THEME 7: CELEBRATION OF FREEDOM WON
TEXT: Ex 7:8 ‑ 17:7
1. LITERARY LEVEL:
1.1.
The Book of Exodus celebrates the departure from Egypt as the great work of Yahweh in favor of Israel. This work is the earliest and most fundamental confession of Israel's faith (Ex 15:1 ff.), the very core of the whole tradition set down in "The Five Books of Moses." The historical reconstruction of these events is impossible. What we have before us is not a chronicle, but a theological work.

1.2. The Structure of this block of text:
7: Yahweh's battle against Egypt

8‑11: The ten plagues

12:1‑13:16: The Passover, Feast of the Oppressed

13:17‑14:31: Departure from Egypt: persecuted and liberated

15:1‑21: Canticle of Thanksgiving

15:22‑27: Bitter waters: Marah

16:1‑36: Manna and quails

17:1‑7: Waters of judgment: Massah and Meribah

1.3. Textual Constants:
Festival: Israel celebrated its liberation as a great festival ‑‑the Passover‑‑ the greatest Jewish Feast. It is the celebration commemorating Israel's departure from Egypt, according to Exodus. It is a celebration of thanksgiving to the God of the Covenant for the liberation from slavery in Egypt. This motif resounds throughout the text.

Another constant is the glory of Yahweh,  who is revealed in the magnificent work of the liberation of Israel.

2. HISTORICAL LEVEL:
2.1.
Israel has always been a people marked out by its geography. Egypt has alternated with the Mesopotamian countries in their imperialist ventures against Canaan, especially against Israel. Israel became the slave of Egypt.

	   "Carried off is Ashkelon; seized is Gezer...;

    Israel is laid waste, no longer

    does his seed exist..."


Hymn of Victory  from the Mer‑ne‑Ptah Stela (Thebes)


2.2.
The Worship of Yahweh was offered from the standpoint of the Covenant, the ancient pact made between God and the people of Israel at Sinai (Ex 19:1 ff.). It was tied to the idea of election and was ritually celebrated. Hence worship was a bond of identity for the children of Israel.

2.3.
The Passover and the miracles that accompanied it bore evidence to the Saving Presence of God in the history of His people.

3.
THEOLOGICAL LEVEL:
3.1.
Ex 7: Yahweh's battle against Egypt
The duel between Moses and Pharaoh should be understood on a deeper level as a battle between the God of Israel and the gods of Egypt, represented by the Pharaoh's magicians and sorcerers.

The effect of God's intervention in history is to bring together a coalition of adverse powers: the world is irritated with the plan of God. In the Bible, Egypt will become the symbol of the arch‑enemy of the chosen people, of earthly powers that strive to foil the plan of God.

Yahweh shows that He is more powerful than all the gods of Egypt. He therefore has the right to demand whatever He will of Pharaoh. 7:14: The Red Nile: this miracle is a religious translation of a recurring natural phenomenon. It is a sign of the bloodshed that is going to be provoked by the resistance of Egypt, symbolized by its great river.

3.2. Ex 8‑11: The Ten Plagues
3.2.1. It is not possible to reconstruct these events historically.
We are not dealing with a chronicle, but with a theological work. What is certain is that its contemporaries were astonished at what happened. Perhaps it represents the literary amplification of two plagues. At any rate, it is a page of great poetry. Prophetic style: the plagues are announced by oracles and are preceded by the same refrain. More than a chastisement, these plagues signify above all the total power of Yahweh over Pharaoh, the incarnation of the demonic powers of resistance. Over and over again Pharaoh refuses to let the people go. For His part, God returns to the charge over and over again. The author wants us to understand that one of the characteristics of God's actions is patience ("slow to chasten, rich in love..."). Yahweh does not send only one sign aimed at showing that He has done all that He ought; rather he returns to the issue and keeps sending new messages to Pharaoh. The latter keeps rejecting them, but God will emerge the Victor: despite Pharaoh, He will liberate His people.

3.2.2. The hardening of Pharaoh's heart
The oppressed Hebrews seek their liberty, but Pharaoh and his powers (economic, political and military) react. They aim to maintain the order that they themselves have imposed for their own advantage. Hence, their first reaction is to reinforce slavery by using police tactics, since they think that the problem is in the nature a terrorist attempt (Ex 5:4‑13).

In the very blindness of power lies its own ruin. Pharaoh thinks in terms of power and uses it to show that in this world "might is right." Thus he blinds himself and loses his reason, striking out blindly against a people who are trying escape from his hand. This process of hardening of Paharoh's heart and his self‑destruction belongs to the mystery, that is, to the way of Exodus. And this is how Scripture sees it (cf. Ex 7:3; 8:11,15,28; 9:12; 10:20; 11:9).

3.2.3. The Plagues: Pharaoh's self‑destruction
Blind to these urgings for freedom, Pharaoh (the powers that be) wears himself down. Scripture presents this process of the fall from power by using the literary device of the plagues. When the powers that be close their ears, seeking their own way, without thinking on the truth of humankind, the very being of the world itself seems to break down: the river is polluted, frogs multiply at an alarming rate, gnats invade the air, clouds of locusts devour the harvest... (Ex 7:14 ‑ 10:20).

The growth of the plagues is a sign of the struggle between the power of man (Pharaoh) and God. All the attempts of Pharaoh, who wants to divinize himself, crash against the limits of a harsh and violent nature. Whenever anyone attempts to act the Pharaoh and destroy freedom's openness to life, he falls into the grip of death and terror.

The mystery of the plagues is set forth in mythic‑symbolic language, using well‑known themes in the history of Egypt. Centuries later, Wis 17‑18 takes up this same theme again, spelling out in an anthropological way, the last two plagues: darkness and the death of the firstborn. The man who would make himself God, is blinded to life; tyrants always kill their sons, since they cannot gratuitously transmit life on earth. The two powers confront one another. God has given Pharaoh every opportunity to change. He has demanded nothing of him but the humility to acknowledge that Yahweh has no rival. In his arrogance, Pharaoh does not believe that humility can save him. These signs (the plagues) provoke him to obstinacy, because again and again he refuses to go along with the divine plan. He chooses to go his own way, freely, yet mistakenly. He has become a ghost of his imagined self and has destroyed his land and his people. He has brought on the death of the firstborn. Does anyone want to match forces against God? The history of Pharaoh and of humankind, has still not ended.

3.3. Ex 12:1 ‑ 13:16:  The Passover, Feast of the Oppressed
The announcement of the death of the firstborn is followed by a great memorial of the Passover, which is related in an account that combines two festivals (Passover and Unleavened Bread) and a legal custom (ransoming the firstborn). In its origins, Passover was a typical feast of shepherds who gathered together near the beginning of spring to begin their journey homeward from the autumn‑winter grazing. They celebrated a festive family gathering at which they sacrificed a lamb whose blood was used as an exorcism against dangers on the road. As for the Feast of Unleavened Bread, it was celebrated at the beginning of the barley harvest and lasted for seven days (cf. Dt 16:9), the first and last of which were days of rest. During it, the first sheaf of barley was offered and "new" bread made of recently‑harvested grain was eaten, a bread made without old leaven, a symbol of the past. For it was a Feast of renewal‑resurrection.

The author of Exodus transforms the old rites into symbols of the new saving event. The Passover account is articulated into three parts:

‑ the ritual of the feast (Ex 12:1‑14),

‑ the celebration itself (Ex 12:21‑28) and

‑ a list of the participants (Ex 12:43‑51).

The ritual, a memorial of the departure, was in the form of a meal stressing the redeeming character of the blood:  the Lord saves His people by passing over the doors signed with it; but it also meant a final blow to the oppressor: the death of his firstborn (Ex 12:29‑32). The redeeming power of the lamb's blood guarantees the future of Israel which buys back its firstborn. It is a life‑resurrection rite. The Passover lamb is a type and image of Christ (cf. 1 Cor 5:7). His blood has redeemed us.

It is precisely this fundamental meaning of Passover that led to the joining of this Feast with the Feast of Unleavened Bread (cf. 15:20), which in earlier calendars had been independent (cf. Ex 23:15, 34:18). Doubtless in the context of Exodus, haste justified the absence of leaven, but more importantly, by uniting the Feasts of Passover and Unleavened Bread, Israel deepened their meaning: the community must bury the useless baggage of enslavement and be reborn as the children of the God of freedom.

The oppressed celebrated the Feast of Passover by putting their existence in God's hands. They thus showed that freedom is not just a conquest, but a gift of grace that should be received as freely given. Hence, gathered in their homes, they were already celebrating their freedom, while the firstborn of Egypt were perishing in theirs. Thus, in worship, the Israel's identity as a people kept being forged.

The death of the firstborn of Egypt, first announced (Ex 12:12‑14), then carried out (Ex 12:29‑36) and finally converted into a legal custom for Israelites (Ex 13:11‑16), constitutes a sort of theme‑guide for this section.  The firstborn are the hope of the future. Hence when the time comes for the final confrontation, the alternative is clear: either the sons of God or the sons of the anti‑god (Pharaoh‑Egypt); either Israel, the firstborn of the Lord (cf. Ex 4:23) or the firstborn of all Egypt. The purblindness of Pharaoh brings down upon Egypt the chastisement that he had meant to inflict upon Israel. He who wanted to eliminate the firstborn of the Lord, to block the divine plan, now has the tables turned on him: Egypt is going to disappear with the death of its firstborn, both of man and beast.

This memorial of the Passover culminates properly in the grateful confession of Ex 12:42 (the immediately following passages are more in the nature of appendices). This night must forever be a night when a grateful people keep watch, because the Lord watched over them to save them (cf. the comments of Wis 18:6‑19).

The intervention of God in the departure from Egypt and the passage through the Red Sea constitutes the fundamental and foundational dogma of Israel. It is the principal article of the Israelite creed (cf. Dt 26:5 ff).

3.4. Ex 13:17 ‑ 14:31. Departure from Egypt: pursued and liberated
Israel follows the way of the south, bearing the bones of Joseph: thus the exodus is tied in with the cycle of the patriarchs.

The passage through the Red Sea is presented to us in a diptych: an account (Ex 14:1‑31) and a hymn (Ex 15:1‑21). The account has grown with successive celebrations of the event. In the oldest version, Pharaoh pursues the people to the sea, but the cloud interposes itself. During the night a strong wind dries up the waters and Israel begins to cross; the Egyptian chariots move with difficulty and do not reach them. When the water of the sea flows back, it drowns the Egyptians. This is the more "logical" version: they cross through a kind of marsh, which carts can barely maneuver. Indeed, the Hebrew term that is usually translated "Red Sea" properly means "reed sea." However, the Priestly author abandons all interest in historical verisimilitude; he aims at making a theological statement. God is the absolute Lord and He will be glorified at the cost of His enemy: Pharaoh will have to acknowledge the One whom he had refused to acknowledge (Ex 14:3‑4; cf. Ex 5:2). The passage through the sea is described as a kind of creation: the waters are separated and the dry land appears as a highway for the redeemed; sacred gestures transform the waters into walls, framing a royal road on which the host of the Lord advances (cf. Jos 3:1‑17; Ps 66:6, 114); the "walls" of water tumble down upon the Egyptians (cf. Jos 6:1‑20) and the water drowns them. This version is imposed and gives final shape to the account.

While in the Israelite encampment the people listen to the voice of God, in the Egyptian court mercantilism holds sway. The Pharaoh, while his son's dead body is still warm, thinks only on the loss of cheap manual labor (Ex 14:1‑8). Nevertheless, as they face the sea, the former slaves lose their trusting faith and begin to accuse Moses, and indirectly the Lord: they begin to think of the God of life as a murdering God. They are unable to accept the God who is calling them to freedom. Moses, the believing prophet, demands faith without limits and assures them of victory. The repetition of "see" highlights the role of being witnesses (Ex 14:9‑14). It is by night (three times) that the Lord begins to act: He parts the sea, saves and creates. It is by day that Israel sees the corpses of their enemies spat out by the sea; with the light comes salvation, and the Lord manifests Himself to be the God who is faithful to his word, the master of the sea and of empires who hastens to and frees the oppressed, showing his power before both his enemies and his chosen ones (Ex 14:15‑31).

God's action in bringing freedom might seem too costly and destructive; the Egyptians are annihilated. But it is not God who annihilates the Egyptians; they annihilate themselves under the sea of their own pride and power: in wishing to destroy others, they destroy themselves.

3.5. Ex 15:1‑21: The Hymn of Thanksgiving of a Liberated People
These are songs of victory that the whole people sings as it enthusiastically celebrates the gesture that Yahweh has just performed before their eyes. They are canticles that joyfully celebrate the "honeymoon" which the people of Israel are now beginning to enjoy.

The passover liturgy culminates with this song which exalts the Lord, the warrior God, shepherd, redeemer and king. The language is epic and the images come from well‑known legends: both cosmic and historical enemies contemplate the divine victory. Silence on land and sea when the Lord acts: the only thing heard is the footsteps of free men. The author swells with pride as he calls the Lord his God, his paladin. The cry: "His name is the Lord," incorporates the hymn into the theology of the "Name" (Ex 15:1‑3).

The first part (Ex 15:4‑12) contemplates the victory of the Lord, and exalts his power by heaping up adjectives and metaphors. Pharaoh's boasts reveal his murderous intentions, which the Lord brings to naught. This part of the canticle ends with a lyrical interpretation in which the absolute singularity of the Lord is highlighted. The one who dared to cast doubt on His power, ended up by disappearing.

The second part (Ex 15:13‑17) evokes events that happened after the exodus. The Liberator is now the Shepherd who guides His rescued people to the promised land. The nations, petrified like the waters of the sea, contemplate the passage of the liberated. The earth is given sacred titles. An acclamation to the Divine King closes the hymn.

The conclusion of the canticle (vv. 19‑21) recalls the yearly feast in which this hymn was sung and accompanied by dancing. Miriam is a 'prophetess" because, under inspiration, she sings praise to the Lord. The initial motif of the hymn is repeated:  glory to the Lord, the liberator of Israel.

3.6. Ex 15:22 ‑ 18:27:  Is God with us? (Ex 17:7)
As the last echo of the song of victory and thanks for the freedom they have attained dies away, the demands of the road begin to be felt. Now the liberated have to invent their own march in shared solidarity and courage. Now they no longer have to resist the Egyptian oppressor. Now they have to invent their liberty by learning to walk in a new way, in the desert. This way seemed to be a difficult and ever new task. Now it began to seem simpler to live as captives, with their bellies filled, than to take responsibility for the liberty that God was offering them. Liberation and access to liberty are not exactly equivalent terms. For the people of Israel, the passage through the Red Sea was the milestone marking the end of the land of slavery, but it was far from the border of the Promised Land. In between stretched the vast desert filled with privations, uncertainties and monotonies along the way that leads to liberty.

The last echo of their hymn had still not died away, when the people found themselves faced with the hardships of the desert: hunger and thirst, discomfort and interminable days of marching. All too soon, the joyful tunes of the guests at the "honeymoon" of freedom gave way to protests and grumbling: "Was it for want of graves in Egypt that you brought us to die in the wilderness? What have you done to us, taking us out of Egypt? Is this not the very thing we told you in Egypt, saying, 'Let us be, and we will serve the Egyptians, for it is better for us to serve the Egyptians than to die in the wilderness?'" (Ex 14:11‑12).

As the days went by and Egypt faded into the distance, the cruel memories of their existence there began to appear less cruel. The day would come when they would long for their former life in Egypt:  "If only we had died by the hand of Yahweh in the land of Egypt, when we sat by the fleshpots and ate our fill of bread! For you have brought us out into this wilderness to starve this whole congregation to death" (Ex 16:3).

Time and again on their way across the desert toward the Promised Land, the people felt tempted to turn back, to renounce their freedom and send it on its way. Time and again, Moses interceded for the people before God. Time and time again God showed Gis goodwill toward the people with signs and wonders.

These chapters link the departure from Egypt with the long stay of the people in the Sinai. Their aim, just as in the first part of Exodus, is catechetical. To the question, "Is God with us? (Ex 17:7), these accounts answer by pointing out the providence of the Lord, who shows Himself to be not only the Lord who saves, but also the God who accompanies His people. In the desert, the people experience the temptation to return to Egypt in search of security, but the help of the Lord prepares them for the establishment of a pact at Sinai and opens up for them the way to a new future.

3.7. Ex 15:22‑27: The Waters of Bitterness: Marah
The bitter waters of the desert recall the first plagues, related to water (Ex 7:14 ‑ 8:11). God answers the complaints of the people by providing water for them and making His assistance to them conditional on their fulfillment of his laws and commandments. Thus they themselves will avoid experiencing the plagues that the Egyptians had been forced to suffer.

3.8. Ex 16:1‑36: Manna and Quails
The lack of food and the impossibility of finding it in the desert led the people to murmur against Moses and Aaron, and even to prefer the petty securities of Egypt to the great future that God was promising them. Once more the Lord shows them that He is the provident God who assists His people. The manna and quails would be for them a manifestation of the glory of God. The fundamental problem is not the need of food, but of trusting in God, and Moses and Aaron make this clear to the people: the people have rebelled, not against them, but against the Lord (v. 8). The interest of the account is centered above all on the manna, a sort of sap that flows from a desert shrub which, when it comes in contact with the cold night air of the desert, hardens and can serve as food. This event is interpreted by Israelite tradition as a miraculous sign of divine assistance. The priestly redactor adds his own teaching to the account by linking the gathering of the manna with the regulation of Sabbath rest in keeping with the scheme of creation (vv. 22‑27).

3.9. Ex 17:1‑7: The Waters of Judgment: Meribah and Massah
Once again thirst leads the people to quarrel (Meribah) with Moses and try (Massah) the Lord. The root question is: "Is the Lord present among us or not?" (v.7). For the third time the Lord has to show that He is able to assist His people even in the desert through which He is leading them to the promised land. But now He will do so with the same rod whereby He had brought the plagues on Egypt. What had been an instrument of death for those who grew obstinate and paid no heed to the Lord, could now give life to those who trusted in Him.


4. TECHNICAL HELPS
	
Biblical Re‑readings of the Crossing of the Red Sea

Psalm 77:17‑21; 106:9‑11; 1 Cor 10:1‑2; Heb 11:29


	
Passover Haggadah
"In every generation a man ought to think of himself as having come out of Egypt, for thus it is said: 'And, when in time to come, your son asks you, saying what does this mean? you shall say to him, 'It was with a mighty hand that the Lord brought us out of Egypt, that place of bondage'" (Ex 13:8). The Holy One, Blessed be He, not only rescued our Fathers, but redeemed us, too, with tthem as it is said: "And us He freed from Egypt, that He might take us and give us the land that He had promised on oath to our Fathers" (Dt 6:23).



II. CLARETIAN RESONANCES

MOSES ACKNOWLEDGES AND CELEBRATES THE GLORY OF GOD
When Moses and the children of Israel saw the strong right arm of Yahweh stretched out against the Egyptians, they sang a triumphal song to God, who "had covered himself with glory" (Ex 15:1). In the exercise of his apostolic ministry, our Father Founder often witnessed the destruction of sin and felt the need to celebrate the glorious triumph of God's mercy, revealed in the uselessness of His poor instrument.

But God's glory pervades all of our Founder's spiritual experience. It is related:

a) to humility, right intention, praise;

b) to transparent testimony of grace;

c) to missionary service.

1. GLORY IN HUMILITY, RIGHT INTENTION AND PRAISE.
1) Being for glory:  "We have been created not only to know, love and serve God but also to praise Him" (Aut 327). And not only created, but conserved in being: "The Lord...drew me out of the sea and out of other dangers, in order to bring about his greater honor and glory, and the salvation of souls that He redeemed at so great as cost."

2) Right intention:  In all of our works we must glorify the Father, "fleeing all vanity and worldly glory." Not like the Pharisees, "the whole aim of whose works was for worldly glory," as our Father Founder says in his comments on the Gospel According to Matthew 5:16.
 Father Claret says of himself that he thought of nothing but how to imitate and follow Jesus Christ, "striving constantly and solely for the greater glory of God and the salvation of souls" (Aut 494).

3) A praise of glory.  Saint Anthony Mary Claret wrote: "The Holy Spirit teaches us...to praise God continually."
 Following the Spirit's lead, he praised God for gifts received: the gift of apt comparisons (Aut 299); the ability to preach retreats fruitfully (Aut 307); the idea of the Academy of St. Michael (Aut 582). Above all he glorified God by acknowledging His transcendence. Insofar as humility puts us in our place as creatures before the Creator, it glorifies God.

2. GLORY AS GOD'S GRACE SHINING THROUGH US
God's glory is the manifestation of His indwelling.  From 1857 on, Father Claret lived the indwelling of God in his heart in a more intense way.
 From 1861 on, this indwelling became particularly eucharistic, and in an almost unique way. On experiencing this indwelling spiritually, he exclaimed: "Glorificate et portate Deum in corpore vestro (1 Cor 6:20)." 
 Bear God in your body and let Him shine through. This was the thrust of modesty for Claret. To make Christ visible, not only in evangelical conduct, but also in one's bodily behavior. "My modesty will be that of Jesus Christ."
 The signs in which this modesty was expressed were conditioned by the 19th‑century cultural milieu, but its intention is valid for all times. This modesty was already apostolic in itself: "I shall also imitate the humble St. Francis of Assisi, whose modesty was a sermon in itself" (Aut 389).

3. GLORY THROUGH EVANGELIZATION
 
While he was still "a young seminarian" Anthony heard the voice of the Lord in the words of the Servant Song": "Et dixit mihi: Servus meus es tu (Israel) quia in te gloriabor ‑‑ And He said to me: you are my servant (Israel) in whom I will be glorified"  (Is 49:3). Anthony felt called to spend his whole life as a servant, in the role of making God known. The Lord Himself showed him, in Jesus, the ideal or realization of the Servant when He said: "Did you not not know that I must be about my Father's business?"
 Anthony, now Padre Claret, strove to glorify the Father as the Son had done:

"What has Jesus Christ not done for the glory of his Father and the salvation of souls? Ah, I contemplate him on the cross, dead and scorned! Therefore I am resolved to suffer pains, labors, death, contempt, mockeries, murmurings, slanders, persecutions, etc., and say with the Apostle: 'I endure all things for the sake of the elect, that they may attain salvation' (2 Tm 2:10).

Claret not only worked, but spurred others on to work:

"Work as much as you can, then, for the glory of God and the good of souls. I don't know what else I can do. I am exposed to dangers by land and by sea, I deprive myself of all rest by night and by day, I don't have a cent to my name.. for God's sake help me as much as you can."

4. "TO SEEK IN ALL THINGS"
The Constitutions urge us to seek the glory of God in all things. To seek  indicates a continual attitude of apostolic watchfulness. The monk is a contemplative God‑seeker; a missionary ‑‑a Claretian‑‑ is a seeker of situations in which God must be glorified as Savior. This attitude of seeking entails itinerancy, a non‑settled way of life. To seek in all things means in all situations, without distinction: Everything has to be converted into glory, sanctification and salvation. This was our Father Founder's aim:

"All the things I do, I will do each and every one as perfectly as possible. The impelling cause will be the Love of God. The intentional cause will be the greater glory of God. The final cause will be to do the will of God [and for our Founder, this will is always salvific, since it is obedience to mission]. Great attention and painstaking care, being always inwardly aware in each thing, imitating Mary Most Holy. Doing each single thing well...I will recall what Jesus would do and how he would do it, in order to imitate both the intention with which he worked, and the perfect way in which he performed whatever he did."

The Congregation, following the example of its Founder, aims at seeking  in today's situations:

"In keeping with the example of Claret (cf. LMT ch. III) and in harmony with the Church in the modern world (cf. GS 11 ff.; RH 13‑14), the Congregation feels an urgent need to reflect on present‑day man and to allow itself to be questioned by him, in order to become better equipped to fulfill its mission. Our reading of contemporary reality, in a perspective of evangelization without any scientific pretensions, could do nothing short of centering its attention on man and becoming conscious of the 'situations' he is undergoing at present" (MCT 4; 202, 114; cf. CPR 30).

"In all things" also indicates perseverance in time, always.


COMMUNITY MEETING ON THEME 7
1. PRAYER
2. ORIENTATION
3. READING OF TEXT FOR COMMUNITY MEETING

	     The text is given in written form in the booklet:  Ex 15:1‑21


4. DIALOGUE BASED ON THE BIBLICAL TEXT
4.1. Biblical Key
Literary level:
a) Who are the personages in the text?

b) How does each of them act?

c) Who speaks in the first person?

Historical level:
a) Characteristic traits of the peoples who surround Israel?

b) What novelty emerges in the attitudes of the people who live through this Passover experience, both internally and in relationship with other peoples?

c) What is the personal and community experience of the God who saves?

d) How does the Christian Passover illumine the reading of this passage from the Old Testament?

4.2. Claretian Key
a) What idea of the glory of God is expressed in the spiritual and missionary experience of Fr. Claret?

	"The Lord told a missionary that it was for the salvation of souls that He had preserved him from falling into hell. And He drew me from the sea and out of other dangers, in order to bring about His greater honor and glory, and the salvation of souls that He had redeemed at so great a cost" (St. Anthony Mary Claret, Retreat Resolutions  1860, "maxims"  2, in EA p. 558).


4.3. Situational Key
a) How aware are our people of the processes of liberation or oppression amidst which they live?

b) Today, what is the root of injustice in relationships between peoples, and which means are most 
often resorted to in order to maintain this situation?

c) In what way is the identity of our peoples expressed?

d) Is worship still an element of unity and belonging in our society?

e) Which events invite us to celebrate today and how do we express our celebration of them?

4.4. Existential Key
a) What is our attitude toward changes?

b) How do we share the longings and sufferings of our peoples and in what way do we enter into their 
situation and their processes?

c) What questions us, or in what sense are we moved by the remembrance of the Passover?

5. SUGGESTIONS FOR CELEBRATION
a) Song or prayer: Psalm 136: Salvation expands and unfolds.

b) Moment of Silence

c) Reading: Wis 10:15 ‑ 11:3. The passage through the Red Sea contemplated by     Wisdom Literature.

d) Invitation to shared prayer.

e) Dismissal.

f) Song of thanksgiving.

     � Retreat Resolutions 186o, Maxim 2.


     � Claret, El Santo Evangelio...sgún San Mateo, Barcelona, 1856.


     � The glory of the father was the ceaseless concern of his retreat resolutions:"I will strive to be in the presence of God, and I will direct and do everything for God" (1843,4), "not seeking in a nything my own glory, but only the glory of God" (1850, 17). "I will do everything for the greater glory of God" (1850,2). "I will direct myself more and more to God and not to myself" (1859,7). "I will do each thing with the greatest care...and I will say Ad maiorem Dei gloriam, Dor You, O Lord.(1860,6). We havealready cited his Homage of 1870: "All the things I do, I will do each and every one as perfectly as possible...The intentional cause will be the greater glory of God." "The aim of my preaching is the glory of God" (AutobDoc VII, EA p.424). "Whenever I went to a twon, I did so without any wordly goal in mind; my only aim was to glorify God and save souls" (Aut 199). "My aimj is to make God better known, loved and served by everyone" (Aut 202; cf. 264).


     � Retreat Resolutions 1850 b, last time.


     � "I have come to know that the virtue of humility consists in this: in reralizing that I am nothing, can do nothing but sin, and depend on God in everything: being, conservation, movement and grace." He lived this recognition joyfully:"And I am most happy to be dependent on God rather than on myself" (Aut 347).


     � Cf. Retreat Resolutions, 1857,1; 1864,8; 1866,8-12; 1868,8; 1869,8.


     � Aut 694


     � Aut 389


     � Lk 2:48 AutobDov IV, EA p.416


     � Retreat Resolutions 1860, Maxim 3.


     � EC I, pp.275-276


     � Retrear Resolutions 1870, "Homage," in EA p.587
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