THEME 6: REVELATION TO MOSES AND LIBERATING PROJECT OFTHE PEOPLE

TEXT: Ex 1:1 ‑ 6:13
I. GUIDE FOR READING THE BIBLICAL TEXT
0.‑ INTRODUCTION
The Exodus and the figure of Moses belong to the cultural heritage of humankind and they have given rise to a tradition that is continually reborn and manifested in the longing for liberty and in the hope of all peoples.

In the Old Testament, Exodus holds proportionally the same place the Gospel does in the New.

‑ It contains Good News, 3:13,16.

‑ It is born of faith based on the interventions of God, 14:30‑31.

‑ God accepts believers and makes a covenant with them, 19:4‑6.

‑ It is the foundation of the life of Israel.

‑ It has always been proclaimed in Israel: Psalms 114:6‑7 and 95.

The Exodus is an encounter with God, Jer 2:2 ff.

‑ Israel has encountered a God who intervenes in history.

‑ During the Exodus, Israel learned to recognize the "character of its God," 2:23 ff, 6:1.

The Exodus teaches us that faith is hard.

‑ Insecurity on the part of the envoy: Will they believe? 4:1. 6:9‑12.

‑ Insecurity of the believers: 17:7, 33:18‑23.

‑ Was the Exodus itself worth the trouble? 14:11 ff; 16:2‑3. The people really couldn't see it until 
   after they had entered the promised land.

1.‑ LITERARY LEVEL
1.1. The Account of the Calling
We find the people under the oppression of Pharaoh. In the story of Joseph, God is silent in Egypt. Now God is going to speak on Sinai, a solitary place foreign to Egypt. God speaks to Moses (3:1‑4, 6:2‑7). The place of the burning bush was not a shrine. Moses, who approaches it out of curiosity, is going to be the receiver of a message that is going to recast his life completely. Ex 3:1‑6 seems to be a "foundational history" incorporated into the OT. It is surprisingly like that of Jos 5:13‑15. The two foundational histories end with the command to remove one's sandals.

	The vocation accounts in the Bible seem to follow a permanent pattern:

1‑ It bursts forth in a conscience prepared by determinate experiences:  Moses and the oppression of his brethren, Jeremiah and the threat of invasion, Amos and social injustices, etc.

2‑ Repugnance and objections to the call.  Moses, Ex 3‑4; Jeremiah, Jer 1; Jonah wants to flee in the opposite direction; Saul, 1 Sm 13:3‑20.

3‑ The sign.  Sometimes the vocation‑mission is accompanied by an external sign that confirms it. This happens in the case of Gideon, Jgs 6:36‑38,40; of Saul, 1 Sm 10:1‑9; of Moses in the Elohist's account, Ex 3:12. But the sign is not an immediate confirmation.

4‑ The mission.  The carrying out of the mission is facilitated. Cf. the vocation of Moses and of Jeremiah.

Frequently enough, the external realization of the mission meets with failure, from the human point of view. Moses dies on Mount Nebo, Saul fails dismally on Mount Gilboa, Jeremiah faces the destruction of Jerusalem and Jesus dies on Calvary. But in the long run God always triumphs. There are men whose destiny is to announce the day, while they must disappear before daybreak.


1.1.1. The Vocation of Moses in the J and E traditions: 3‑4.
The pages that relate the vocation of Moses are a true anthology of biblical themes (theophanies, vocation, mission, signs, promises, etc.) in which the distinct traditions that appear in the Exodus are brought together. The vocation of Moses is cast in the classic mold of a political type such as is announced, for example, in the office of Judge‑Savior given to Gideon in Jgs 6:12‑14.

a) The most complete narrative is that of the Elohist, found in ch. 3, where the three predominant traditions of the Elohist are closely woven together. The call, v.10, the objection, v.11, the signs and protection, v.12.

b) The Yahwist traces the vocation according to the model of the section of ch. 4:1‑17. Two different but complementary portrayals of Moses are combined: that of Wonder‑worker and that of Prophet, with two objections and two signs.

c) The Priestly account presents the vocation in a less dramatic but more theological way, Ex 6:10‑12, and includes it in a concentric pattern vocation, mission, objection, repeated in vv. 28‑30.

1.1.2. Let us follow the diverse aspects of the narrative of the call of Moses:
a) God speaks to Moses, lost in the solitude of the desert. Moses recalls the plight of his brethren in Egypt and one day hears a call from God who wants to entrust him with a mission of liberation, Ex 3‑4.

This page of the Bible describes all the characteristics of the encounter of man with God. A mysterious dialogue in the depths of his conscience. God's inbreaking on man always comes in an unexpected way. Moses does not go in search of God. God breaks in on Moses. Israel understands contact with God not as something that man achieves through his own techniques of contemplation, although there are some remnants of this in the way certain persons act (Elisha, 2 Kgs 3:15).

God dialogues with man. In the case of Moses, this dialogue begins when God calls Moses by his name. The phenomenon of the burning bush was only the occasion.

b) The reaction of Moses.  Experiencing fear for his unworthiness, he removes the sandals from his feet (cf. also Is 6:5; Lk 5:8).

God calls him for a difficult task on behalf of his people. It will be a long task, fraught with difficulties: To free his people from Pharaoh; to lead his people through the desert; to forge them into a nation despite their rebelliousness. This is the mission entrusted to Moses. Moses is afraid because of his own unworthiness, and feels overwhelmed in view of his weakness and unfitness.

c) Objections because of his weakness and unfitness.  Moses lacks the gift of speaking, is unacquainted with God, fears the incredulity of the Israelites because of his own earlier ties to the Palace, etc. God resolves his difficulties and promises him effective and dynamic help. But there is no palpable confirmation that this vocation comes from God. Not all Moses' doubts are resolved.

d) Moses is given a sign  that his vocation is genuine, but is not an external manifestation of the presence of God. The staff with which he works miracles is given to him later (4:1‑5) and comes from "E" as opposed to "J." The only sign (3:10) is to be found in future events not yet fulfilled.

e) Moses' attitude toward God's way of acting is quite ambivalent. The experience of the holy attracts man. He is in awe before the mysterious, but it fills him with fear because the experience of the holy is also the experience of one's own profanity and unworthiness. Man knows that neither the removing of his sandals nor any other form of purification can fully prepare him for it. When Isaiah saw the Holy One of Israel and heard the angelic song he was filled with dread (Is 6:5). When Peter, after the miraculous catch of fish, glimpsed something of who Jesus was, he was afraid to remain in his presence (Lk 5:8). The same thing happened with Moses: he felt profane curiosity at the outset, but afterwards covered his face and feared to look upon the Lord.

1.2. Setting of the text in the Book of Exodus
The author of the Book of Exodus in its present draft belongs to the Priestly tradition. For him, the figure of Moses has a special relevance. It is the passage from the Patriarchal Narratives to the Formation of the People. Through those who went down into Egypt he makes a connection with the Patriarchs, and presents Moses as the one called and chosen by God to shape them into people. Here lies the importance of Moses' mission: his preparation and experience of God and of the people.

1.3. Textual constants:  "Go forth" and "cause to go forth."
To understand the permanent value of the experience of the Exodus, we must begin with the fundamental word: EXODUS, going forth.

In this book it is used 94 times: 62 in the simple form of "going out" and 32 in the causative form of "to make someone go forth": cf. 3:8,10,12,16; 4:23; 6:1,11,13,26,27, etc.

In oriental languages recourse is often had to pairs of words that contain the two antithetical extremes of a determined reality or action. By indicating the two poles they aim at including the whole reality lying between them.

For this verbal pair "to come out ‑ to enter in," see Ps 121; Dt 28:6,19, 31:2; Jn 10:9.

The whole life of man can be included within this verbal pair: from the moment he leaves his mother's womb to enter the world, until the moment he leaves this world to enter the womb of mother earth. Is 26:19.

In Exodus, "to go out and come in" is not limited to a far‑off fact experienced by a group of tribes, but is something that is present as part and parcel of everyone's daily life. The "going forth" component can evoke new aspects and new incarnations:

‑ It has psychological aspects in which one feels the trauma of leaving the security of the maternal womb to embark upon the conquest of one's liberty. Gen 25:26ff.

‑ It evokes the sociological experience of emigration, with all its concomitant changes of culture and mentality, Gen 10:11,14; Dt 2:23.

‑ Going forth also has an existential meaning when its describes the option of a person who uproots himself from his present situation in order to embark upon an adventure, a risk. This can happen in marriage, Gen 2:24.

‑ It can have a political dimension, which is fundamental in the Exodus of Israel. It goes forth in order to attain freedom as a people.

‑ It can even have a non‑marginal religious dimension. A vocation is an authentic going forth, Gen 12:1; Mk 1:16‑18.

2.‑ HISTORICAL LEVEL
2.1. In Events Remembered
2.1.1. Situation of the group that went down into Egypt, Ex 1‑1‑5, and developed into a multitude.
The historical data on the oppression of the Hebrews, according to the knowledge we now have of Egypt during this period and in keeping with what we believe to be a well‑founded chronology, are as follows:

‑ The constructions of Karnak, Abu‑Simbel, Raamses, Pithom, etc.

‑ The huge amount of manual labor these works required. There still weren't enough slaves and prisoners to do the work.

‑ The Habiru‑Apiru: a mixture of peoples, not all of whom were well regarded by the Egyptians.

Chapters 1‑4 sum up this situation in a national lamentation. The nationalistic policy of Raamses II and his desire to make the gigantic and ethnically very diverse kingdom he ruled over more homogeneous, explain his fostering of forced labor camps and his brutal policy of birth control. Killing all male children was a way of decimating a potential enemy. There is some echo of this in Psalm 137's remarks about seizing infants and dashing them against the rocks.

2.1.2. The situation of the group summed up by each of the literary traditions.
a) The Yahwist  introduces the sinister aspect of repression (1:8‑12). Taking precautions against Israel is an expression of the tyrant's fear.

b) The Elohist  describes Pharaoh's genocidal policies more precisely: forced labor and killing male infants (1:15‑21).

The Bible defines the tragic situation of Israel in Egypt in two words:

The Yahwist, in 3:7, speaks of "poverty," weakness and dire want.

The Elohist, in 3:9, stresses their "oppression."

c) The Priestly author  speaks of bitterness, harshness (1:13‑14). The Priestly tradition further describes this situation in 2:23‑24.

d) The Deuteronomist.  The literary and hermeneutic scheme known and developed on the historiographical level in the Deuteronomistic narrative speaks of oppression, lamentation, pleading and salvation (cf. Jgs 2:11‑13).

This tragic climate is also recorded by the Yahwist (1:22), but he introduces an element of hope through a series of feminine characters: the midwives, Moses' sister, the maternal feelings of Pharaoh's daughter, etc.

The figure of Moses is the person who embodies and sums up all the vicissitudes of Israel in this stage: slave, pilgrim, free man.

Why hadn't God freed this people before? Why did He wait so long that they had even forgotten Him?

There is no point or possibility of freeing a people who don't believe they need freedom. Freedom is something that has to be taken up by the people. If they don't want to be freed they'll only fall into some other form of slavery. Only when a people (or a person) is aware of being oppressed, can it be liberated. Now at length the people cry out (Ex 2:23). But even so, they will long for the comforts of their lost slavery. But they had to be made aware of their oppression, and that was the first step in Moses' mission.

What was  weighing upon the mind of the Israelites was a kind of threat of extinction. That was a "limit situation." Situations of that sort provide a milieu propitious to divine interventions.

Under oppression they cried out asking for help (2:23). They addressed "God‑in‑general," because they didn't know Yahweh‑God.

There is a relationship between "shouting‑crying out" and God's response of "saving." The clamoring and crying‑out are important. The outcry of Sodom (Gen 18:20‑21), the blood of Abel that cried out from the earth (Gen 4:10), etc. Whenever the people cried out to Yahweh, He saved them (cf. the Book of Judges).

2.1.3. The Moses‑Group within the ensemble of the Tribes
In the Book of Exodus, Israel is presented in stylized form as made up of all the Twelve Tribes: 1:2‑3. The first footsteps of the Exodus are indebted to the Priestly author (Ex 1:1‑7). They close the history of Joseph and open up the history of the people. What was the group that went down to Egypt, and what was the group that Moses brought out from Egypt?

We can reasonably think that some components of the clan of Joseph had been in Egypt for some time, and that they were later joined by the clan of Leah. From the first chapter of the Book of Judges we learn that the Israelite Tribes had settled in the land of Canaan by diverse routes. The main push was given by Joshua, the head of the Tribe of Ephraim, which conquered the central region of Canaan. The Bible presents Joshua as the close assistant of Moses: Ex 24:13, 33:11; Num 11:28. The group of Moses, when it left Egypt, was made up basically of the House of Joseph: Ephraim, Manasseh, Benjamin. But with them went a mixed group who were not descendants of Jacob (cf. Ex 12:38; Num 11:4). They were an expression of the universality of the people of God who are not circumscribed to descent according to the flesh.

In the introductory theme we presented the J document. Let us now recall some indications on the origin of the Yahwist faith:

	YAHWISM. A form of belief and worship of God, who is disclosed as being the one and only God, personal, and in dialogue with human beings. Yahwism reached Canaan with Israel. Before the arrival of Israel, there are nor evidences of Yahwism in Palestine or elsewhere. In some of the most ancient poems, Yahweh is called "the God of Sinai" (Dt 33:2; Jgs 5:4,5; Hab 3:3; Ps 68:8). A faith as lively as that of Israel necessarily demands a founder, as much as Christianity or Islam does. Was Yahweh worshiped before the time of Moses?. The Bible itself gives the impression that He was. In Ex 3:1‑5, Sinai is known to be a sacred place before Moses arrived there, and Moses only came to know Yahweh when he came there. Jethro, the Midianite priest who became Moses' father‑in‑law, offered sacrifices with Moses on Sinai, on his return from Egypt (Ex 18:10‑12), which leads us to believe that Jethro was a worshiper of Yahweh.


2.1.4. The figure of Moses in the Yahwist and the Elohist
The narrative of Moses' human adventure is a result of a fusion. It is a scene that has legendary connotations, but shining through all this critical and theological elaboration, Moses continues to stand out as an historical and real person.

The sources we have on Moses are considerably later than the time in which it is estimated that he lived. These sources depend on oral traditions that tend to idealize their heroes.

We must begin by considering the degree of historicity that the biblical personage of Moses has. By reason of oral, popular tradition, we would expect a certain legendary element, but the basic historicity of Moses and his mission remains undeniable. The historical‑religious phenomenon of Israel throughout the OT is constantly referred, either implicitly or explicitly, to Moses.

In sum: Even taking into account the legendary and idealized traits, Moses emerges as a man of genius who managed to free a group of tribes from oppression and forged them into the beginnings of a nation that bore a strong imprint of religious spirit, of fidelity to its God, which it would continue to bear, despite all its breakups and breakdowns, throughout centuries of adverse circumstances.

2.2. In the Composition of the Work
Aaronic mediation: The religious agent as mediator of an historical project.
According to the priestly tradition, the function of working wonders passed from Moses to Aaron (Ex 7:8‑12,14‑22), as well as the function of priesthood. This was a consequence of the characteristics of the priestly tradition, which was concerned above all with Aaron and with the religious aspect.

In general, the text attributes the liberation from Egypt to Moses and Aaron. However, Aaron is responsible for worship. Aaron is above all a Levite, as Ex 4:14 points out. This expression is never applied to Moses. The Yahwist holds that it was their fidelity to Moses, in the struggle that ensued his return to the scene of the golden calf (Ex 32:26), that led Moses to entrust the priestly ministry to the Sons of Levi (Ex 32:6).

It seems that the primitive worship practiced by Aaron was not the same as the worship practiced by the Ephraimites of Moses and by his disciple, Joshua. One need only read ch. 32. Mosaic worship is presented as aniconic, without images. In contrast, ch. 32 speaks of a smelted metal statue presented as the god who had freed the people from Egypt. In v. 20, Moses burns the golden calf and grinds it to powder. The most characteristic trait of Aaronic worship was the feast where the people sat down to eat and drink, and then rose up to play (Ex 32:6).

The divergences in worship between Moses and Aaron are preserved in the texts:  Aaron would have to be subordinate to Moses, even though the tradition portrayed him as Moses' elder brother who set himself in the service of the liberating plan of God, of which Moses was the instrument.

3. THEOLOGICAL LEVEL
3.1. From the standpoint of the God who calls
3.1.1.   The Word of God breaks into the life of a person and of a people:  Ex 3:2 ff.
a) Call and Mission.  God speaks to Moses: Ex 3:1‑4,14; 6:2‑7.  Moses before the burning bush: Ex 3:1‑6. J and E traditions. The place where the bush is burning is not a religious shrine. Moses is unaware of the presence of God in this place. He approaches out of curiosity, as Jacob had done in Bethel (Gen 28:10‑22).

b) Commitments and availability that the fulfillment of this Word implies for Moses personally. 
From this word onwards, Moses has a different relationship with God, with the people and with himself. He is concerned for the project set forth by God, for the situation of the oppressed people, and he consciously assumes the consequences which this new relationship is going to mean for him personally. He has discovered the divine initiative, which man cannot determine according to his own liking. It is no longer he who decides, but God who sends him. Moses has come to hear the truth and he no longer listens to himself. This discovery is significant. The NT would say that he had discovered a hidden treasure. It had been there, but he had not known its value.

c) Consequences for him personally, and for the reality of the people:
‑ Sorrow and suffering. The reason is, that from then on, he no longer lives alone or for himself. He must reckon with God and with his fellow human beings. Nor can he live for himself, but must rather live for the people. He has to dialogue with God and with his fellow human beings.

‑ He lives under the constant pressure of criticism. Even before he frees the people he has to put up with criticism and misunderstanding (Ex 5:20‑21), and after their liberation they begin to grumble and complain after three days of journeying in the wilderness. The waters of Marah are indeed bitter (Ex 15:25, 16:2 ff, 17:3, etc.).

‑At this point, the word of God addressed to Abraham and the word of God addressed to Moses each begins to have very different consequences.  There is a new experience that characterizes Moses as a prophet, which Abraham did not experience. This experience brings sorrow to the one who listens to the voice of the Lord. Moses is the first to experience it.

‑ In the life of Abraham there is no word of doubt or insecurity. Moses, in contrast, is a prophet haunted by doubts, rejection and rebellion. He carries out his role amidst suffering. Abraham was a protected prophet. Moses is a prophet "handed over." He has a tragic character. In Abraham, the prophet is an individual. In Moses, he is a people. Abraham is a prophet of whom a people is born. The mission of Moses introduces that people into a human community. This is where the problem, the conflict, the concrete struggles arises: in dialogue with the people.

‑ Abraham's dialogue with God is quite different from Moses' dialogue with men. Dialoguing with men is more difficult and more dangerous. With God, things remain between us and Him. One accepts or rejects Him and things go on. But with men, they reject or accept or resist, and Moses is standing there in the middle of the drama. The drama is to tense that sometimes it seems it will do him in. God says: Let me annihilate this people, I'll give you another... And then Moses has to defend this people who cause him to suffer so much. He asks to be allowed to stay on with the people. The revelation made to Moses and the mission entrusted to him depend on him and on the people. He can't carry it out all alone.

‑ The last aspect that characterizes his commitment to serve the people brings him to the bitterest pass of all (Num 12:1‑2). Aaron and Miriam criticize Moses for having married a Cushite woman: an Ethiopian. The motive for their accusation is envy. It is all most humiliating for Moses, since Miriam and Aaron form part of the leadership team. Hadn't Miriam saved Moses from the waters of the Nile? Wasn't she his sister? Miriam was chastised with leprosy, so Moses intercedes for her and peace returns to the family. Moses has learned how to keep silent, to let God act, even though he is suffering within.

The carrying out of the word among the people is to a certain extent the other side of the coin. The people are asked to follow the same process that Moses followed, but we see that they were in a contrary mood.

Thus the way in which Moses and the people are shown, represent two different ways in which human beings react when they encounter the Word of God.

3.1.2. God's liberating proposal. Theophany of Ex 3:6.
a) Theophany, revelation of God.  The God who manifests Himself to Moses in the burning bush is:

‑ The faithful God who announces that what He promised to the Patriarchs is soon to be fulfilled.

‑ The saving God of the oppressed, who is recognized in desperate situations.

‑ The God who wants to associate man in his work. Moses is the best expression of this will in   the OT.

‑ The God who allows us intimate access to Him by revealing His name.

‑ The God who is dynamically present among his people.

‑ The Holy God. Wherever He is, even the ground is holy.

‑ The Almighty God who knows resistances beforehand and overcomes them.

In these formulations, as in a catechism, the Israelites came to learn about and know their God, by a faith‑filled reading of these pages.

b) Theophany, liberation.  The promise of salvation: Ex 3:6‑10, 6:2‑8.

Ex 3:6‑10 gives us the words of promise and salvation.

The priestly tradition stresses the connection between God's promises to the Fathers and the decision to save His people. The Covenant with the Fathers is always safeguarded; despite the infidelities of the people, the Covenant with Abraham still subsists.

These words and reflections are adapted to the situation of the exiles in Babylon. God speaks to them as if He were choosing Israel for the first time: He had to rescue them and form them. The priestly authors faithfully follow the events of the first Exodus, but introduce a displacement of perspective: God is going to act as redeemer, as if the Israelites, while still in Egypt, were already His people. The priestly tradition thus gives the exiles to understand that history repeats itself.

3.2. From the standpoint of the one called.
3.2.1. Moses called and sent:  Ex 3:10 ‑ 4:17, 6:9 ‑ 7:7.
The  call or vocation has already been dealt with. Now we will focus on the mission.

The mission of Moses takes on a special importance for Israelite tradition. Moses is the great prototype of the great instruments of salvation. His experience of mission will be repeated time and again throughout the history of salvation (Gideon, Isaiah, Jeremiah, Mary, the Apostles...).

The characteristics that mark the mission of Moses will likewise find an echo in the mission of these others:

‑ A sudden and unexpected calling.

‑ For a difficult mission.

‑ State of perplexity regarding it.

‑ God clears up the difficulty with His promise.

A mission that is accompanied by an experience of sorrow and weariness. Frequently the envoy is going to ask God to account for His apparent absence and even for His putting obstacles in the way of it. Sometimes God's action seems to be in contradiction to the mission that He himself has entrusted to His envoy. At least, that is the way the envoy experiences it. The biblical account presents this situation with great realism. It is the experience of testing or trial. It is the demand to abandon old patterns of thought ‑‑dominated by the power of selfishness (covetousness) in its manifold manifestations‑‑ in order to push on to the new pattern, shaped according to the heart of God. When the these tests or trials have been overcome, the envoy is now ready to face the present and future adversaries of God's plan.

The envoy has to make a radical option for the plan or project of God. To trust in Him. From the situation in which the envoy finds himself, we can evaluate the trust that he has in God. This is a trust that has no further support than in the word that God has given him: "I will be with you."

It is a trust that does not find its support in human qualities but in God alone, but a God who lives in mystery and who has to be believed in by faith.

3.3. A Word which determines a change, a transformation: Ex 3:13 ff.
Out of his experience of God, Moses has radically changed his tactics for liberating the people. From the way he used to act when he first lived in Egypt, endeavoring to free the people by relying on his own ability, wisdom and influence at court, he now changes to relying solely on God and seeing himself to be totally unequipped to carry out the mission that has been entrusted to him.

Moses is no longer set forth as a leader or a warrior.

Taking up the words that the young David would use later, he says: I am coming to you in the name of the Lord of Hosts, the God of the armies of Israel (1 Sm 17:45).

He doesn't look to himself, but looks to and seeks only the good of the people and lets God act as He will. The model of relationship with God and the relationship between human beings ‑‑the new social model‑‑ is based on the Heart of God. Hence, in order to carry it out, we will have to destroy our selfishness and put our trust in His grace.


II.‑ CLARETIAN RESONANCES

PRESENCE OF MOSES IN THE MISSIONARY IDENTITY OF CLARET
Our Father Founder looked to the figure of Moses to help clarify his own missionary identity. He focused mainly:

a) on his vocation‑mission,

b) on saying what God had taught him previously;

c) on intercession.

1. VOCATION-MISSION
Our Father Founder experienced his vocation as a manifestation of God his Savior. This manifestation comforted him and at the same time attracted him and equipped him to fulfill the saving plan manifested in God's Name.

"March 21 [1859]. While meditating on those words to the Samaritan woman, Ego sum qui loquor tecum  (Jn 4:26), I understood some great, very great things...  Ego sum,  He told Moses, and sent him into Egypt (Ex 3:14)" (Aut 681‑682, Lights and Graces for 1859,  in EA pp. 644‑645).

2. MEEKNESS
The apostolic ministry is one of salvation through mercy. Thus "meekness is one sign of a vocation to be an apostolic missionary. When God sent Moses, he gave him the grace and virtue of meekness" (Aut 374).

"Meekness is the virtue that the Priest and every man who has to direct others must practice most. For this reason when God destined Moses to be the leader of his people, he endowed him with great meekness: 'in fide et lenitate sanctum fecit illum' (Sir 45:4)" (Pastoral to the Clergy,  Santiago Cuba, 1852, p. 28).

The Constitutions present meekness as an apostolic virtue that acts as a counterbalance to zeal (cf. CC 42).

3. "I WILL TEACH YOU WHAT YOU ARE TO SAY"
Our Father Founder felt called like Moses to lead the faithful of his diocese to the promised land, but as an apostolic missionary he stressed the importance of the ministry of the word: "I will teach you what you are to say."

"Since what befell Moses has befallen us, we strive to imitate that Leader of the people of God. We read in sacred history that while Moses was busy tending the flocks of Jethro on Mt. Horeb, the Lord commanded him to go to Egypt to lead his people to the promised land. The servant of God was afraid and excused himself, but the Lord did not accept his renunciation, paid no heed to his excuses. Rather, He encouraged him, telling him: 'Go, therefore, and I will be in your mouth, and I will teach you what you are to say.' 'Perge, igitur, et ego ero in ore tuo, doceboque te quid loquaris'  (Ex 4:12). 'Vade, et congrega seniores Israel ... Et audient vocem tuam'  (Ex 3:16, 18). 'Go and gather together the elders of Israel and they will gladly hear what you tell them.' And indeed, Moses went off, presented himself to the venerable elders, and all was done as God had commanded" (Pastoral to the Clergy,  Santiago Cuba, pp. 4‑6).

4. "I WANT TO PRAY LIKE MOSES"
For our Father Founder, intercessory prayer was the first means of the apostolate. This modality of missionary prayer was present in the other forms of prayer:

"In my opinion, this is the greatest means...for the conversion of sinners, the perseverance of the just, and the relief of the souls in purgatory. Hence in my meditations, Masses, recitation of the Breviary and other devotions, as well as in my aspirations, I always asked God and the Blessed Virgin Mary for these three intentions" (Aut 264).

The Saint composed some litanies and invocations to intercede for the people (Aut 654‑663). He was moved to intercede by God's complaint against the priests who did not fulfill this duty:

"My God, I would never want you to say of me what you said of the priests of Israel: 'You did not step into the breach, nor did you build a wall of prayer about the house of Israel that would stand firm against attack on the day of the Lord' (Ezk 13:5).

"You have said, my God: 'I have searched among them for someone who would build a wall or stand in the breach to keep me by his prayers from destroying the land; but I found no one' (Ezk 22:30).

"I am nothing, Lord, yet like Moses I want to pray: 'Pardon the wickedness of this people...'" (Aut 662‑663).

The Saint tells priests: "Every day you must pray between the vestibule and the altar with heartfelt sighs for souls held captive by sin and error" (cf. Joel 2:17).

The prayer of intercession, of wrestling with God,  has patriarchal, prophetic and apostolic antecedents. God wants to be importuned by our prayers and allows us, so to speak, to wrest from Him what we ask of Him by dint of our struggle. This is, of course, only an imaginative way of speaking which is in no way meant to go against the transcendence and goodness of God. It is not a matter of changing God, but of changing ourselves, of entering into the desires of "the Other."

Our Father founder prayed and made everyone else pray, thus creating among his listeners, so to speak, a great community of apostolic prayer.
   In 1845 ‑‑two years before he began propagating the Archconfraternity of the Immaculate Heart of Mary for the Conversion of Sinners‑‑ he had already spread the "Pious and Apostolic Union of Prayers...under the Heart of Mary, Queen of Apostles, to pray for the conversion of the whole world."
Although the Saint always interceded for the fruit of his apostolic work, he did so more intensely on those occasions in which prayer was the only channel for his zeal:  in the Novitiate, when he could not yet devote himself fully to the apostolate,
 and toward the end of his life when, disabled by illness in the Cistercian Monastery of Fontfroide, he consoled himself with the example of St. Teresa, whose "vows and tears had been of great help to the apostolic undertakings of men."


III.‑ COMMUNITY MEETING ON THEME 6
1. PRAYER
2. ORIENTATION
3. READING OF THE TEXT FOR THE COMMUNITY MEETING
	    The text is given in written form in the booklet: Ex 6:2‑13


4. DIALOGUE BASED ON THE BIBLICAL TEXT
4.1. Biblical Key
Literary level
a) What traits are ascribed to God in this text?

b) How is the situation of the people described?

c) What traits does the text use to describe Moses?

d) How is the mission God confides to Moses described?

Historical level
a) What is the reality of the oppression the people are living in, and how is it manifested?

b) How is Moses' leadership gradually consolidated?

Theological level
a) What sort of God is shown through the project of liberation manifested to Moses?

b) What sort of response is demanded of those who are called by God?

4.2. Claretian Key
a) What did the figure of Moses suggest to Fr. Claret?

b) Which traits of the Servant of the Word stand out in the ministry of Moses?

4.3. Situational Key
a) What are the characteristics of the world‑situation in this moment of exodus‑change (ethnic movements, movements for autonomy, etc.) from one epoch to another. How do they affect our people?

b) What impact does the problem of North‑South relationships (economic power, use of the world's natural resources) have on the shaping of our society and on the life of our people?

c) What is the historical function of minorities in this moment of change and need for the building of solidarity? (Minorities: groups defined as such from an ethnic, cultural, economic, political viewpoint. The religious life itself can be defined as "a minority").

d) What would be the shape of a leadership that enabled people to assume a leading role in changing history? How do you get from the prophet‑leader to the prophet‑group?

e) What expectations does our society have of a servant of the Word? (Analyze some models on the ecclesial, community, etc., level).

4.4. Existential Key
a) What were the most important vocational moments in my own life? (Recall some of them based on the paradigm of the call of Moses).

b) What is the vocation of our community today? (Take stock of the role that vocation has played in the history of our community and try to redefine its identity, based on our being servants of the Word within the situation of the people and the questions that they set before us).

5. SUGGESTIONS FOR CELEBRATION
a) Song or prayer: Psalm 114: celebration of the departure from Egypt.

b) Moment of silence.

c) Reading: Sir 45:1‑5: praise of Moses. Also some Claretian reference.

d) Invitation to shared prayer.

e) Dismissal.

f) A song of thanksgiving.

     � Advice to a Priest, 22: SSW, p. 294


     � Cf. St. Thomas, Compendium Theologiae II, ch.2 "Without exerting any pressure against the will of God --which can never be anything but a loving will-- prayer, which is itself a grace of God, has as its object to make the apostolic instrument apt to fulfill its function as a divine instrument and thus allow God to realize throughout the world his loving design. Since it is an integral part of the apostolic task, to dail in it would be above all to fail in our duty as apostles". S. Lyonnet, Initiation à la doctrine Spirituelle de Saint Paul. Toulouse, 1963, p.13.


     � F. Aguilar, Vida..., p.87.


     � Aut 153: "Since the time had not yet come for me to set out on my work, I busied myself with payer." On this occasion he wrote two prayers that are very expressive of his apostolic sentiments and of his trust in Mary Most Holy, "Mother of pity and mercy" (154-164).


     � EA p.666. Cf. CLaret, L'Egoismo vinto, Rome 1869, p.70. Cf.SSWW, pp.495-496.
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