model of society) into fidelity to Yahweh and His mediator Moses, who held out to them the newness of an equalitarian society in the promised land.

8.4.3. The failed attempts at conquering Canaan can be understood in this same sense. They show that the people were still not ready for it. The conquest of the land would always be a blessing of God, as the beautiful stories of the Balaam cycle show.

8.4.4. As we can see, the Book of Numbers makes use of some very ancient traditions to reinforce the fundamental theses of the Pentateuch:  From the outset, Israel hampers God's plans by its rebelliousness, because it does not want to give up the forms of greed that are to its advantage. This book presents a striking contrast in its treatment of the fundamental theme of the land. While the land of Egypt belonged to the Pharaoh, the new land of Canaan should belong to the Tribes. The distribution of the land will be made in keeping with the needs of each of the Tribes, and in accord with the number of its families.

8.5. The Book of Deuteronomy
The traditions of the Book of Deuteronomy come almost wholly from the "D" source, whose redaction began before the "P" source, but ended after it.

8.5.1. The fundamental theme of Deuteronomy is the rebuilding of the People on the basis of the genuine social traditions that ought to be the new foundation for an egalitarian society. Hence, we would begin by saying that this is one of the OT books with the greatest social content.

8.5.2. In order for the People and, above all, the monarchy, to lend credibility to their social theses, it was necessary to place their entire content on the lips of Moses, the supreme moral authority throughout the history of the People.

8.5.3. Since the People tended to attach supreme importance to the practice of the law, Deuteronomy insisted that the supreme value continued to be the gratuitous love of God, who was not moved by the moral beauty of the Israelite People, but simply by the gratuitousness of His own great love.

8.5.4.  This mixture of grace and human effort, of divine election‑providence and social commitment, is beautifully stated in Deuteronomy as a challenge between the poverty that society begets every day and an effort to prevent this poverty from becoming a permanent social situation. Despite all its beauty, the Book of Deuteronomy left unresolved the problem of the anti‑value of the monarchy, in which Israel had been involved since the 10th century B.C. Deuteronomy, although with reservations and corrections, continues to believe in the traditional monarchical system.

9. THE PROCESS OF THE PENTATEUCH CLEARS UP FOR US SOME FUNDAMENTAL BIBLICAL QUESTIONS
We cannot close these remarks without a pastoral résumé of certain teachings that can be deduced from the process followed thus far, concerning the formation of the Pentateuch. Our knowledge as evangelizers should not be limited to a technical or merely scientific knowledge, but must also be a pastoral knowledge.

9.1. In relation to history, the process of the Pentateuch teaches us:
9.1.1. That the Bible is not just a chronicle of events, but is fundamentally an interpretation of certain events that its authors regard as important.

9.1.2. Nor is it an interpretation of all events that could have been interpreted. A sacred event is the crystallization of some of the many happenings that its authors had at their disposal. Hence, outside the Bible, there remained a current of oral and written tradition which, although it did not belong to what we call the Word of God, nevertheless had, both for the OT Qahal and the NT Ekklesía, a theological value as revelation.

9.1.3. Defining the Bible as a religious interpretation of history implies the need to take into account many elements which, although they do not strictly belong to the field of history, belong to the field of its interpretation. This occurs whenever the Pentateuch incorporates literary forms whose value is more interpretive than historical (such as sagas, legends, myths, etc.).

9.1.4. The historical data which the Bible handles are subordinated to their interpretation. This interpretation is what gives them their meaning.

9.2. Regarding Interpretation.  From the fact that the Bible is an interpretation of history, we can deduce:
9.2.1. That the sacred author, in the measure that he is a human being, proceeds as all authors do: He composes his work with some aim in mind, according to some key whereby his work is to be interpreted.

9.2.2. That only in the measure that we approach biblical history according to the key in which it was written, will we in like measure grasp the full implications of the sacred text.

9.2.3. That the truth of the Bible lies not only in its letter, in its text, but rather that its text becomes true and fully alive in the moment that it is caught and interpreted.

9.2.4. That when each biblical author interprets the history of his People, he does so in the perspective that he has of things.

9.2.5. We have already seen in the summary of each document, that each of them had a determined axe to grind in interpreting history in keeping with the principles or criteria that he deemed correct. The documents J‑E‑P‑D have the criteria of their groups and authors, criteria that they deem to be the will of God, that is to say, the truth of God.

9.2.6. Both the OT and the NT judge that God's authority backs this criterion of truth which in some way also affects the text that conveys this truth. These are ways that have to be followed in searching for the true sense of biblical interpretation, which is still a concern for biblical scholars.

9.3. Regarding the Truth:
We have always said that God is the author of the Bible because He is the One who inspires it; and He inspires it in the measure that He backs its statements with his divine authority. From this we can deduce two things:

9.3.1. Truth in history does not measure up to a univocal, but rather to an analogous concept of truth; that is to say, that man does not grasp truth in its totality, but keeps building towards it. The same applies to the Bible.

9.3.2. Hence, the truth that the Bible keeps gathering is the truth that the Israelite keeps discovering, little by little; the truth of the writer's convictions, which in turn are based on the religious principles that guide him. This is the truth as revised, completed, corrected, enjoyed and contemplated in each of the traditions of the Pentateuch and in each of the five Books in which these traditions finally took shape.

9.3.3.  And the beauty of it all is that, though God himself supports certain judgments or interpretations of the sacred author, later history undertakes to shape these truths by modifying them, completing them, etc.

9.3.4. Hence the truth that God guarantees is not an absolute, unmovable, definitive truth, but the human truth that human beings keep building, step by step. To each little conquest of the truth, God keeps giving His assent.

9.3.5. We should not fall into the error of thinking that just because something is narrated, it is already accepted by God or by the human author. The Bible, like any human form, has its own ways of denouncing or clarifying or correcting what is written. Sometimes it does so openly, but other times it does so in a dissembling, subtle and astute way, setting down some word or significant idea, so that the reader, whom the author assumes has the correct interpretive key, may discover it for himself.

9.3.6. This means that in each age the reader is involved in the content of the Bible, and that it is up to him, as part of his task, to denounce what the text barely hinted at pedagogically in its own time. Hence we, too, have the huge task of correctly interpreting the text so as to be able to openly announce or denounce the truth that is involved in it.

9.3.7. When we use a correct interpretative key, we rediscover the text; it is as if we were grasping the full dimension of its truth. Hence, by using more finely tuned interpretative keys, we can now see that many texts whose contents we used to take for granted were being blessed by God, were in fact being denounced and rejected by Him.

9.3.8. It is not enough just to possess the text in order to grasp its truth, however partial. We have to undertake an impassioned search for the most correct interpretation, the one closest to the original truth. Without this search, we can turn the sacred text into a lie.

9.3.9. God's commitment vis à vis the Word, is to accompany human beings in a process of ongoing discovery of the truth, and the truth is not just to discover and formulate some mere doctrine, but to achieve just and righteous forms of behavior.

9.3.10. Hence, when we do an in‑depth study of the different sources or traditions that shape the Pentateuch, we can say that each one of them is a true reinterpretation of history.

9.3.11. Finally, it behooves all of us to recall that, in the moment of truth, the Bible does not tell us what ought to be, pure and simple, as if it were giving us precepts for the future. What it is telling us is simply what in fact happened, along with the interpretation it was given at a determined time. From this, some norms of conduct can obviously be deduced.
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