THEME 1:
THE BEGINNINGS
TEXTS: Mt 3:1 - 4:17; Mk 1:1-15; Lk 3:1 - 4:21
(For the community meeting: Lk 4:14-21)

BIBLICAL KEY
1. LITERARY LEVEL
1.1. Jesus' beginnings in the Synoptic tradition
The Pauline communities offer us no information on the beginnings of Jesus' activity. In contrast, the Fourth Gospel takes care to single out those beginnings and to place them in close connection with the activity of John the Baptist (parallel activity of Jesus and John in Jn 3:22; activity of John's former followers and later disciples of Jesus in Jn 4:1-2; reference to Jesus' presence in John's former baptismal territory in Jn 10:40). In the same way, the Synoptic tradition indicates that the roots of Jesus' ministry were closely connected with the baptizing groups in general, and with John's in particular.

The common elements in the Synoptic tradition regarding the beginning of Jesus' ministry are: Baptism in the Jordan, Temptations and Ministry in Galilee. In contrast to the Fourth Gospel, the Synoptics omit any reference to an earlier activity in Judea, instead of which they leave a space for a passage through the desert between the Baptism of Jesus and the beginning of his public ministry. This scheme, which is developed in the Gospels of Mt, Mk and Lk, is in essential agreement with the brief scattered notices in the Acts of the Apostles (Acts 1:21-22, 10:37, etc.).

To these elements Luke adds, between the Baptism and the Temptations, a genealogy of Jesus. And he displaces the account of the imprisonment of John the Baptist from its setting in Mark and Matthew (immediately before the public ministry) to an earlier time.

1.2. John/Jesus Parallelism
The concern over the relationship between Jesus and the Baptist gave rise, in the Synoptic tradition, to a close parallelism between both personages. This can be seen in Luke's presentation of it in his Infancy Narrative. But it is manifest above all in the first chapter of Mark and in Matthew 3-4, as can be seen in the following outlines:
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into the desert...

proclaiming...

Repent..."

and he was baptized by John

in the Jordan


Matthew 3-4
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	John the Baptist appeared
in the desert
"Repent, for the
kingdom of heaven

is at hand!"

It was of him

that the prophet Isaiah had spoken.

Then Jerusalem, all Judea,

and all the region and from around the Jordan went out to him

and were baptized by him
in the Jordan
Then, coming from Galilee, Jesus appeared before John...
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	Then Jesus was led by the Spirit

into the desert...

"Repent, for the
kingdom of heaven

is at hand!"...

...to fulfill what had been said through Isaiah the  prophet.
The multitudes that followed him came from Galilee, the Ten Cities, Jerusalem, Judea,
and from across the Jordan.




The meaning of this parallelism should be sought in the likeness / contrast pointed out in Mk 1:7-8 and Mt 2:11. "One more powerful than I is to come after me... I have baptized you in water; he will baptize you in the Holy Spirit." The powerful is contrasted with the more powerful; the baptizer in water, with the baptizer in the Holy Spirit. Much the same image can be gathered from Acts 13:23-24, where John is portrayed as heralding Jesus before His coming.

1.3. The Baptismal Theophany and the "Temptations"
The literary genre of these passages offers some characteristics that differentiate them from the rest of the materials of the Gospels.

The accounts of the Baptism of Jesus narrate an historical event (Jesus baptized by John) with the help of some apocalyptic elements, such as the rending or opening of the heavens that allowed the Spirit to be seen and the divine Voice to be heard.  This results in a sapiential-apocalyptic vocation account in which the call is issued by means of the Father's voice from heaven, thanks to which the One called receives the Spirit in order to impart revelation and knowledge.

For their part, the Temptations have been transmitted to us in two sorts of accounts. The divergences between Mark and the other Synoptics are manifest. As for the time of the Temptations: Do they take place during the stay in the desert, as Mark indicates, or at the end of it? How do we reconcile Mark's statement that Jesus was ministered to by angels with the other evangelists' statement that he was on an absolute fast? Moreover, Mark is the only one who speaks of Jesus' being in the company of wild beasts.

The accounts of Matthew and Luke undoubtedly depend on Dt 8. In contrast, the same cannot be proved for Mark. The desert, temptations and the number forty appear together frequently throughout biblical tradition and not just in this text from Deuteronomy. Beyond this, Mark 1:12-13 seems to hark back to a typology of Adam, who lived in paradise in the company of animals and was tempted there. Jewish traditions on Adam also refer to the presence of serving angels who provided food and drink for the first human beings. Perhaps this Markan text influenced the development of the Lukan concept of the New Adam, which led the author of the Third Gospel to change the order of the Temptations and induced him to place, between the Baptism and the Temptations, a genealogy that goes back to the first Man.

At any rate, in both forms of this account, we are dealing with an event that is interpreted with the help of elements taken from the Old Testament. Thanks to this, the account serves to counter certain messianic expectations which were current in Jesus' time and were also leading some of his followers astray. Moreover, it also has a parenetic thrust, in that it reminds Christ's followers that Satan will strive to tempt them away from the path they have undertaken. Their union with Christ in Baptism also responds to the Pauline catechetical outline we find in 1 Cor 10:1-13.

2. HISTORICAL LEVEL 
2.1. The Roman Empire and the Reign of God
Under the pretext of restraining the imperial ambitions first of the Seleucids and later of Mithredath and the Parthians, Rome took over the Judean Kingdom and the small Arab principates of the region.

Either indirectly through vassal kings or directly through the government of Procurators, Israel formed part of the Roman Empire from 63 BC. on.

After the disturbances of civil wars, the period called the "Pax Romana" began with Augustus. From that time on, through the action of Herod the Great in Palestine, social variables began to be revamped so as to place them in the service of the Empire's interests.

A system of roads was developed with a view to integrating Palestine into the network of international commerce. Deluxe articles were exported to Rome: mainly perfumed unguents, but also linen and silk textiles manufactured in Galilee, and truffles grown in Judea. An energetic building campaign was undertaken, resulting in new cities such as Caesarea Philippi and the port of Caesarea Maritima. These building efforts were, however, confined to the periphery of the country, in view of the failure of the Seleucids' policy of urbanization and their attempts to integrate Jerusalem into the Hellenistic commercial network.

The seat from which the Romans preferred to direct politics was Caesarea Maritima, although Jerusalem continued to occupy a central place in the life of the region. This led to its growth during this period, which in turn led to increased building outside its walls.

The increasing assets that poured into the country, thanks to donations from Jews of the Diaspora, almost exclusively benefited the capital  and, above all, the leading classes, who made an ostentatious display of their wealth. Moreover, large sums went toward paying for imported products, many of which were devoted to use in worship (cedars from Lebanon and silk for the temple), but minerals and other deluxe articles such as silk and spices were also imported from Babylon and India.

Herod carried out countless confiscations, largely at the expense of his political adversaries. The lands confiscated were later sold by the Romans. These and other sales due to the indebtedness of small landowners led to a progressive concentration of large properties. Moreover, the earnings from the exporting of cereals to nearby Hellenistic cities and of balm to the imperial metropolis remained in the hands of the few who wielded political power.

Herod enforced a harsh fiscal policy. The Romans also imposed various taxes: the "tributum soli" to properties, the "tributum capitis" to incomes from real estate, and the tribute on pilgrims, etc.

Within the Jewish nation, subject to imperial power, the top of the social pyramid was occupied by the Sadducees,  who collaborated with the policies of Rome and accepted the integration of Israel into the Empire with laws of their own that were applied severely. For them, these laws were only those that were set down in the "written Torah" of Moses, as interpreted by the priests. They were opposed to any new form of faith and teaching, and to any kind of new interpretation, because this might jeopardize the rights and prerogatives of the priesthood.

Organized around the high priest, this group was made up of the priestly aristocracy and the great landholders of the nation, and although the persons who held the high priesthood did no enjoy complete stability, its functions remained in the hands of a small group of families. Their economic sway continually increased, thanks to the privileges that were attached to the priesthood, such as licenses to set up commercial posts.

Perhaps the Herodians  were special members within the  Sadducean group (which is perhaps why Mt 16:6 uses the term Sadducees  where Mk 8:15 uses Herod ), as some believe, while others hold that they were made up of other Jewish groups who supported the messianic pretensions of Herod.

The harsh fiscal policy, the progressive concentration of properties in the hands of a few, together with some natural disasters, led increasing sectors of the population to take a negative view of things and to oppose the messianic pretensions of Herod, based on their exaggerated expectations of the promises regarding the Reign of God.

2.2.
Diverse projects: Pharisees, Essenes and Baptizing Movements
The forms of these expectations differed notably from one another. These differences stand out sharply when we direct our attention to the diverse projects that flourished among certain elites (Pharisees and Essenes) and among the common people (Baptizing movements).

The Pharisees  were opposed to the current monarch and to the whole dynasty of Herod, but did not assume any active political commitment. They came from all social classes and numbered among their ranks most of the scribes. According to their notion, the Kingdom would be inaugurated by the awaited Anointed One and should be prepared for by a scrupulous observance of the Law, to the study of which much time and reflection must be devoted. The Law was made up not only of the written Torah, but of the oral Torah as well. Pharisaism was capable of accepting contradictory opinions and new doctrines were accepted within it.

From another viewpoint, however, this concentration on studying the Law often led them to a certain "intellectualism" and to a sense of superiority that made them contemptuous of the "people of the land," who were ignorant of several laws relating to worship. These laws, above all those relating to purity or cleanliness, had to be applied to the whole range of everyday life and the whole  community ought to submit to them.

The Essenes, known to us through the Dead Sea Scrolls, were present throughout Palestine, but had their center of activities in "the desert," to which the displaced priests of the legitimate line of Zadok, as well as exiled laity, withdrew to await the messianic Kingdom, apart from the rest of Israel. Their yearning for purity led them to perform manifold ablutions and to avoid contact with the Temple, which they viewed as contaminated. They were distinguished by a rigorous observance of the Law, which they held should not be deformed by the casuistry of the scribes. Hence, upon entering the community, they had to confess their sins. Strongly influenced by Jewish apocalyptic, they were awaiting the "sign" from God to initiate the final combat in which, together with the angel host, they would destroy the impious..

The Fourth Gospel (cf. Jn 3:22-23,26) and the Gospel of the Ebionites (cf. Epiphanius, Heresies, XXX, 13) present the Baptist with more or less the same characteristics: his baptizing activities at the Jordan, the crowds that went out to be baptized by him).

Besides these traits, the Synoptic tradition attributes to J Bap other traits that seem to proceed from Essenian circles, such as his preaching in the "desert," his austere way of life, the citation of Isaiah 40:3 and "the confession of sins."

The characteristics mentioned introduce a difficulty in the texts of Mark and Matthew, with the identification of the "desert" and the valley of the Jordan. Also in the mind of the evangelists these refer to two distinct places, as is shown in Jesus' immediate removal from the Jordan to the desert. Perhaps the reason for this attribution, together with the parallelism between John and Jesus, may be due to some Christian efforts in the late 1st century to proselytize the Essenes.

In response to the projects of Jewish "elites," popular projects were frequently channeled through baptizing movements. These movements, whether they were or were not grouped around a charismatic leader, either attached no importance or were openly opposed to the worship and blood sacrifices of the Temple. Their immersions in streams of water, which they carried out with a view to the forgiveness of sins, distinguished them notably from the ablutions of both the Essenes and the Pharisees. In contrast to them, we find in these baptizing movements an acute concern to proclaim salvation to all, in view of the threatening nearness of the imminent Judgment of God.

2.3. Situation of the people of Galilee. The Zealots.
The difficulties of the population mentioned above were felt in a particularly acute way in Galilee. In addition to the unequal distribution of wealth, this densely populated region also suffered from an excessive exploitation of its farming and fishing natural resources. For this reason the number of socially marginalized people --thieves, beggars, émigrés in search of work-- also kept growing apace.

Along with the economic problems we have described, the process of urbanization begun by Herod meant an influx of different ethnic groups who introduced a cultural element that in many instances aggravated the already conflict-ridden character of existence.

Poor "bandits" who originally hid-out in Galilean caves gave rise to the Zealot  movement, that represented a violent and rigoristic religiosity that finally gained adherents among all social strata in 66 AD, when war with Rome seemed inevitable. At first they attempted to avoid the profanation of their Holy Land by taking justice into their own hands regarding the fidelity or infidelity of their own compatriots. But bit by bit their anger began to be displaced against the occupying forces who profaned the land, and they began an armed struggle against them. In it, the Zealots were absolutely sure that God was on their side and were convinced that their warlike commitment would hasten the coming of  the Kingdom.

3. THEOLOGICAL LEVEL
3.1. The "leading" of God as a response to the people's needs
Jesus met the expectations of the people with a message whose central content, from the very outset, was "the Reign of God" (cf. Mk 1:15), the very same object of hope as that of the Pharisees, Essenes, Zealots and Baptizing movements. And with all the groups mentioned, except the Pharisees, he was convinced of its nearness: "...is at hand" (ib.).

This Reign, in keeping with what the Old Testament had announced, meant above all the exercise of God's sovereignty over all human life and history. But it also included a sphere in which this sovereignty holds sway.

The universal character of this exercise of sovereignty could not be enclosed within some group interests. Hence it included a Word which is "Good News" for all, and in a special way for those displaced by the social structures of merely human kingdoms. In the first words that Matthew and Luke assign to Jesus in his public ministry, He harks back to Isaiah in order to affirm that his activity is addressed to "the people who dwelt in darkness" (Mt 4:16) and that his aim is "to bring glad tidings to the poor..., to proclaim release to captives and recovery of sight to the blind, to let the oppressed go free" (Lk 4:18).

This universal character of the Kingdom announced by Jesus sharply distinguishes it from the Kingdom awaited by the movements of the Jewish elite, such as the Pharisees and the Essenes. As opposed to the complex legal prescriptions of these groups and the complicated rituals that were to be performed in the present Temple or in a hypothetical future Temple, he proposes a direct and simple salvation, which connects with the baptizing movement in which  he began his activity.

The parallelism/opposition between John and Jesus expresses Jesus' close connection with baptizing movements, but also His originality, which separates Him in key points from all of them, including John's. Their initial coincidence soon becomes an irreducible mutual separation. The Baptist's preaching of a God who avenges injustices is replaced by the proposal of a peaceful and non-violent God. The offer of God's grace replaces the threat of God's judgment. That is why Luke describes the way Jesus' compatriots react to his words in the synagogue of Nazareth: "They were amazed at the gracious words that came from his mouth" (Lk 4:22) -- which the "Nueva Biblia Española" translates as "extrañados que mencionara sólo las palabras sobre la gracia" (= "amazed that He only mentioned words about grace").

3.2. The Messianism of Jesus
From this new way of understanding the Kingdom, comes a new image of the Messiah who was being awaited. John's initial refusal to baptize the Anointed in Matthew's account (Mt 3:14: "It is I who need to be baptized by you"), as well as the thrust of the Tempter's proposals in chapter 4, suggest the idea of a Messiah whose power places him above his people. Jesus' response in both cases brings us face to face with a Messiah who refuses to sit on the sidelines of reality in order to dominate it.

Hence for Jesus, his Baptism meant assuming the existence of sinful humanity. Luke expresses this by pointing out that "when all the people were being baptized, Jesus was baptized too (Lk 3:21), and Matthew does so by indicating that Jesus must be baptized by John in order "to fulfill all righteousness" (Mt 3:15). And the temptations show us a being in a situation of need and frailty, a Messiah who is not called to set himself in a situation of superiority, but rather to share the lot of his people.

3.2.1. The Servant King
 
The voice from heaven offers us a key for interpreting this new notion of the Messiah. Its words restate the words of Ps 2:7, "You are my Son," which were pronounced within the setting of the ritual of the king's enthronement. But in the Synoptic accounts of the Baptism (except in a few manuscripts of Luke), this citation is interrupted and completed with elements taken from Is 42:1, which begin the Songs of the Suffering Servant of Yahweh.

Thus, the long-awaited King assumes the form of a Servant in solidarity with his people, a Servant who is called to realize the long-awaited Kingdom through a total commitment to the cause of God and of His people.

Hence the preaching of Jesus is place in close connection with the arrest of John: "Now after John was arrested..." (Mk 1:14), "Now when Jesus heard that John had been arrested..." (Mt 4:12).  The use of this verb makes it possible to link the Public Ministry with the Passion Narrative and the Passion Predictions. He who brings good news and by his very presence says "your God reigns" (cf. Is 52:7), is the mysterious figure, the "Man of sorrows" of the Servant Songs.

3.2.2. The Beloved Son
The way in which the devil states the Temptation that takes place in Jerusalem, presents the picture of a Son of God whose most characteristic trait would be that all his desires should be carried out at once by the Father: "If you are the Son of God..." (Mt 4:6; Lk 4:9). On the contrary, the gospel texts present a Son who is subject to the will of the Father and who accepts the conditions of duration, slowness and time in which human existence unfolds. In the account of the Temptations, Jesus rejects the temptation of a devil who speaks like a Zealot, and he rejects it by showing himself to be the Son of God who discovers his way by identifying himself with the will of the Father, helped by the Word of Scripture: "It is written..." His concern for the Father is revealed in his prayer at the time of his baptism (cf. Lk 3:21).

The singularity of his being is clearly signaled in his Baptism. In the first place because when the heavens are opened, the dialogue that had been interrupted for two centuries was resumed. With the breaking of this long "silence of God," prophecy and the Spirit who animated the prophets reappear. The same conviction shines through in Luke's episode of the synagogue of Nazareth: "The Spirit of the Lord is upon me" leads to the unique interpretation: "Today this scripture has been fulfilled in your hearing." But most of all, in the Baptism the separation between heaven and earth disappears, and with this apocalyptic revelation there is a cut-off of the history of Israel, which is expressed in Luke by John's being removed from the scene before Jesus' Baptism. The activity of Jesus begins the "today" of definitive fulfillment.

3.3. Liberating relationships established by the Messiah
3.3.1. Justice and Judgment
The revelation and knowledge communicated by Jesus entail the fulfillment of all justice or righteousness, as Matthew points out (Mt 3:15).

The future judgment awaited by the Essenes and Baptizers still loom on the horizon, insofar as every human word and action remains under the discernment of God. But the center of attention is displaced to the "today" mentioned above, to a present that is integrally directed toward a search for the justice of the Kingdom, to the realization of God's will in people's lives. It is not yet the time set for the separation of the good from the bad, the just from sinners. The ax at the root of the tree still leaves room for the light to shine on the people who sit in darkness, the consuming firestorm still leaves way for the dawn to break on those who dwell in the shadow of death.

Justice, in this perspective, goes far beyond complicated legal practices and rituals, and consists in aligning our own will with the design of a saving  God, a design that fulfills everything expressed in the Law and the Prophets: "Do not think that I have come to abolish the Law or the Prophets... Not one letter will pass from the Law until all is fulfilled." (Mt 5:17-18). This fulfillment is the realization of the petitions, "Thy Kingdom come, Thy will be done  on earth as in heaven" (Mt 6:10), for the italicized verbs are the same in both texts.

This justice, understood as a realization of God's will in a far higher way than that of the scribes and Pharisees, is the condition and means for entering the Kingdom of God already present, as can be seen in the blessedness of those who suffer persecution for having embraced its cause (cf. Mt 5:10).

3.3.2. Overcoming oppressive relationships: the temptations
With the arrival of the Kingdom it is possible to carry on a life in which obedience to God's will leads to fellowship with other human beings. Disobedience to God's saving design has become crystallized in the world, creating oppressive relations between people in the threefold order of economy (bread), politics (kingdoms of the earth) and religion (miracle). Only their rejection in the Temptations makes it possible to create a more human order that will destroy these oppressive relationships, beginning with the existence of a new power. The account of the temptations can thus be connected with the perspective of Easter, when the Risen Lord will be able to proclaim: "All power has been given to me..." (Mt 28:16) and when human beings will be offered the possibility of living together as fellow-disciples concerned only with fulfilling all that God, through Jesus, has commanded.

3.3.3. New individual and social relationships
In this way it is possible to move away from an existence centered on a quest for power and greed toward a life entirely poured out in service. The reality of John's "being handed over" anticipates insofar as it can the proclamation of the Good News  that henceforth it will be possible to overcome the twin misery of "dominating/being dominated." The Kingdom can begin to be actualized in each moment of human history, and this actualization is accomplished by a structuring of life based on a new type of relationships, in which the sway of God's sovereignty corresponds to the milieu of all those who accept that sovereignty in their life.

The demands of the preaching of John the Baptist, who, according to Luke, required that "whoever has...must share with anyone who has not" and translated this into specific terms for tax collectors and soldiers in their own spheres, take on a new meaning in the light of the nearness of the Kingdom.

It was not a matter of preparing by baptism and repentance to be saved from imminent condemnation, but rather an act of joyful acceptance of the Reign of God, which is a work of grace, and is therefore able to create spaces of grace around it.

This God of Grace thus makes possible an existence built around His grace and mercy. The feeling of having received everything from God assures, on the one hand, our own call to personal repentance and, on the other, our glad acceptance of others, discovering behind these apparent competitors who threaten our own goods, new brothers and sisters with whom we can build an existence free of fears. This leads to an identification with those whose only strength lies in their weakness, a strength that calls into question the power of the leaders of this world.

3.3.4. New Creation and New Adam
The new relationships established by Jesus' action hold out the possibility of bringing about a new creation. The image of the Spirit "like a dove" must be related with Gen 1:2 (see insert).

	
A TESTIMONY FROM GOSPEL TIMES

"I was contemplating the space between the upper  waters and the lower waters, and between them there was, as they say, a space of only three fingers. And the Spirit of God was hovering over the face of the waters as a dove incubates her brood without touching it"

Ben Zoma, B. Hag. 15a


Corresponding to this new creation is the existence of a New Adam capable of overcoming selfishness and greed, as glimpsed in the account of the temptations according to Mark and seemingly pointed to in some of the modifications that Luke introduces into that basic text. Above all, it appears clearly in the Lukan genealogy that connects Jesus with the first man and through him with God.

3.4. Acceptance of God's Leading
The demands of the announcement of the Kingdom are expressed in the call to change one's life: "Be converted!" Beyond the Hellenistic meaning of "changing one's opinion," the Greek verb metanoéo and noun metánoia hark back to the language of the Prophets, where it indicates a radical turnabout of life, in which a new way of acting goes together with a new way of thinking.

This change of life opens the way to the concrete possibility of faith: Believing in the Gospel means assuming an attitude of living trust whereby one believes in the Messenger and in his Good News, an attitude which in which, through a change in thinking and acting, a person turns totally to God and seeks to make God's plans a reality in the individual and social, private and public order. It means believing that from now on it is possible to open one's eyes to a new perspective in which "the time is fulfilled" (Mk 1:15) and the saving design of God has reached its fullness.


CLARETIAN KEY

ANNOINTED TO BRING GOOD NEWS TO THE POOR
"Our Lord Jesus Christ, who was sent from the Father and became incarnate of the Virgin Mary by the power of the Holy Spirit, was anointed by that same Spirit to announce glad tidings to the poor. In utter dedication to the concerns of his Father, he proclaimed the good news of the Kingdom" (CC 3).

"The Son who is anointed to bring Good News to the poor  (Cf. Lk 4:18). "In a very particular way, God our Lord made me understand those words: The Spirit of the Lord is upon me; He has sent me to bring glad tidings to the poor and to heal the broken-hearted  (Aut 118; cf. Is 61:1). This text, which Jesus made his own, led Claret to discover, both for himself and for his missionaries (Aut 687), his prophetic anointing and his call to evangelize the poor. For our Founder, Christ was the Servant-Prophet, anointed by the Spirit to preach the Good News. The prophetic mission of Jesus is the very marrow of Claret's apostolic experience and the source of his inspiration. As the prophets were always attentive to and dependent on God and human need, so Claret would live his missionary vocation with the preoccupation of lending his efforts to the salvation of others" (MCT 58).

With a full awareness of our mission, we should re-read these Gospel texts and ask ourselves how we are concretely expressing the anointing of the Spirit in our own lives. Fidelity to the vocation we have received is measured by the degree of our commitment in announcing the Gospel and in particular, in announcing it to the poor. Besides, as SW 16.4 tells us, without a concrete solidarity with the poor, it will be impossible for us to understand the message of Jesus. The beginnings of Jesus' ministry help us to grasp the full meaning of this statement. The poor "evangelize us," as they evangelized Claret and so many Claretians throughout the history of the Congregation.


SITUATIONAL KEY
1. Today's "oppressing empires," based on economy, technology, military might and even mind-control  (with their sad consequences of death, oppression, destruction of cultures and minorities) are providing world history with adequate conditions for an extraordinary authoritarianism. At the same time there is great disorder on a worldwide scale. There are conflicts and wars and scant justification for supra-national institutions, with the UN among the first of them. Which aspects of Jesus' experience at the beginning of his ministry stand out in a reading of the current context?

2. In this context there is a manifest multiplication of figures who claim to be bearers of meaning and salvation by leading others to flee either toward the irrational or toward social inhibition.

3. The Church, too, can be subject to the temptation (often accentuated by intolerant groups within it) to take complacency in its own glories, to set itself in the center and give itself priority, not accepting the marginal role imposed on it by current society and not discerning in this situation a call to assume the role of Christ, the humble servant. How is our local Church experiencing temptation today?

4. Interreligious dialogue. From sporadic and occasional contacts with persons of other religious traditions, outside the great experiences of Africa and Asia, we have moved on to a greater level of intensity in contact with these persons. What responsibility do we have in announcing the Gospel in this changing context? In this commitment, are we comforted by the persuasion, arising from our faith, that invites us to accept, as a reflection of "the Truth that enlightens everyone," all the good that we find in the heart of every person and in the different religious traditions?


EXISTENTIAL KEY
1. The temptations that beset our personal, community and congregational life, run the risk of emptying our presence of meaning by translating it in an oppressive way regarding others, such as

- the "power to conquer others"

- the mirage of "success"

- the feeling of omnipotence

- the manifest assurance "of having the truth on our side"

- the colonization of groups, persons and persons around our own model

- the power of money (personal, community or institutional)

- the power of "working wonders" due to our religious successes, which runs the risk of trivializing the mystery of the folly of the cross.

- the organizational drive to count for more

- the abandonment of everything because we don't see results.

2. Our Claretian identity. In order to review and revise the dynamism of the Claretian charism, we suggest that we ask ourselves two questions:

- Are we paying attention to the "mobility" of the world, to its continual social, economic, cultural, religious and ethnic transformation? All of this requires training in mental flexibility, openness and a capacity for reading new realities.

- Are we doing our utmost in creativity, which is the capacity to produce and carry out actions even in precarious situations, with no apparent outcome in sight, by adequately measuring up to the context and making a real effort to understand the problem?

3. Beginning our own personal history as a disciple of Jesus in a personal revision: What kind of Messiah are we projecting through our life and ministry?


COMMUNITY MEETING
1. Opening prayer or song.

2. Reading the Word of God: Lk 4:14-21.

3. Dialogue on Theme 1 in its different keys.

* Remember what we stated in the PRESENTATION about the community meeting.

* Keep in mind the questions formulated within the  guidelines offered for the situational and existential keys.
4. Prayer of thanksgiving or intercession.

5. Closing song.
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