THEME 5: LIFE AMIDST A STRUCTURE OF OPPRESSION AND DEATH

TEXT:  Gen 37 ‑ 50

I.‑ GUIDE FOR PERSONAL READING OF THE BIBLICAL TEXT

1. LITERARY LEVEL

1.1. Internal structure of the chapters

The solemn statement of Gen 37:2: "This is the family history of Jacob," connects us with Gen 25:19 and 36:1,9, which present, respectively, the descendants of Isaac and Esau. Chapters 35‑70 aim, then, at presenting the history of the offspring of Jacob.

PLAN OF GENESIS 35 ‑ 70
1. Joseph is sold by his brothers: 37:1‑36.

2. Judah and Tamar: 38:1‑30.

3. Joseph and his master's wife: 39:1‑20a.

4. Joseph interprets dreams while in prison: 39:2b ‑ 40:23.

5. Joseph and Pharaoh's dream: 41:1‑57.

6. First journey of Joseph's brothers: 42:1‑38.

7. Second journey of Joseph's brothers: 43:1‑34.

8. Joseph's goblet in Benjamin's baggage: 44:1‑34.

9. Joseph reveals his identity to his brothers: 45:1‑28.

10. Joseph's meeting with his father Jacob: 46:1‑30.

11. Joseph tends to the needs of his family: 46:31 ‑ 47:28.

12. Testament for the two sons of Joseph: 47:29 ‑ 48:22.

13. Blessings of Jacob: 49:1‑28a.

14. Joseph buries his father: 49:28b ‑ 50:14.

15. Conclusion of the story of Joseph: 50:15‑26.

In the fifteen sections of this plan, little is said of the entire offspring of Jacob. Even the list of descendants in 46:5‑27 is incidental to Joseph's meeting with his father and, except in sections 1 and 13, where the account shifts its attention toward Judah and Jacob's other sons, the protagonist of the whole story is Joseph, and the episodes presented are logically woven around him.

A family conflict in Canaan ends with Joseph being led off into Egypt as a slave (1). [Excursus on Judah and Tamar (2)] A false accusation against Joseph by his master's wife sends Joseph off to prison (3), where he has the opportunity of interpreting the dreams of two officials (4). This interpretation leads to his being called to interpret Pharaoh's dreams, for which he is given an eminent political position (5). Famine leads his brethren to have recourse to this politician on two occasions (6 and 7) and eventually leads to their recognizing him as their long‑lost brother (8 and 9), and to a family reunion (10). In this way he can save his family from famine (11). Jacob, before dying, makes a testament in favor of Joseph's sons (12), and pronounces a lengthy blessing on his own sons (13). Joseph buries his father (14) and after living in peace in his family, dies (15).

1.2. Terminological constants

The "living" and "dying" with which the story of Joseph ends (cf. 50:22,24,26) are the culmination of a process that began in its opening chapter, where his brothers fail in their conspiracy to put Joseph to death (37:18).

Dying appears to be valued differently in both passages. The decisive factor determining this different evaluation depends on whether death comes at a particular moment to one of the older generation or to one of the younger generations. In the first case, to which the accounts of the deaths of Jacob, Joseph, Judah's wife and Rachel belong, death is not judged in a negative way.

In the case of Rachel and Judah's wife, it is simply stated that they died (38:12, 48:7). Of Jacob, it is said that he he could die in peace after being reunited with Joseph (45:26, 46:30) and after receiving an oath that he would be buried in the tomb of his ancestors (47:29, 50:5). Joseph died at the age of a hundred and ten, a time of fulness for the Egyptians (50:26), and he did so with the convictions ‑‑the same as that of his father‑‑ that God would take good care of his brothers (48:21, 50:24).

In contrast, death is regarded as a most grievous evil if it befalls persons of the younger generation. The deaths of Er and Onan (46:12) were the result of their wicked conduct, for which Yahweh "took their life" (38:7,10). It could also be a chastisement for a reprehensible action (42:20, 44:9). Both Judah and Reuben consider the eventual death of their sons to be a great evil (38:11, 42:37). We are told of Jacob's sorrow at the supposed death of Joseph (42:2,18, 43:8) and it is said of him that he would have died if Benjamin had remained absent (44:22,31).

"Living" also appears frequently throughout the account: when he learns that Joseph is still alive, Jacob's spirit comes to life (45:27). The concern for food in order to live appears among both the Egyptians (47:13,15,25) and the Israelites (42:2,18; 43:8).  And all the vicissitudes of Joseph are oriented toward the life of his people (45:7, 50:20).

This life includes "peace" or "well‑being" (shalom), another of the terms that the story highlights as it unfolds. Interest in the well‑being of others involves a concern for their peace (37:14, 43:27,28, 44:17). Even a greeting involves a communication expressing a wish for their welfare (37:14, 41:16, 43:23,27).

Besides, as 41:51 expressly notes, Joseph's departure from home represents a real danger of forgetting his "father" and "his father's house," to which the promises are linked. Perhaps this growing respect is reflected in the increasing use of both terms in the preceding chapters of Genesis. With this same intention, in the concluding account of the Joseph stories, 50:24b makes a connection with the whole patriarchal history by mentioning Abraham, Isaac and Jacob, who are named together for the first time. For it is only through this connection that a return to the land (cf. 50:24a) and a future history of the tribes (50:23) will be possible.

1.3. Literary genre

The literary genre of the greater part of the story of Joseph lies halfway between the sagas referring to Abraham and Jacob and the "novellas" relating to Judith, Esther, etc. It differs from the former in that:

a) The originally independent smaller units (etiologies) of Gen 12‑36, now give way to an account that unfolds in a unitary way from beginning to end.

b) Instead of an evolution growing out of an oral tradition, here we already have from the outset a written account to which chapters 39‑35, parts of 37 (vv. 5‑11, 18‑25a, 29‑35) and of 47 (vv. 1‑6, 11b‑12, 27a, 29‑31), as well as fragments of 46 (5b, 28‑34) and of 50 (1‑11, 14), belong.

c) The familiar horizon is broadened and there is a notable interest in elements of an international order, especially the usages and customs of the Egyptian court.

Its markedly didactic character brings it closer to the other type of literature that we have mentioned.  But it differs in that here, the account reports about events deeply rooted in the memory of the people, on its great personages (the same as in Gen 12‑38) and on its familiar situations. We might call it a "edifying novelized history."

2. HISTORICAL LEVEL

2.1. In events still remembered.

A popular narrative records the trafficking in Israelite slaves which the Ishmaelites carried on along  the way to Egypt, thanks to which the sojourn of the people in that land can be explained.

2.1.1. The Yahwist uses this narrative in order to pursue his account of the patriarchal history.  With this in mind, after presenting some data concerning the sons of Jacob, Simeon and Levi (34), Reuben (35:21‑22), Joseph (37:3‑4,25b‑27,28b), he recounts the descent of Jacob himself into Egypt (46:1‑5a) and uses some ancient tribal traditions as a conclusion (49:1‑28a), in which he highlights the blessings given to Judah and Joseph (which are lengthier that the blessings given to the other sons owing to the importance that the first two held in the South and in the North).

In the Yahwist's account, Joseph has no special relevance, since he is subordinated to Judah, if chapters 37‑38 are a unit or, at any rate, he is less important than Judah.

Not too long afterwards (in the Northern kingdom?), another author, using this Yahwist narrative and other materials from tradition, went on to compose the "Story of Joseph."

Both in this story and in the unit of 47:18‑26, the familiar horizon is broadened and we are offered abundant information on the usages and customs of Egypt, on its government and administration.

2.1.2. The Pharaonic administrative system is described in the last of the texts mentioned, along with an important economic datum: the introduction of the exaction of a "fifth" of the communal product in the land of the Nile. Verse 26 assures us that the statute establishing this assessment still exists in the narrator's day.

However, this datum presents some historical difficulties regarding three points: the time when the assignment of land to the Pharaoh's power began, how far it extended, and the size of the amount exacted.

In all three aspects, it seems that the information given us in the text is correct in substance, though incorrect in details.

To begin with, although there is no economic history of Egypt, the Pharaoh's rights over a great part of the territory is a recurrent theme throughout the history of Egypt and not a novelty in the time of Joseph. Moreover, the exemption that the text mentions regarding temples probably did not exist, at least as a universal privilege. Finally, the amount of tax seems to have varied, depending on the epochs and the lands that were taxed.

Other data also demand a certain nuancing in the interests of historical exactness: in times of famine, recourse was had to measures differing from those attributed to the prudence of Joseph, to wit: free distribution of wheat, loans of grain from one city to another, exemptions from taxes.

The responsibilities of Joseph seem close to those of an inspector of the royal granaries, but his attributes are rather overblown. Among other pieces of information, the notion that he held a position lower than that of Pharaoh alone, seems to contradict the data of history. From 1500 to 850, two persons follow the monarch in hierarchical order: one in charge of the Northern part of the country, the other in charge of the Southern part.

The author transmits these data without concealing his admiration for Egyptian organization. These data, in substance, could have been known in Israel as well, because of the close relationships which the Israelite monarchy had established with Egypt.

Hence we should seek the origin of the account in courtly circles. From the outset, resounds the question: Are you going to rule over us? "Shall I and your mother and your brothers come to bow ourselves to the ground before you?" (37:10), which seems to hint at a kingdom and at discussions as to the legitimacy of its sovereign. In the father, who feels that he is included in the dream and thus reproves the dreamer, we may glimpse the quarrels of those tribes who felt that they had been left in the margin of the exercise of power.

Moreover, we seem to be dealing with a time when there were no clear laws on the monarchical succession. The triumph of one pretender often meant the elimination of the rest, including his brothers.

2.2. In the composition

2.2.1. The Priestly author(s), through these and other materials (for example those on the testament of Joseph in ch. 48, whose origins are hard to determine), is going to present the figure of Joseph from a new point of view, from a situation of exile.

P is responsible for the texts that deal with the passage from the status of a family to the status of a people and to the juridical legitimization of that people. Hence, he connects the story of Jacob (37:2) with that of Isaac (25:19). In the family, not only Jacob's daughters, but also the daughters of his sons appear (46:7) and the list of 46:8‑27 includes the descendants of three generations. Thus the birth of a people is announced.

Moreover, the sons of Joseph born of a non‑Israelite mother need to be legitimated. The account of 48:3‑6 was composed with this in mind.

The interest in the land is also explained from the viewpoint of the Exile. The text considers this theme in keeping with the three following stages: provisional stay in Canaan, sojourn in Egypt, definitive settlement in Canaan.

The first case is pointed out in 37:1: Jacob's dwelling, unlike that of Esau (36:8), is not stable. As for Egypt, we are told that the Israelites settled down in farms and had children there (47:11), but it is noted that it was necessary for them to go out from the presence of Pharaoh (47:10). Finally, the accounts of the death and burial of Jacob (49:28‑32 and 50:12‑13) point out that while his body remains in a foreign land, the possession of a burial plot in Canaan already foretells the possession of the land, which was promised to his offspring.

2.2.2. The author of 50:22‑26 aims at linking the preceding history with the history that is to follow. God's visit to His People connects it with the Exodus, God's oath regarding the land connects it with the patriarchal history, the duty to transfer Joseph's bones refers us to the time when the conquest is finished, and the mention of some of his sons summons up the image of some who would take part in that conquest.

3. THEOLOGICAL LEVEL

3.1. Situations of ambiguity and death

In each moment of his history, Joseph, like everyone, finds himself in situation of ambiguity and death. He is rejected and sold by his brothers, first he is incarcerated by the Egyptian tributary system, and then engaged in that system.

Most of these situations are the result of human selfishness. This selfishness tends to become structured as an imperial system, which throughout human history takes on new names: the Pharaonic system, the new international order, or some other title. This system gives rise "to some genuinely grave concerns: the culture of death, the poverty and marginalization in which two thirds of humanity are living, situations of injustice, oppression and the systematic violation of human rights which a great part of this same humanity is also suffering. The ever‑widening gap between the Northern and Southern hemispheres, the exploitation of many peoples by more industrialized nations, together with corruption and wastefulness of the governments of these same exploited peoples," etc. (SW 1.2).

The imperial system was built with the bricks of human slavery. It utilized the quarrels among some Israelite brothers and the selfish greed of some Midianites in order to achieve its aims in a traffic of persons that led to the estrangement of a great part of humankind. External and internal migrations, as well as countless similar situations deriving from them, leave a growing number of the world's population "outside their own land."

3.2. Situations of life

The servant of the Word, immersed in this world, is called to experience at every moment this condition of being a stranger in a world of "selfish attitudes and systems of social coexistence and organization which lead many who are seduced by the lure of power, wealth or lust... to strive to build a history that leaves aside the Word of God" (SW 1.2).

Yet even in this world, the vocation of the servant of the Word demands that he discover the action of God who opens up ways of life in the midst of these situations of death. This can only happen in the reuniting of brothers. He has to be aware, like Joseph, that "being sold" is an occasion for saving lives (45:5), so that his brothers can survive on the land and save their life through a happy liberation (cf. 45:7). Only in this way will they be able to discover the roots of their own selfishness.

Hence, the servant of the Word is required to be present in solidarity, in order to interpret events, discovering the history of life in the very midst of a history of death.

3.3. Saying "No" to merely apparent life
Sometimes this task of interpreting history will require the servant of the Word to maintain a fidelity and constancy that are strong enough to overcome all tests. Because he, too ‑‑indeed, he especially‑‑ will feel longings to give in to the temptation to forget his father's house (cf. 41:51), to let himself be seduced by the splendor of Pharaoh's court and to become involved in the Egyptian tributary system.

Hence, he must be aware of the need to break away from compromises with imperial power. To be convinced that the imperial world is not "the be‑all and end‑all of history." He has, therefore, to "go out from the presence of Pharaoh" (47:10).

He therefore needs a legitimization that certifies his belonging to the people, in the measure that he belongs to a foreign land and was born of a foreign mother, like the sons of Joseph. This legitimization can only be had on the basis of a theophany, of a discovery of God, such as Jacob had of El‑Shaddai at Luz (cf. 48:3).

He should therefore constantly recall that the promises are tied to that land where his fathers rest, so that he will remember the burial place where "they buried Abraham and Sarah his wife..., Isaac and Rebekah his wife...and Leah" (49:32).

For this reason, he will have to be vigilant so as to recognize "the visit of God," the moment when God will undoubtedly take care of his brothers (cf. 50:24). Being able to share in the blessing depends on the solidarity that makes him able to look to the promised land with certainty, to refuse to be buried in the Egypt of merely apparent life, and to march on even after death "to the land that God promised by oath to Abraham, Isaac and Jacob."


A TECHNICAL STUDY‑HELP
	
MACHIR, GRANDSON OF JOSEPH
According to the account given in Gen 50:23, Machir is the grandson and Joseph is the grandfather. The link between both is established through Manasseh, father of Machir.

The connection of Machir with Joseph is confirmed by all the texts in which the former appears. In both cases these texts deal with human groups originally settled around Shechem.

Such is the geographical situation that can be glimpsed among the different data scattered throughout the story of Joseph. At the beginning of the story, the action is situated between Shechem and Dothan (37:12‑17). In the Blessings of ch. 49, v.24 states (in the Hebrew original) that Joseph's bow stayed taut, alluding to Gen 48:22, where Joseph promises Shechem ("the shoulder") to Joseph and describes it as being wrested from the Amorites with sword and bow.

Again, Ps 68:2‑15 seems to record the same military exploit. It describes a victory in Zalmon (the Shady Mountain) in a snowstorm, where Shaddai scattered the kings. The Psalm goes on to situate this mountain in Bashan, whereas, according to Jgs 9:48‑49, it is located near Shechem.

This would lead one to think that this victory offered the tribes of Joseph (the first group of the inhabitants of Canaan converted to the Yahwism of the Levites) the possibility of having access to the territories located to the north of this city.

Hence began a process of differentiation in which the growth of the population and the notable extension of the territory would lead to a distinction between to large groups: Manasseh/Machir, to the north, and Ephraim, to the south. Both entities are perfectly distinguished in the Song of Deborah (Jgs 5:14), and they are accorded the same rank.

In this same Song, the geographical setting of Machir/Manasseh is the same we pointed out above: in the battle which takes place by the torrent of Kishon (south of Galilee and north of Samaria), Zebulun, Isaachar and Naphtali hasten from the north, while Ephraim, Benjamin and Machir hasten from the south. In this ancient text, as opposed to other more recent texts, there is no distinction between Machir and Manasseh.

The use of the first name which means "mercenary," "one who makes a contract for a salary," may perhaps express conditions of relationship of the tribes with the cities of the Valley prior to the battle, similar to those of Isaachar, who "when he saw how good was the security...bent his shoulder to the burden and became a toiling serf" (Gen 49:15), but with this difference: this last mentioned group were toilers on the land, whereas tradition firmly maintains the fighting character of Machir/Manasseh (cf. Jos 17:1). We might be dealing, then, with a group made up of mercenary bands employed by the Canaanite chieftains in their innumerable conflicts.

Events prior to the appearance of the Philistines would explain the change of territory Machir and its identification with eastern Manasseh.

Traces of the presence of Ephraim in the Transjordan have been preserved. In this region 2 Sm 18:6 mentions "the forest of Ephraim," where Absalom was routed. With Machir/Manasseh the phenomenon is undoubtedly greater. The place of Machir is going to be indissolubly tied to the east of the Jordan, in Gilead, which many texts refer to as one of his descendants.

Indeed, in the Song of Deborah, Gilead is considered a tribe, since he is mentioned between Reuben and Dan and is situated "beyond the Jordan" (cf. Jgs 5:17).

Manasseh would be the first among the remaining groups to be situated alongside Gilead. When the elders of the tribe of Gilead name Jephthah their leader (Jgs 11:5‑11), he hastens around the territory of Gilead and Manasseh.

Nevertheless, in later texts, Gilead is going to disappear from the lists of the tribes, In most of the texts referring to Machir, Gilead is mentioned as a descendant of his. In Num 32:40 and Dt 3:15, Gilead is a territory, while Jos 17:1 attempts to reconcile both points of view, referring to Gilead both as a territory and as a son of Machir.

A probable opinion is that before the emigration, first of Manasseh and then of Gad, the tribe of Gilead was concealed under the latter's name (made easier because they sounded alike), and that thenceforth the name was only kept as applied to the territory and to a clan of Manasseh.

For administrative reasons, as one gathers from the mention made of the census in Num 26, beginning with the monarchy Machir, too, comes to be considered as son of Manasseh, a clan of this tribe (Num 26:29, 32:39, 36:1; 1 Chr 7:14‑17) and his possessions are set in order according to the territorial divisions of the time of David



II. CLARETIAN RESONANCES
1. ANTHONY, LIKE JOSEPH, IN THE PRESENCE OF GOD
Father Claret published a résumé of the main teachings needed by a soul aspiring to perfection ("The Dove"). The first thing the soul needs is to look at or contemplate God as present: "From this constant looking Godward, she will derive two great benefits: the first is that she will not sin, as Blessed Job understood when, enlightened by the Lord, he addressed Him in these words: Set me beside you  (or in your presence), and being thus placed, Let any man's hand fight against me and I will not be afraid  (cf. Job 17:3). This was also the experience of the chaste Joseph and of Susanna who, mindful that God was watching them, did not sin (cf. Gen 39:7‑120; Dan 13:1‑27). The second benefit is that the soul will make great progress in perfection..." (SSW, p. 94).

In his youth, Anthony found himself in a dangerous situation like that of Joseph in Egypt. To overcome it he availed himself, like Joseph, of remembering the presence of God, also associating with it the maternal presence of Mary ‑‑his all after Jesus‑‑ which he had experienced on other occasions. "Once he found himself in the same situation as that of the chaste Joseph, indeed a more troubling one, but with the help of the Blessed Virgin Mary he was freed from it and, fleeing from the temptress, he escaped" (EA p. 410). In Aut 72 he describes the incident in greater detail). The infidelity of his friend's wife was one of the disenchantments that were gradually undoing the shackles with which the world held him bound (cf. Aut 73, 76).

As a defense of our chastity, the Constitutions propose that we intensify our relationship with God through trust and prayer, and through relationships with our brothers in community: "true fraternal love preserves and protects chastity" (CC 22b). Relationship with the Christian community and our option for the poor, when they are genuinely effective, also protect the charism of virginity and help develop it (cf. CMF OPML  vol. II, pp. 306‑315).

2. SCARCITY OF THE BREAD OF THE WORD
In 19th‑century Spain, because of the civil government's exclaustration of religious, the Church was deprived of the born preachers of the people. There was a scarcity of the Bread of the Word. The remedy was not to enlarge granaries, as Joseph had done in Egypt, but rather to mobilize distributors.

"How many young children are asking for bread, and there is no one to break it for them!"  (Lam 4:4). One of the main spurs to Father Claret's zeal was precisely the sight of this hunger that people had for the bread of God's Word, and in contrast, the dearth of anyone to hand it out. In his retreats and writings he energetically awakened the responsibility of lazy priests lacking in zeal: "One who in time of famine hides grain and money, is guilty of those who die in want... How many priests there are who, by catechizing, preaching, hearing confessions and giving missions, could attend to the spiritual needs of their neighbors, yet fail to do so, thus leaving them to perish and be damned. Woe to them! How many little ones in villages are asking for bread, but there is none to give it to them!  (Lam 4:4). Woe to idle priests!" (SSW, p. 420). "On judgment day...Jesus Christ himself will rebuke them for not distributing the bread of God's Word... For if the Lord shall have such words of praise for the corporal works of mercy (cf. Mt 25:40), what will he have to say of the spiritual works of mercy performed by the missionary?" (SSW p. 419).

Father Claret was endowed with a heart that was kindly both by reason of his temperament and by apostolic charity, but at the same time he was a man of effective will. This can be seen in his letter to the Papal Nuncio, justifying his refusal to accept the Archdiocese of Cuba: "Seeing the great lack of evangelical and apostolic preachers in our Spanish territory, the people's great desire to hear the Word of God, and the many requests that I have received from all parts of Spain to go and preach the Gospel there, I determined to gather and instruct some zealous companions, so as to be able to do through others what I could not do by myself alone" (Letter of 12 August 1849). Besides these fellow workers, there was also a small group totally consecrated to the apostolic life and totally free as to time and place for the urgent needs of preaching. This was his real contribution to one of the greatest needs of the Church and of the people of his time.

In Father Claret's time, hunger for the Bread of the Eucharist was less keenly felt, owing perhaps to the rigors of Jansenism. One of the reasons why the Saint fostered confraternities was that they had obligatory Communions, and thus the faithful, nourished by Christ, could be stronger to resist temptations and live an authentic Christian life. Typical in this sense, are his exhortations to the Conferences of St. Vincent de Paul (SSW, pp. 573‑‑577) and to the Academy of St. Michael (SSW, pp. 153‑162).

3. "LIKE POTIPHAR'S WIFE"
The evil one makes use of men and women who "persecute others by violent threats and means. Such are the enemies of the faith and of Religion. And these enemies have crowned unwavering souls with martyrdom. These people, seeing themselves rebuffed like Potiphar's wife or the lustful elders (cf. Gn 39:1‑20; Dn 13:1‑64), scheme by threats and slanders to have new Josephs and chaste Susannas thrown in jail, killed or stabbed" (EM p. 300). When Father Claret wrote these lines he was very likely remembering the spurned woman in Barcelona who avenged herself by slandering him, or the attempt on his life in Holguín, or the persecutions and slanders he had to bear in Madrid. In some way too, it explains in advance the martyrdom of his sons in Barbastro and in so many other parts of the world.


III. COMMUNITY MEETING ON THEME 5
1. PRAYER

2. ORIENTATION

3. READING OF THE TEXT
	The text is given in written form in the booklet:  Gen 49:22‑26, 50:22‑25


4. DIALOGUE ON THE TEXT BASED ON THE QUESTIONS OR HEADINGS

4. Biblical Key:
Literary level
a) Which places does the text speak of? Why.

b) How is each of them valued?

c) What arrangements does Joseph make for the future? What does this will reflect?

Historical level
a) Which are the most outstanding traits of Egyptian administration?

b) Which are the most outstanding traits of Joseph according to the Priestly author?

Theological level
a) Which situations of ambiguity and death are presented to the "interpreter" of the Word?

b) What attitudes should we adopt in facing them?

4.2. Claretian Key:
a) Which "lacks" does Claret find in the society of his time? How does he plan to deal with them?

b) Which dynamisms does Claret discern to be valid in order to remain faithful to the way that God has pointed out to him?

4.3. Situational Key:
a) Where do we see situations in which the model of present‑day society seduces and traps us?

b) Which "lacks" do we find in our own society? How do the various agencies of our own society attempt to deal with these lacks? To what kinds of responses to them does the Word of God invite us?

c) Let us examine the causes for the many confrontations we witness between fellow nations. Let is consider this situation in the light of the story of Joseph. What is the key for overcoming these deadly situations?

4.4. Existential Key:
a) What are we doing in our personal and community life in order not to allow ourselves to be shaped by a social model that seems to be in conflict with the values of the Kingdom?

b) How is our community responding to the lacks that are discovered in our society? What are the criteria that govern our response? What should we be doing in order to be faithful in meeting the demands of our missionary charism more adequately? 

c) How are we coping with conflicts on a community level? What gives rise to them and what are we doing to overcome them?

d) How are we taking up our responsibility in the history of our peoples?

5. SUGGESTIONS FOR CELEBRATION
a) Song or prayer: Psalm 105

b) Moment of silence

c) Reading: Wis 10:13‑14. Claretian text: Aut 357‑358.

d) Invitation to shared prayer

e) Dismissal

f) A song of thanksgiving
10

