THEME 8: GOD'S COVENANT WITH HIS PEOPLE
TEXT:
Ex 19:1 ‑ 10:21,  24:1‑11 (Ex 34, Dt 5)
O. INTRODUCTION

Unlike many present‑day societies, the ancient world was immersed in an awareness of depending on or being at the mercy of a world of spirits and gods, a world that was often felt to be as bountiful, capricious and perverse as the human world, but a higher world, against which there was no defense. Amidst such confusion, it is not so strange that God should have chosen Covenants as a vehicle for His Self‑revelation.

G. von Rad describes the aim of a "covenant" between human beings (or groups) as "putting in order a somewhat confused juridical situation between two parties, by having them assume certain obligations. Thanks to a juridical arrangement, it transforms what had formerly been a dangerous and unclear situation into a healthy community relationship" (cf. von Rad, Genesis: comment. on 17:2‑3a).

The importance and complexity of such unclear situations, which are involved in every kind of social coexistence, made Covenants one of the most sacred bonds between human beings, sometimes equalling even those of blood kinship (e.g., Jonathan's bond with David: 1 Sm 18:3. 20:3, 23:18).

Hence, there are two elements inherent in every covenant:

‑ Stipulations:  an expression of the content or commitment involved

‑ Rite:  an expression of the solidness of the bond established.

From these two derive all the other elements that we find in the literary descriptions of covenants, which can be quite varied and picturesque, given the diversity of epochs, customs, life situations and former relationships that existed between the contracting parties.

‑ With the advent of writing, there was sometimes added to the content of the covenant a presenta​tion of the contracting parties, along with a narrative of the history of their mutual relationships or of the problem they are trying to resolve  (narratives were among the main tools used in ancient historiography).

‑ In the pre‑literary era, a fundamental importance for assuring the fulfillment of the stipulations of the covenant was attached to magical rites of imprecation,  such as cutting an animal in half and walking between the pieces, thus calling down on oneself the same fate as that of the animal and other types of curses, if one failed to comply with the stipulations.

‑ Great importance was also attached to signs perpetuating the remembrance of the covenant, such as: commemorative steles, and exchange of witnessing idols or other tokens, sacrifices to the witnessing gods, communion rites such as banquets in celebration of the agreement.

1. LITERARY LEVEL

1.1. Literary Genre: Covenant Formulas
By reason of the contracting parties, covenant formulas are divided into Covenants between equals, Covenants between lord and vassal, and unilateral Covenants  ‑‑this last mentioned group known only in the Bible‑‑ with the result that the concomitant "obligation or promise" can be shared, imposed on the other party, or assumed unilaterally.

In Yahwism we find that something unheard of among other peoples becomes the rule, namely, that one of the contracting parties is God Himself, whereas as far as we know among other peoples, the god was never regarded as a contracting party, but only as a witness and guarantor.

Without forgetting the capital importance that was attached to the unilateral Covenants and Promises whereby God bound Himself to a person or to the people, we can say that, in general, the formulas of Covenants between Israel and Yahweh follow the pattern of a Covenant between suzerain and vassal, namely:

‑ The Self‑presentation of the Suzerain  with His titles.

‑ Historical Résumé of  relationships with His vassal.

‑ Stipulations  which He imposes on His vassal. Sometimes it is required that the tablets on which the stipulations are inscribed be preserved and re‑read.

‑ Witnesses: lists of gods and men whom both parties call upon as witnesses.

‑ Blessings  on fulfillment of the covenant terms and Curses  on their transgression.

‑ Conclusions:
* Oath by the vassal (and sometimes by the suzerain)

* Sacrifice to and interchange of idols of the witnessing gods.

* Inscriptions, steles, pillars or other signs of commemorative testimony.

All of these elements are in one way or another scattered throughout the different formulations of the Sinai Covenant.

1.2. Internal Structure of Ex 19:1 ‑ 24:11.
In the final priestly redaction ‑‑which uses many elements that had been patched together earlier, with numerous doublets and contradictions‑‑ these chapters not only form a unit structured as a Covenant formulation; they also form the very marrow of the TORAH:

1) Historical framework: 19:1‑3

2) History of God's relationship with Israel: 19:4‑6

3) Commitment of the people: 19:7‑8

4) Theophany guaranteeing the authenticity of the stipulations: 19:9‑25

5) Stipulations: (Elohist) Decalogue and Covenant Code: 20 ‑23

6) Conclusion: Israel's oath ratifying the Covenant: 24:1‑3,7b; testimonial stele: 24:4; Sacrifice: 24:5‑8; Communion Banquet: 24:9‑11.

1.3. The Decalogue and Covenant Code
The Decalogue ‑‑Ex 20:1‑21‑‑ before it was placed as a lead‑in to the Covenant Code, had already had an independent history, as can be seen from its duplicate ‑‑and in some expressions possibly more primitive‑‑ form in Dt 5:1‑21.

One thing that catches our attention is the fact that all the commandments are stated in an apodictic form, something unheard of among the surrounding peoples. Even more unusual is the fact that the exhortation "to love God"  is stated in v. 6 as a precept.
Moreover, the relationship with God is placed on the same level as the relationship with the neighbor, so that the latter is expressed at greater length than the former and its formulation is more primitive and original.

Thus, there are some who believe that in its origin, the Decalogue was an enumeration of impediments for entering the tabernacle, somewhat in the manner of Ps 15.

Nevertheless the "Covenant Code" ‑‑the most ancient and rather extensive compilation of laws‑‑ which is presented as "stipulations of the Covenant," has exactly the same characteristics:  except for the prohibition of idols in Ex 20:23, all of the other items referring to the relationship with God (erection of altars, 20:24‑26, the three agricultural feasts, 23:14‑18), could have been endorsed by any Canaanite. The rest is a regulation of relationships with the neighbor.

2. HISTORICAL LEVEL

2.1. In Events Remembered

2.1.1. Origin and Development of Yahwism
Let us recall and complete what we have already said about Yahwism.

In the O.T. Yahwism appears from the outset to be bound up with Moses and Mount Horeb or Sinai, with a markedly exclusive worship which forbids images, and with a conviction that the people entered Canaan through the south of Transjordan. All of these characteristics are such that there is no reason to consider them as anything less than historical.

The cradle of Yahwism was probably in a northern Tribe or Tribes linked with Moses. What is certain is that in David's time Yahwism had already deeply penetrated into all Tribes, as is seen from their unifying decision to make Yahweh the God of the King.

Likewise, Moses' fame as a legislator was widespread among the most diverse traditions. The fact that the J redactor knew of the central role of Last Patriarch and First King attributed to one Moses, who had few connections with Judah or Hebron, is the clearest indication of the widespread recognition that Moses enjoyed at the time.

2.1.2. The Sinai Covenant and its Rites in J, E, and Dt:
a) The J redactor's starting point lies in some concerns that could easily do without a Sinai Covenant.  He is not concerned with other gods, which would automatically be relegated to a secondary plane since Yahweh was the God of the king and the monarchy. Nor was he much concerned with the moral aspect, which was also guaranteed by the monarchy. His main concerns were to legitimize the kingship of David in Hebron, the succession of Solomon, and worship at the Jerusalem Temple. For this reason, he based the whole thrust of Yahwism on the promises made to the Patriarchs,  centering Israel's whole history in the great Patriarch of the South, Abraham, followed by Isaac, but connecting both with Jacob, the Patriarch of the North. He also searches out all other possible connections with the other great figure of the North, Moses, whom he presents to us as the last Patriarch and the first kingly leader, associating him with Pharaoh himself, despite the fact that the wisdom of Egypt was the great foe of Yahwism, as strange gods were for the Elohist.

For J, Sinai is the prototype of the Temple,

‑ with a Theophany ‑‑a symbol of the presence of Yahweh‑‑ in the form of a cloudburst: Ex 19:9‑24 (cf. 1 Kgs 8:10);

‑ with a banquet for Moses, Aaron and the seventy elders in the presence of Yahweh (like the King and his officials): Ex 24:1a,11

‑ the proclamation of the so‑called Yahwist Decalogue ‑‑Ex 34:8‑26‑‑ bears a likeness to the royal edicts inscribed on the walls of temples, and this seems to be the origin of the word hôq which J uses to designate laws and which was later assimilated into the vocabulary of common legal parlance.

Genial as J's synthesis is, it is hard to explain his unblinking identification of Yahweh with the "God of the Fathers" of the different clans, unless both had very similar traits from the outset. We can say that the process of identification was already well under way before J.

b) The Elohist. Either because the purest tradition of Yahwism was preserved in the North, or because of the agglutinizing influence of the Covenant of Joshua at Shechem ‑‑Jos 8:30ff‑‑ and its periodic commemoration, what is certain is that, in the Covenant, E focuses on the relationship of Yahweh with Israel.
E describes the rite of the Covenant tersely in Ex 24:3‑6,8 and in greater detail in Jos 8:30‑35 and Dt 27:1‑26, which may be summed up as follows:

1) an altar of earth or unhewn stones (and also 12 pillars) is built

2) holocausts and sacrifices are offered (reserving the blood)

3) the Words (and the Book of the Law) are read

4) the people agree to fulfill it (with blessings and curses)

5) the altar and the people are sprinkled with the blood of the victims

6) {erection and) inscription of the Words or precepts on the pillars

7) a communion banquet is celebrated.

The insistence on fulfillment of the law as a basis for participating in the blessing, accentuates the moral character of the relationship between Yahweh and Israel.

But the most disconcerting thing about the OT Covenants is the fact that God is not just their Witness and Guarantor, but one of the Contracting Parties. And since E does not look very kindly on anthropomorphisms concerning God, we are led to think that human conduct is being somehow divinized: man, the image of God.

c) For the Deuteronomist, the Covenant is far more than a simple pact with God, the conditions of which must be kept in order to obtain from God the possession of the land, fertility and a prosperous old age. The Covenant includes all aspects of life: Deuteronomy as a whole is conceived of as a Covenant Document.
An heir of E, after the catastrophe of the Assyrian deportation of the Northern Kingdom, the Deuteronomist has to broaden his horizons:

‑ His presentation of Yahweh and his summary of history are one long chain of clashes between the love of Yahweh for His people and this people's constant infidelity, which has brought them to ruin (Dt 1 ‑ 11).

‑ The stipulations that he includes (Dt 12 ‑26) are not just a code to be carried out, but also include all aspects and traditions that he has been able to gather up, in which God has shown and continues showing His people how they ought to respond.

‑ The commitment of the people (Dt 26:16‑19) and the witnesses, blessings and curses (Dt 27 ‑ 30): in the midst of the ruins, he still keeps believing in the Promises and Blessings of Yahweh.

Despite his links with the North, the Deuteronomist sees the need to accept the single Sanctuary of Jerusalem, but the core of his Covenant message lies in "bearing the Law in the heart and the Name on the lips,"  as a response to God's loving and gratuitous choice of Israel as His people.

2.2. In the Composition

2.2.1. The Covenant in the Priestly History:
The Holiness Code (Lev 17 ‑ 26), which would become the parallel Southern version of the Covenant Code and of Dt, also seems to have been drafted as a Covenant Document that bases the holiness of a worshiping people on a single Temple and (Zadokite) Priesthood, influenced by the prophetic school and theophany of Isaiah.

P, too, was born in the wake of disaster, this time a total disaster, so that not even the Sanctuary was left standing. This opens the way for J's universalism, but from a very different viewpoint: The Covenant is the normal way of God's relating to man, since the Flood has erased any possibility of a mythical relationship:
1) The blessing of Noah includes a Covenant with all living beings.  The stipulations of this Covenant are respect for life and blood, and its sign is the rainbow in the sky: Gen 9:1‑17.

2) The Covenant with Abraham and his offspring  guarantees him and them of their fecundity and of their becoming a nation. The stipulation and at the same time the sign of this Covenant is circumcision: Gen 17.

3) The Covenant of Worship on Sinai,  mediated by Moses and having Aaron and his offspring as beneficiaries. Its stipulations are the laws on worship (Ex 25 ‑ 30) and its sign is the Sabbath (Ex 31:12‑18), thus returning creation to its original order (Gen 2:1‑2).

The final priestly redactor (P), rather than contributing a new theology, had to regulate the difficult Post‑Exilic period in order to convert into life  the sublime vision of worship in P, as well as the salvific visions of Deutero‑ and Trito‑Isaiah and the other Prophets. He structured the Pentateuch and converted it into a TORAH, in the form of the Covenant of the worshiping people being shaped according to the plan of God. Following this model, he reinterpreted the whole history of Israel.

2.2.2. In the Present Redaction
‑ The function of Ex 19 is the Self‑presentation of Yahweh that heads the first and great Covenant of Sinai. As it makes use of different traditions, some extraneous elements creep in, but the presentation as a whole is clear enough:

1) historical framework: vv.1‑2 (PJE)

2) résumé of the historical relationships of the contracting parties: vv.3‑9. The P accounts of the Covenant are used.

3) presentation of the Suzerain: fundamentally uses the J account of the Theophany of Sinai in the form of a cloudburst ‑‑originally a prototype of the presence of Yahweh in the Temple of Jerusalem‑‑ interspersed with elements from E which stress the holiness of Yahweh and the danger of approaching Him without the requisite conditions.

‑ Ex 20‑23:  stipulations: Decalogue and Covenant Code (E)

‑Ex 24:1‑11:
1) Resumes the narrative (vv. 1‑2, JE) in the form of a command (internally contradictory), which prepares the way for vv. 10‑11

2) Covenant Rite (E):

‑ resumes the E narrative (interrupted by the law) and explains the commitment of the people to observe the words of Yahweh: vv. 3‑4a

‑ building of the altar, memorial pillars and sacrifices: vv. 4b‑5

‑ sprinkling the altar (standing for Yahweh) and the people with blood, a symbol of the sharing of life and parenthood between the Contracting Parties: vv. 6,8. This is interrupted by another commitment of the people, surely of Deuteronomistic provenance: v.7

‑ celebration of a banquet of the leaders of the people in the presence of Yahweh: vv. 10‑11 (possible core of the J account of the theophany on Sinai), over and above all the holiness norms of E, P and Dt.

3. THEOLOGICAL LEVEL
In the end, the rich and complex history of the OT Covenants included all aspects of the relationship between God and man. It converted the commandments, rites, the history of Israel and of creation itself, into a Law, a TORAH.

3.1. The Covenant is an expression of the sovereign Grace of Yahweh

3.1.1. The sovereignty of Yahweh involves holiness and fidelity
The fundamental trait of the Covenant relationship is fidelity: it is a bond to which one commits oneself with his whole being as a contracting party. God commits Himself to give His backing to a people (Ex 19:5‑6, 23:20‑31).

The manifestations of HOLINESS that accompany the Covenant bear witness to the sovereignty of Yahweh and His transcendent character. God creates and supports His people from within a world and and a perspective unattainable to and unbearable by man: mere contact with Him would annihilate man (Ex 19:9,12‑13,18‑24, 24:2,17).

The holy sovereignty with which God is presented is witnessed to by His other works of sovereignty, such as the creation and the exodus, but it surpasses them (Ex 19:4‑6, 20:1‑18, 24:9‑11).

Yahweh always manifests His power by giving and saving life. Through the Covenant, He wants to communicate to the people His own holy life (Ex 19:6, 24:6,8, 34:28‑35).

3.1.2. The Covenant creates an indestructible bond:  it is a love pact which, endorsed by God, stands above human instability and infidelity.

3.1.3. The Covenant links the inaccessible God with a people of flesh and blood. Life pitches His tent among the dying, Fidelity among the fickle, Love among the selfish, Freedom among the slaves, Immensity among the small and mean (cf. Ex 34:7‑12).

3.2. The Covenant is a demand for holiness among the people.

‑ The people commit themselves to fulfill all that God commands (Ex 18:8, 24:3,8). It is not clear that they are fully aware of what they are committing themselves to (20:18‑31; cf. 32:8‑9), but drawing near to God demands a radical change in daily life. This is the meaning and thrust of the Law.

‑ The Law is an expression of the divine world in human history: it is the seal of belonging to the people of God (Ex 19:5). The spreading of its light transforms human life and history into a testimony to the living and saving presence of Yahweh.

‑ Although the fulcrum of the Law is the awareness of belonging to Yahweh, the greater part of the Law is dedicated to the relationship between human beings and their neighbors and the world. Relationship with God cannot be overly specified, because He is the One who takes the initiative in this relationship. In contrast, the relationship of human beings with their neighbors, the world and history, based not on their own personal or community experience but on God's way of seeing them, calls for a complete reorientation of all aspects of life:  a new fraternal society based on justice, and a relationship with creation founded on respect for its Author.

‑ Only a kind of divinization of the human spirit can enable human beings to measure up to the divine world, to the fulfillment of the Law. This is expressed in a process of sanctification (Ex 19:14,22); the sprinkling of the people with blood (24:8); divine help (24:11, cf. 34:18‑25).

‑ The Covenant itself takes human infidelity into account, but this infidelity will remain powerless to foil the benevolent commitment of God.

STUDY HELPS

	1. YAHWEH AND THE DIVINITIES OF THE SEMINOMADIC CLANS

The origins of Yahwism are still shrouded in mystery, with no acceptable clue given to anything resembling Yahweh's name in the names of any of the gods of the surrounding peoples. The oldest known use of Yahweh's name in theophoric personal names is that of Joshua (Yehoshua = Yahweh saves), unless we include the (doubtful) etymology of the mother of Moses, Jochebed (Ex 6:20), which would likely mean:Yahweh is glory." But the worship of Yahweh in Palestine only began to spread with the arrival of Israel. The Israelite Tribes, like others of the same seminomadic type, had their own God, made in the image and likeness of the patriarch of the clan, and normally bound to some religious experience of their ancestral patriarch, "the God of the Fathers."

When these various tribes arrived in Palestine, they worshiped the respective 'gods of their fathers' in Canaanite shrines, around which the religious experiences of their patriarchs took on a fixed form. The fact that in the 10th century "J" could straightforwardly identify these gods with Yahweh, implies a great similarity between these various cults. There are those who defend the thesis that Yahweh was already known in the worship of Midianites or Kenites living in the Sinai Peninsula, and even that He was the family God of Moses. Even so, the experience of Moses left a distinct imprint on Yahwism that was definitive and permanent.


	2. THE DECALOGUE AND THE LAWS OF THE ANCIENT NEAR EAST

With the discovery of the Code of Hammurabi in 1902, and later of Sumerian, Akkadian, Assyrian and Hittite legal collections ‑‑all of them prior to or contemporary with Moses‑‑ as well as the more recent Neo‑Babylonian collections, Canaanite pacts and contracts and Egyptian royal edicts, the existence of a customary law throughout the Near East has been clarified and the antiquity of many OT laws (which scholars once thought to be concrete expressions of the morality preached by the Prophets) has been confirmed. Rather than being systematic codes, they are collections of laws aimed at facilitating the work of judges. They are usually stated in casuistic terms. The OT has kept a good number of these sorts of laws.

But both in the Decalogue and in other collections, many of the precepts are not presented in a casuistic form, but rather in an apodictic and terse form, as we can see from the fifth to the ninth Commandment. This terse form is confirmed by the tradition of the "ten words" ‑‑Ex 34:28; Dt 5:22‑‑ which may refer to their most ancient form. In fact, the apodictic form of the Commandments is closer to the stipulations of a covenant or royal decree than to judicial legal formulas. This may be one more indication that Yahwism and the Covenant were closely bound together from very early times, possibly since the time of Moses himself.



II.‑ CLARETIAN RESONANCES
1. THE MORAL PREACHING OF FATHER CLARET
When Father Claret began his missionary preaching to the people in 1841, he saw that they were still holding on to the faith, though with little enlightenment, due to widespread illiteracy and a lack of adequate catechists and catechisms. But these pious and believing people had also grown strangely wayward and sinful because the three age‑old "concupiscences" had been unleashed by the violence of the civil war and the gold‑fever caused by the ease that the machine age was bringing to manufacturing and commerce.  The form of preaching that could best reach the people was the "popular mission." The main subject‑matter for preaching at these missions‑‑the legacy of baroque piety‑‑ was the Last Things in a rather fire‑and‑brimstone style, the shortness of life, the vanity of temporal things, sin and its consequences, a casuistic explanation of the ten commandments, and preparation for confession and communion.

Father Claret, without ceasing to be a man of his time, had a new human and spiritual sensibility. Jaume Balmes had noted the difference, and jotted down in a note: "In the pulpit he never speaks of theaters. Nor of heresies. Nor of philosophers or the impious. He always presupposes faith... Little terror, gentleness in all. Never uses examples that could give rise to ridicule. Examples, in general, from Scripture. Events of secular history. Never oppositions or things of that sort. Speaks of hell, but limits himself to what Scripture says. Same regarding purgatory. Doesn't want to exasperate people or drive them crazy. Always has a catechetical part" (I. Casanovas, Balmes. La seva vida, el seu temps, les seves obres  [Barcelona 1932] II, p. 64).

A journalist from Havana added: "His words are of conciliation and comfort; he never abandons his audience in a storm unless a rainbow appears on the horizon. He never steps down from the pulpit without leaving in souls the sweet expectation of hope, without having lavished on them the comforts of divine mercy" (Cited by C. Fernández, El Beato P. Antonio María Claret. Historia documentada de su vida y empresas (= HD) [Madrid 1946] vol.I,p.341).

Balmes mentioned the importance that Father Claret attached to basing his preaching to adults on the catechism. The Saint himself comments: "[Instructing adults] has helped me rescue them from an ignorance that is greater than one might imagine, even in the case of persons who hear sermons frequently. Preachers often take it for granted that their listeners are well instructed, while the fact is that instruction is precisely what most Catholics lack. The use of instruction has the further advantage of informing adults of their respective obligations and teaching them how to go about fulfilling them" (Aut 287). "I gave these instructions every day...as an introduction to the sermon...The subject was always the Commandments of God's Law, which I explained at greater or lesser length, depending on how many days the mission or other service was to last [adapting it] on the basis of particular local customs or vices that needed to be corrected and virtues that needed to be fostered" (Aut 288).

2. CHARITY, THE FULFILLMENT OF THE LAW
By nature, Anthony was not an abstractly legalistic type; kindness and action had a greater influence on his character. He was never scrupulous. In the spiritual order, the charity of Christ was his all. He regarded the law as a way of pleasing God (Aut 391). Thus, even in his family home, the motive for his obedience was to please his parents (Aut 31).

Quite characteristic of him was the way he framed the Commandments within charity, in his Catechism Explained:
"You have already seen, my child, what you ought to believe and hope, and the way in which every Christian should say his prayers. But as this is not enough in order to attain eternal life, which I desire for you, I am going to explain to you the Commandments of the holy law of God, all of which are summed up in love of God and love of neighbor, for as Jesus Christ said in his holy Gospel: 'This is the first and greatest commandment: You shall love the Lord your God with all your heart, and your neighbor as yourself.'  After this I will show you the rest concerning the teaching on charity.

"You already know that God created us for heaven, but so long as He keeps us on earth, he wants us to be just, so that by living in an orderly and holy way, me may be saved" (Catechism of Christian Doctrine, Explained and Adapted to the Capacity of Children  [15th ed., Barcelona 1862], p. 239).

The Saint explained the why and wherefore of the natural law and of the proclamation of the written law given to Moses: "These Commandments oblige all men, both now and before, so that Jesus Christ could say that he had not come into the world to destroy the law, but rather to perfect it. And when a young man asked him what he had to do to obtain a happy life in this world and the next, He answered that he should keep the Commandments... If everyone kept them, how very much happiness there would be on earth!" (op. cit., pp. 239‑241).

"Society is based on morality, and morality can only come from the observance of these precepts dictated by God himself to that end. Hence, if these precepts are not kept, the elements of morality fall apart and consequently society breaks down. It is like a building: when its foundations are undermined, it comes tumbling down and its ruins crush its inhabitants. This is just what happens to those who live in a society in which these precepts are not kept" (The Origin of Public Calamities,  SSW, pp. 271‑272).


III.‑ COMMUNITY MEETING ON THEME 8

1. PRAYER

2. ORIENTATION

3. READING OF THE TEXT FOR THE COMMUNITY MEETING

	
The text is given in written form in the booklet:  Ex 19:1‑9


4. DIALOGUE BASED ON THE BIBLICAL TEXT

4.1. Biblical Key

Literary level
a) How does God express His love for His people in the Covenant?

b) How are the people God invites to the Covenant described?

c) What function does the Law fulfill in the account?

Historical level
a) Does the Law mean a blessing or a burden for the people?

b) For a people exiled and enslaved in Babylon (the historical moment of the redaction of the text), what does it mean for them to be "God's special possession"?

Theological level
a) What does "if you will obey Me" mean, and in what measure does it condition the divine choosing?

b) To what do the people commit themselves when they say "we will do whatever the Lord says"?

4.2. Claretian Key

a) From the perspective of the Law within the Covenant, how did Claret's moral preaching stand? (inspiration, thrust, resolve, etc.)

4.3. Situational Key

a) What are the characteristics of covenants between nations nowadays, and what do the parties involved intend to accomplish by them?

b) What is the frame of reference of man's relationship with God nowadays? What impact does this relationship have on his life and on the different milieux of our society?

c) Which ethical values shape our society and how is the transcendent element present in these values?

4.4. Existential Key

a) How do we take up the reality of the Covenant in our own life, both on a personal and community level?

b) In what form do we express in our life the "nearness" and "patience" of God with His people? What should we improve or change in our apostolic action?

c) What kind of "God‑talk" do we use? (Thou shalt not take the name of the Lord thy God in vain).

5. SUGGESTIONS FOR CELEBRATION

a) Song or prayer: Psalm 19:8‑15 (Meditating on the Law)

b) Moment of silence

c) Reading: Prov 3:13‑35. Some Claretian reference can be included.

d) Invitation to shared prayer.

e) Dismissal

f) A song of thanksgiving.
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