
THE PROPHETS: SO THAT PEOPLE MAY LIVE

AN INTRODUCTION TO THE READING OF THE PROPHETS

Have we hit the ceiling of the 


In sensible times, when all is possible,


shipshape, official, as it ought to be,


Is there indeed no other way out?


there's no room left for adventure,


Will the sum of what we've done


since, quite sanely, the present


achieve the full measure


will nourish no illusions.



of what we've hoped of life?





Mario Benedetti
1. THE NEED TO GO ON

From our reading of the Pentateuch, one thing that has stood out quite clearly, is that God's proposal has an aim: that human beings may truly live. Hence the title of the preceding volume, "Pentateuch: So that people may live." Yet even today, along with events that hold out hope for life, "we must also point to others that give rise to some genuinely grave concerns, such as the 'culture of death'... We can trace these negative facts to a common root in the selfish attitudes and systems of social coexistence and organization which lead many...to build a history that leaves aside the Word of God" (SW 1.2).

As a proposal to orient and guide us in responding to the demands that these negative situations set before us in today's world, numbers 6 and 13 of the Chapter Document "Servants of the Word" offer us some guidelines summed up in a twofold program: "Imitating Jesus the Prophet" and "Our way of following Jesus the Prophet." In its characterization of Jesus the Prophet, it states that He is a prophet "powerful in works and words" (n.13) and parallel to this twofold thrust it insists on our need "to be transformed into a sign and expression of the Word of God" (n.6).

The present volume aims at approaching the Prophets from this same perspective. Its title, "PROPHETS: SO THAT PEOPLE MAY LIVE," shows that is meant to be a prolongation of the preceding volume, "Pentateuch: So that people may live."

2. THE PROPHETIC BOOKS

2.1. Relationship between the Prophetic Books and the Pentateuch

The Pentateuch brought us to the River Jordan and told us the story of the long road that culminated in the  gift of a land. Thus land was thought of as a "Eu-topia," a good land where people could satisfy their needs and achieve happiness and blessing. Nevertheless, the ensuing history shows that thus "eutopia" became a "utopia," a place that doesn't exist, at least for all of God's People. From the fact that large segments of the population were dispossessed of what God had destined for them, there arose a negative judgment on their present situation. Hence, the history of the vicissitudes of the people, which is told in the books that follow the Pentateuch, aims at being a call to the people to cling firmly to the conviction that the present can still take on such traits as will being them nearer to the "good place" planned for them.

The Bible itself takes up the charge of establishing this relationship, as we can see from Mal 3:22-24 (=4:4-6), the final verses of the "prophetic block." These verses highlight the mediating role of Moses: "Remember the Law of Moses my servant, which I enjoined upon him on Horeb, the statutes and ordinances for all Israel" (Mal 3:22).  This verse sends us back to the end of Deuteronomy: "Since then, no prophet has arisen in Israel like Moses" (Dt 34:10). But in line with the promise of a new Moses (cf. Dt 18:15-19), the verses that follow in Malachi go on to speak of the function of the return of the prophet Elijah, who will bring conversion, and in this sense the collection of the Prophets is seen as the continuation of the mission of Moses. The heroes of this collection (if we overlook the criticisms that some of them leveled at the Torah) are understood as teachers of fidelity to the Torah of Moses.

In this way, after the Pentateuch, in which everything works together to reveal the goodness of God's Law of the Lord as a plan aimed at an upright kind of coexistence among human beings, the Bible then presents us with some books that transmit a history in which we are told the destiny of this Law in the life of the people.

In the Prophets --in contrast with the Law, in which the age is often referred to rather vaguely as "in that time," each step along the way is marked out in terms of dates and individual events, and is related to the kings of Israel and to the various world empires. This history told is a qualified witness that what God did on behalf of Israel up to its entry into the promised land (Pentateuch) was largely undone in the ensuing period.

2.2. Unity of the prophetic texts

But from the verses from Malachi cited above, we also see, built around the figure of Elijah, the union of the messages transmitted beginning with Isaiah (the  Latter Prophets) with those consigned to the books that run from Joshua to 2 Kings (the Former Prophets): The mention of the return of Elijah harks back to his fiery ascent into heaven, related in 2 Kgs 2:1-11.

Perhaps we can detect this same character in the repetition of 2 Kgs 18:13-20,19 (minus 18:14-16) in Is 36:1-38; 39:18. If this is so, then the repetition should be understood as an invitation by the final redactor of the Former Prophets to consult the collected Latter Prophets, which begin with Isaiah.

This determines the unity of the object of our reading for this year. In it at every step we encounter "Prophets," as the true protagonists of this history.

2.3. Length of the prophetic texts

In the Greek translation, these books appear in a place apart. The "messages" of the Prophets are transmitted at the end of the whole Old Testament, while the block of books that run from Joshua to 2 Kgs, together with the books of Chronicles, Ezra and Nehemiah, with some edifying histories (Ruth, Tobit, Judith and Esther) and the history of the struggle for independence from the Greek yoke in the books of Maccabees, make up the voluminous block of "Historical Books."

In the Hebrew Bible, in contrast, only the first sequence (Joshua through 2 Kings) appears grouped together in this place the "Former Prophets." It recounts the story of the conquest of Canaan (Joshua), the struggles for its definitive occupation (Judges), the passage from Judges to Monarchy, first with Saul (1 Samuel) and then with David (2 Samuel), the history of the Monarchy from Solomon to Jehoshaphat in the South and the beginning of the reign of Ahaziah in the North (1 Kings) and from then until the disappearance of both Kingdoms (2 Kings).

This history is continued in the "Latter Prophets," where we first find the texts of the three rather lengthy prophetic messages of Isaiah, Jeremiah and Ezekiel, followed by some shorter texts, joined together to for the Book of the Twelve Prophets. The sequence of these twelve texts seems to be ordered into three periods as they were seen in the mind of the collector: Assyrian dominance (Hosea, Joel, Amos, Obadiah, Jonah, Micah), Assyrian decadence (Nahum, Habakkuk, Zephaniah) and Persian dominance (Haggai, Zechariah, Malachi).

3. WHAT DOES BEING A PROPHET MEAN?

All in all, the title "Prophet" tells us little enough about the nature of these books. For one thing,  the form in which they are written is not uniform: whereas in the Former Prophets the words of these personages seems lost in a succession of numberless historic events, it is quite the opposite in the Latter Prophets. In the first case, we see a manifest interest in transmitting what the prophets did; in the latter, entire discourses are transmitted, and the narrative appears only when it is indispensable to situate these discourses in the life of the personage involved.

Hence we need to try to determine better the nature of "prophetism" in order to achieve a better explanation of the character of the prophetic texts that we are going to read. To do so, we will try to discover, from the names used to designate prophets, the meaning of their function.

3.1. The meaning of the word "prophet"

3.1.1. The ambiguity of the term
Present usage of the catch-all term "prophet" is fraught with ambiguities. In everyday speech, it is used to designate a person who has the ability to foresee future events. Moreover, it is becoming more and more frequent to use the prophet in reference to lay as well as religious members of the Church, as, for example, in Cardinal Hamer's letter of March 1990 to the religious of Latin America: "Called, then, to be prophets in the midst of the People of God, in keeping with the distinctive mark of your consecration and mission" (n.5). Now this new type of language indicates activities that do not so much affect the future as they do the present, by way of a "knowledge of reality, a presence of solidarity and a constant movement of conversion to the message of Christ" (ibid., n.2),

The two meanings just mentioned were already used in the earliest Christian vocabulary, which refers, on the one hand, to the fulfillment of prophecies and on the other, to prophets who utter the Word of God for the present moment.

This ambiguity was already present in the origin of the Greek word, depending on the two possible meanings (local or temporal) which attach to the preposition "pro" used as a prefix to the verb "to say." In its local sense, which seems to be the older one, prophet was used of a person who speaks "before," i.e., in the presence of a public, to which he announces, gives news of or proclaims something. But very soon a temporal meaning of "before," i.e., in advance of: a word uttered by a divinity who announces his or her will, not only for the present, but also for the future.

In order to establish which of these meanings is  more apt to express the historic ministry of the prophets of Israel, we must examine the meaning of the terms that the Hebrew text of the Bible uses in order to refer to these personages.

3.1.2. The Hebrew words for "prophet"
The term "prophet" is a translation of the Hebrew noun nabî'. This is a word of foreign origin, most likely derived from the Akkadian nabu', meaning "one called" or "one who has a vocation." The verb forms derived from the noun have a twofold meaning: to announce and to become mad. In this last sense, the expression "to act the prophet" sometimes means "to act like a madman" (cf. Jer 29:26; Hos 9:7; 2 Kgs 9:11). In 1 Samuel we read that Saul, in the midst of a band of prophets, fell into a trance and began to "prophesy," to the wonderment of his lifelong acquaintances (1 Sm 10:10-11). In 1 Sm 19:20, Saul's messengers to David fall into a trance and in 1 Sm 18:10, Saul's "prophesying" is a synonym for raving. From these testimonies we can deduce that in the minds of contemporaries, there was a certain affinity between prophetic ecstasy and madness.

This ecstatic character, sometimes induced or enhanced by musical accompaniment, allowed for the existence of bands of prophets. Thus we find references in the Bible to the "sons of the prophets" or to "brotherhoods of prophets" who adopted an archaic lifestyle that was abnormal for the times in which they lived.

Prophetic exaltation had a markedly religious character. Although these prophet bands moved from place to place, they were linked with a particular sacred place. The group of prophets that Saul meets are coming down from "the heights." Samuel resides in Ramah, where there is another "high place" (1 S, 9:12,19) and an altar to Yahweh (1 Sm 7:17). The "sons of the prophets" establish their residences in the places of ancient shrines: Gilgal (2 Kgs 4:38) and Jericho (2 Kgs 2:5).

Hence, even though the people poke fun at their wild behavior, they still recognize in them the presence of the spirit of Yahweh. Their ecstatic manifestations are looked on as signs whereby Yahweh makes his presence seen. In Nm 11:29, Moses expressed the desire that the whole people might prophesy, since that would be a witness to the presence of the spirit (rûah).

Another term often used to name the prophets was "men of God." They were consulted in order to solve health problems (1 Kgs 17:17-18) or on how to recover objects (2 Kgs 6:6). They could also prove helpful in providing water and crops (2 Kgs 2:19-22; 4:38-41). In  response to these problems, these personages generally expressed themselves by way of an oracle that transmitted Yahweh's orders as to what must be done. And inasmuch as these orders referred to the future or indicate the future course of a war (2 Kgs 13:14-19) of a siege (2 Kgs 7:1-2) of the outcome of an illness (2 Kgs 8:8) or indicate where lost objects might be found (1 Sm 9:6,10), such persons might be called "seers."
This mini-vocabulary suffices to bring us to grips with the two elements assigned to "prophets" in our last chapter document: works and words, sign and word.

4. PROPHETISM AS A RELIGIOUS PHENOMENON

4.1. Prophetism, a common phenomenon in the history of religions

The types of phenomena seen in the prophetism of Israel are similar to parallel phenomena among many different peoples.

Every people, at each step of its existence, again and again experiences the fact that its life is threatened. When faced by these multiple threats to life, religious people of all nations have had recourse to God, asking him to help them triumph over these threats. Hence they frequently ask themselves about the "will of God" that can show them the way to go on at every crossroads in their existence. And in order to discover that will, they often seek advice from a "man of God."

These "men of God" occupy an important place in the life of the people. The people have recourse to them and they answer them by way of an "oracle," a word of God.

The competency of this advice embraces a wide range of activities. It may deal with what to do in order to solve health problems or to find lost objects, how to purify unhealthful water or what to do in order to defend a territory. The wisdom of the man of God's words help define him as a "seer" or a "diviner."

The Bible itself shows an awareness of the fact that such persons and the oracles in which they express their advice are not exclusive to Israel. In our reading of the Pentateuch we have already met one of these men, a foreigner from Mesopotamia: Balaam, son of Beor. He has the characteristics of the "baru" of that region: a person who receives communications from the divinity.

But Balaam's sudden enlightenment, which leads him to give up seeking omens (Nm 24:1), makes him more like the "mahhu" of the same Mesopotamian background, an  authoritative spokesman of the goddess Ishtar. Although the texts describe the mahhu as connected with dreams, messages and omens and do not speak expressly of ecstatic phenomena, the name seems to indicate a professional ecstatic, since the name very probable derives from a verb meaning to "rave" or "be carried away." In Syro-Palestinian circles we also discover the existence of persons who utter oracles in a state of delirium brought on by dancing, self-inflicted wounds or drinking alcohol.

All of these traits situate them among the non-normal elements of their society. Hence, even though they are respected and their activity is acknowledged, they are often relegated to the fringe. "Prophesying" is often tied to these sorts of ecstatic phenomena.

This situation on the fringe of a society's rationality situates these persons in the ranks of utopians. They point toward a non-existent place where their people can acquire goods that they have not yet possessed or where the good that they do possess will not be threatened.

An analogous phenomenon is that of the "pais" or shamans of Guarani circles who, both before and after the Spanish Conquest, set out with their people to cross the great plains of South America in search of a "land without evils," convinced that they were obeying a divine order.

4.2. Distinctive elements of prophetism in Israel

The forgoing elements common to all prophets and oracles do not explain the deeper sense of acting among the Israelite prophets mentioned in the Bible text.

4.2.1. Defenders of the cause of Yahweh
A much more relevant element arises from the fact that they are "prophets of Yahweh." Hence, it is "in the name of Yahweh" that they engage in unceasing battle against strange or foreign gods.

Hence, their combat against the Canaanite fertility gods, especially against the many titles of Ba'al, Lord of Life in the Canaanite pantheon. This struggle is represented at its height in the Kingdom of the North, particularly under the rule of the dynasty of Omri, but also in later times. In their opposition to these "strange gods," every prophet in some way bears the name of Elijah ('Eliyyahu = "my God is Yahweh).

When Canaanite forms of worship cease to pose a threat, the struggle is displaced in the direction of the  imperial gods of the Assyrians and Babylonians.

4.2.2. Independent from the power structure
a) The struggle against selfishness and the absolutizing of power:  This character is far more widespread in the prophetic criticism of the social life of the time. Both the Former and the Latter Prophets are preachers, proclaimers of oracles presented as the Word of Yahweh. One of the their most salient characteristics, in the texts that have come down to us, is independence from the political interests of sovereigns and of the ruling classes, despite the fact that Israelite kings often sought to align themselves with them in order to legitimate their power.

In this freedom of the prophet and his oracles from the interests of the reigning monarch, we find one of the most distinctive characteristics of the Biblical prophets, one which can be seen even in those who were most closely allied to the Court, such as Samuel, Nathan and Ahijah.

This constitutes a criterion of prophetic authenticity in comparison with other types of prophets, since Israel, too, was acquainted with prophets who subordinated their oracles to the service of the king, with no other aim than to please and flatter him (cf. 1 Kgs 22:5-12).

This desire to please rulers largely relates to the fact that the exercise of kingly power was viewed as closely linked to the divinity and as being performed in its name. 'Prophetic' individuals or groups, situated far from the centers of power, were sought out by rulers in order to bolster their own exercise of authority. Hence we should not be surprised to learn that many Ancient Near Eastern records present these prophets in relationship with kings, governors and power holders (see the insert).

	I am Zakir, King of Hamat and Lu'ath. I was in straits... Be'elshamayn heard me and stood by me... I lifted up my hands to Be'elshamayn and he heard me. Be'elshamayn spoke to me through seers and diviners. He said to me: Do not fear, for I made you king, and I shall stand by you and deliver you from all these kings who set up a siege against you. Be'elshamayn told me: I shall destroy all these kings...


In view of this distinctive trait, and in order to understand the prophets better, we ought first to examine  the changes that the introduction of the monarchy brought about in the social makeup of Israel.

b) The monarchy during the age of the prophets. In 1 Kgs 5:2-3 we read of the lavish abundance of life in Solomon's court: "Solomon's daily provisions consisted of 30 kors  of fine flour, 60 kors  of meal, 10 fattened oxen, 20 pasture-fed oxen, and 110 sheep and goats, besides deer and gazelles, roebuck and fatted fowl." The opulence of Solomon's court is confirmed by the remains of buildings of that time.

According to 1 Kgs 4:20, this opulence was general in the United Monarchy: "Judah and Israel were as numerous as the sands of the sea; they ate and drank and were content." 1 Kgs 5:1 tells us that tribute from Solomon's non-Israelite subjects came in from a far-flung geographic network reaching "from the Euphrates to the land of the Philistines and the boundary of Egypt." But the same biblical text also tells us of the institution of prefects who "every month would furnish provisions for King Solomon and for all who were admitted to King Solomon's table; they did not fall short in anything" (1 Kgs 5:7).

This economy of courtly opulence could only be maintained by a policy of social oppression. 1 Kgs 5:27-30 speaks of levies and forced labor, although 1 Kgs 9:20-22 restricts slave labor to non-Israelite subjects. Nevertheless, in 1 Kgs 12:4,9-11,14, the government that Rehoboam inherited from Solomon is described as a "heavy yoke" for his people.

In order to win religious approval, the king strove to establish control over religion. This he did by building the Temple. God was accessible in the Temple of Jerusalem, thus giving rise to a notion of a God who had linked his lot to the lot of the dynasty.

In Israelite society, as in all opulent societies, opulence created a sense of self-satisfaction with national achievements, even though these achievements masked over the misery in which the majority of the population were living.

c) The Prophets' experience of God.  Opposition to this situation awakened in the prophets an experience of a God with well-defined traits. This experience was expressed in the account of their initial theophany and vocation, but also in the fact that all historic and even cosmic events were seen as "signs" from God: drought, famine, plague, war or the end of a siege could all be read and understood as expressions of God's will.

But above all, the prophets found the Word of God in this history of the relationship of Yahweh with his  people. Their combat against false gods was no different from their struggle against idols concealed under the name of Yahwism.

The prophet thus became the vindicator of the image of the true God, and he committed himself to struggle both against the selfishness and oppression that lay beneath opulence and against the worship that aimed at legitimizing these sinful situations.

To do so, the prophet has recourse to the traits that God has left indications of in the history of his relationships with his people; for in it, God has indeed revealed himself, telling us of some well-defined traits.

Out of all these traits, the prophet stresses above all God's concern for all those who make up his people, and the need to keep reshaping each historical moment in accord with the demands of the Law.

In contrast with other peoples, the monarch's sway  could never erase Israel's awareness of the demands that assure a life for the whole people in accord with the plan of God. Hence, the prophet is constantly concerned with recalling at every step the plight of the weakest and most helpless persons in his society. Therefore, even when the prophet is accompanying the king, he must point out to him the demands that bind him regarding such persons in God's plan. The prophet undertakes to defend the rights which the (Mosaic or "natural") law points out and, based on them, he can pass a negative judgment on the present historical structuring of society (sin), a judicial sentence or condemnation (rib) that will befall the people in its history as a whole, for having grown indifferent to the lot of their most defenseless brothers and sisters.

By holding up the policies of the monarchy against the plans of God, the limitations and evils of those policies are unmasked.

But using this same confrontation, the prophet can go on to foretell "salvation" for the right historical moment, in keeping with the changes ("conversion") demanded for it. Among these demands there appears, from Isaiah onward, a need to attend to the social outcasts, the "Remnant."

This concern of drawing ever closer, in each historical moment, to the plan of God, shows the need for prophetic action. Without this prophetic action, utopia can be easily be manipulated and become a kind of evasion, as we saw in earlier examples how power knew how to make use of oracles to serve its own ends.

 
But seen in another way, the prophet depended on the well-defined traits of God's plan. Without them he would be defenseless in facing the evils of the present time, unable to offer an alternative to it. He could not sketch the profile of what was expected of a society without the characteristic features arising from the minimum already spelt out in the saving design of God for the whole people.

5. THE NEED FOR PROPHETIC DISCERNMENT

In the measure that false prophets could also designate their words as "oracles of Yahweh," as part of God's plan, it was necessary to have some criteria for prophetic discernment.

5.1. The fulfillment of prophecies

An initial criterion established by the Bible itself for distinguishing between true and false prophets, is the fulfillment of their prophecies (cf. Dt 18:22). However, it seems that this principle becomes clear only for one who is capable of interpreting prophecies. Jeremiah was distinguished from his contemporaries in that he was able to establish the fulfillment of the prophecy of Micah (Jer 26:18). And indeed, this lingering uncertainty regarding prophecies would never be definitively eliminated. Hence, in their own epoch, the first Christians were able to discover the fulfillment of prophecies in the life of Jesus.

The origin of this uncertainty life in the fact that the truth of the prophetic word is true for its own time. For later times, the prophetic words demand a new adaptation.

This explains why Hosea (1:4) condemns the coup d'état that had been favored by Elisha, why Micah (3:12) announces, contrary to Isaiah, the ruin of Zion, and why Ezekiel (29:17-20), in view of the successful resistance of Tyre against Nebuchadnezzar in 571, changes the addressee of the oracle.

5.2. Measuring up to the Law of the Covenant

From this it can be deduced that the main criterion for discerning a prophecy continues to be its conformity or non-conformity with the Law of the Covenant. Whence it follows that anyone who seeks to please the powerful, who uses the Word to further his own aims or interests and who is not deeply committed to the things of God, is a false prophet.

 6. FROM THE WRITTEN WORD TO THE SPOKEN WORD

6.1. The prophetic saying

First and foremost, the Prophets were men of the Word. Unlike the first ecstatics of Israelite prophetism, the great prophets are defined for uttering the oracles of Yahweh.

Above, we pointed out the difference in the different ways the Former and Latter Prophets were transmitted. But if we examine more closely the material handed on to us about the action of the prophets, we wind the same content. The "writing" Prophets were preachers of oracles that begin with "This says the Lord," and go on to deliver a brief message that ends with "An oracle of Yahweh." Hence the expression "writing Prophets" is not altogether exact. Indeed, if we make an exception of the cases of Is 8:2 and Hab 2:2 (in the first case a very brief text, and in the second case a text about which we know nothing), this writing activity seems to be attested only in the age of Jeremiah (ch. 36). And in this text, the prophet was even able to write his message over again when the scroll containing it was burned, a manifest sign that it was a spoken message.

6.2. Different redactions

Only later, at a greater or lesser moment in time, did the prophets' disciples put their oracles into writing. Even then, the process was continued at a still later time. It is clear, for example, that Is 6:1 - 8:18 (called variously "Isaiah's Memoirs" or the "Book of Immanuel") breaks an already existing succession between chapters 5 and 9, or that Ezk 3:22-27, 4:4-8, 24:15-27 and 33:21-22 were probably parts of a single original oracle.

At the end of the process, under the influence of Amos in whom we find judgments on the nations paving the way for a judgment on Israel, the redactors tend to adopt the following order: 

1) Words of judgment on Israel and Judah; 

2) Word of judgment on the nations; 

3) Words of salvation for Israel/Judah.

In this way they keep modifying the sense that the words of judgment on the nations originally had in Amos: In that prophet, Israel and Judah were placed after the nations, in order to indicate their apostasy, which placed them on the same level as foreigners. In the new succession worked out in Exile times, the condemnation of the nations makes it possible to move on from a sentence of judgment to words of salvation.

7. THE IMPORTANCE OF UNDERSTANDING THE PROPHETS IN THEIR HISTORICAL CONTEXT

Since the prophet makes his translation of utopia in an historical context, if we want to understand it we must understand the historical moment in which each of the prophets lived and acted, as well as that of the epochs in which their words were re-read. Hence our need to spell out the historical background in each case. This determines the methodology we have adopted: in the point of departure of the exposition of each prophet, his work is examined first on the historical level, and only later do we go on to examine the literary level and the theological level.

8. JUSTIFICATION OF THE ORDER WE HAVE CHOSEN

Therefore history, rather than the current order of the books, is what determines the place in which each prophet is dealt with. Hence, the order chose will correspond to the succession of five fundamental periods in the history of the people.

A unique difficulty arose in the cases of Isaiah and Jeremiah. In the case of the Book of Isaiah, this was relatively easy to overcome by distributing the three main authors of the book throughout three different epochs. The same was not true of the Book of Jeremiah, which is much harder to divide in that perspective. Besides, given the magnitude of this Prophet's work, it seemed to little to devote a single look to this great Prophet. Hence, we have chose to deal with Jeremiah by dividing the text into two parts in which we showed respect for the order of the Book in its overall lineaments, while connecting the first part with the historical Jeremiah (whom we call Jeremiah A), and the second part with later redactors (whom we call Jeremiah B).

Taking all these factors into account, we arrived at the following work plan:
* The United Monarchy from the time of Saul until the schism of Jeroboam I: Samuel, Nathan and Ahijah (Theme 1).

* The Northern Kingdom from Omri to its destruction: Elijah and Elisha (Theme 2), Amos (Theme 3) and Hosea (Theme 4).

* The Kingdom of Judah from the last years of the Northern Kingdom until the fall of Jerusalem: Isaiah I (Theme 5), Micah (Theme 6) and Jeremiah A (Theme 7).

 
* The Period of the Exile: Jeremiah B (Theme 8), Ezekiel (Theme 9) and Isaiah II (Theme 10).

* The Reconstruction and the end of prophecy: Isaiah III, Haggai and Zechariah I (Theme 11) and Jonah (Theme 12).
