
GENERAL INTRODUCTION TO THE NEW TESTAMENT
THE NEWNESS OF THE NEW TESTAMENT AND A KEY TO READING IT

I. FOLLOWING THE HISTORICAL TRAIL
1.
GENERAL STATEMENT: The hermeneutic key is usually provided by history.
In order to find the key to understanding a written work, we have to understand the historical reasons that gave rise to it. These reasons lie in the events that surrounded the appearance of the work. Hence, we can only find a correct hermeneutic key by starting with an understanding of the historical context  of the work we want to analyze.

2.
The documents of the OT were a religious interpretation of historical events that Israel lived through. The Israelite people, in the documents they handed down to us, were trying to interpret their own history and face up to it. They did so by starting out from their faith in Yahweh, the God who freed them from Egypt and gave them the land of Canaan as their special portion. They stated this as a fundamental truth in their confession of faith (Dt 26:11). Approaching the historical point that gave rise to the various documents of the Bible enables us to reach a better understanding of their contents. In writing its documents, Israel did not aim at writing a history on the basis of chronological data. Rather, it chose to set down in them its own interpretation of history. This was needed in order to keep the people's hope alive, to reorient their life and to find a way out in hard times.

3.
Key data of history: the manifold crises of the people. One of the lessons that the Israelite people of the OT left us was their capacity to survive amidst the great crises that befell them. Their crises were periodic and grave: the crisis of having to face the fierce tributary system of Egypt which caused so many deaths (15-14 cent. B.C.E.); the crisis of having to break with that system and  introduce an alternative way of life in the time of the Judges (13 cent. B.C.E.); the crisis that arose when this system went awry and was replaced by the monarchical system, contrary to the original plan of God (11 cent. B.C.E.);  the crisis that occurred when the Northern tribes decided to break away from their union with the Southern tribes, thus giving rise to the Kingdom of Israel (10 cent. B.C.E.); the crisis that arose when the Northern Kingdom was eliminated from history by the Assyrians (8 cent. B.C.E.); the crisis that arose when the Southern Kingdom was wiped out by Babylon, making even the most faithful of the people question their hope (6 cent. B.C.E.). In other words, the history of Israel was a long chain of critical situations that made the people face their plight and make some crucial decisions that are reflected in their oral and written traditions.

4.
Each historical crisis left a document that helped people face it. While it is true that Israel managed to keep some written record of its crises, it would be more correct to say that it did so, not out of some sort of worship of the past, but rather mainly as a response to the need to live its own history in a way that gave it meaning. That is why there periodically appear in Israel certain documents which, while giving a reason for its history, are really trying to explain what is presently happening to the people. All of these documents, which were successive responses to the crises that the people were going through, also gave rise to the literature of the OT, at least as regards its main core.

5.
The immense harm done by the monarchy. Not all of these crises were equal. Each had its own importance. Imagine the fundamental change from the symbolic mind-set that had been formed in slavery, to the one that arose when the people were set free. Above all, think of the immense trauma caused in people's minds when they stepped from the tribal autonomy of Exodus to dependency on the monarchical system. As the prophet Samuel said so well (1Sm 8:1 ff.), when Israel accepted the monarchy it was exchanging its independence and great pro-life tribal values for dependency, pride, tyranny, economic interests, oppression and the arbitrary behavior of an inflated  court bureaucracy. This is why it would never be able to ponder sufficiently the spiritual harm done to Israel by the appearance, justification and maintenance of the monarchy and of the dynasty of David. So great was this harm that the Israelites were entangled for centuries in court intrigues, wars, assassinations, famine, taxation, lack of basic human rights, and in false hopes of a Messiah who would return to them the lost glories of the good old days. And they squandered their hope and prostituted their dignity in the belief that God would send them a monarch who could compete in power with David. But above all, they corrupted their spirituality and crippled that of future generations, by believing and making others believe that the power of dominion was the most apt means for living and planting justice in the world. Still worse, sooner or later Israel itself was going to perish as a nation, a victim of its own court politics.

6.
Jesus could not remain indifferent to this strange historical force. In the New Testament, Jesus, too, would be affected by the monarchical social system of the OT, which had been such a disaster for his people. Hence we have had to trace this harmful social system to its very roots in order to place Jesus correctly. Jesus should not be counterposed only to the social system of his own time, corrupt as it was. Rather, he should truly be counterposed to the ultimate roots of all dehumanizing systems of the world. The prophets and sages of the OT had tried to search out those roots of evil and identified them with the "power of dominion" that dwells within human beings and in societies. It is this very power that makes possible all oppressive social systems and all systems of suffering, death, alienation and dehumanization that have plagued human beings throughout history. This power has a name, then: "power of dominion." It is at once an inheritance handed down and a personal and social force daily re-created by human free will. It is precisely because of these dual sources that the power of dominion must be eliminated by each generation and it will always be a task that no-one can do for another.

7.
The cultural challenge of each historical crisis  and the cultural role of each document. When a group is led to make a notable change in its life or history, the cultural forces that maintain the balance of the group are altered. As a general rule, the symbolic structure of human beings (which belongs to the field of culture) does not at first tolerate a sudden change. This is a cultural law. It takes a kind of process that moves the secret depths of the mind (what we call a symbolic mindset or world-outlook) to move them to become open to change, to accept and collaborate with it. If this cultural process does not take place, the proposed change usually fails. If we apply the foregoing to Israel, we should say that the role of each of the documents that interpreted its history was one that touched the cultural pattern of the people in such a way that they understood the change that was occurring, smoothed the way for its acceptance and managed to overcome the crisis they were undergoing.

8.
The people's crises and the documents they generated. In response to the crisis of the 13th cent. B.C.E, which led to a break with the Egyptian tributary system (Ex 16:2-3), the sages and elders of the people probably wrote a first draft of the covenant between Yahweh and his people. We do not possess the originals of this covenant because it went on to form a key part of the E and P documents (Ex 19-20) and of the D document (Dt 5). We know that the response to the crisis of the 11th cent, caused by the establishment of the monarchy (1 Sm 8:1 ff.), is found in the J document, which tried to explain to the people the events that made this possible. The response to the crisis of the 10th cent., caused by the division of the tribes into two kingdoms (the Northern Kingdom of Israel and the Southern Kingdom of Judah), an event condemned by the Deuteronomist school in 1 Kgs 13:34 and parallels, is to be found in the E document, which strove to justify the Northern tribes for the part they played in this ill-fated division. The response to the crisis of the 6th cent., brought on by the destruction of Jerusalem, the Temple and the monarchy of the Southern Kingdom, is to be found in two documents: the D document, which strove to rebuild the people's hope on a platform of social reform, and the P document, which strove to do so mainly on a  platform of cultic reform.


II. IN THE AFTERMATH OF ISRAEL'S GREATEST HISTORICAL CRISIS
9.
GENERAL STATEMENT: Israel strove to face up to and interpret the time of its destruction.

The gravest crisis that Israel underwent in all its history was doubtless the crisis of the 6th cent., the time of the destruction and in-depth questioning of all its institutions. This time must be viewed not only from the standpoint of the Babylonian exiles, but also from the standpoint of the sad lot of those who remained in Palestine. The whole socio-political and socio-religious structure that they had inherited was all but wiped out with the destruction of Jerusalem and its Temple, with the disappearance of the autonomous Kingdom of Judah, with the heavy blow of the exile and with the lack of any definite historical direction along the lines that the great prophets had pointed out.3

10.
Israel, victim of the dominating power of Empires. For Israel the exile was a manifest proof of what the power of dominion meant. The deportation of the leaders of the people to Babylon heightened the crisis in all fields: in the religious field, which was bereft of the official practice of the law; in the political field, which was bereft of the exercise of the monarchy under the Davidic dynasty; in the economic field, which was bereft of the power wielded by native merchants and artisans; and in the popular-religious field which it seemed, at least for a time, would be bereft of prophets committed to the cause of the poor.

11.
The aim of the Pentateuch was to give Israel reasons for continuing to believe. All structures were in a state of crisis. The obvious question was: Is it worth the trouble to go on putting faith in Yahweh, a God they had always thought of as good, after He had been silenced in all fields by the violent history of the great Empires? The people were wounded in their hope and in their trust in God. They needed reasons to go on believing. To this whole series of mounting crises, the final draft of the  Pentateuch and the appearance of Deuteronomistic literature was meant to be an answer.

12.
The Pentateuch, a last stand and effort against the power of dominion. Sages and prophets made a final effort. And it was at this time that the final draft of the Pentateuch as we know it appeared, and that the then-recent works of the Deuteronomistic School (Joshua, Judges, Samuel and Kings) were incorporated into the tradition of the sacred books of the people, alongside the Torah. We already know about the openly social orientation of the Deuteronomists. Hence we can say that the position of the OT was predominantly social, because of the quality and quantity of the literature of the Deuteronomistic School that was incorporated into the theological patrimony of the people after the fall of the Southern Kingdom. In pointing out the undeniably social character of Israelite literature, we must also highlight its spiritual position: there was nothing as spiritual as the demand for an interior change based on justice. Every spiritual act of worshipping God had to informed by justice. It was the practice of justice that defined the very knowledge of God (Jer 22:16).

13.
The Pentateuch: respect for traditions, richness in diversity and unity in the interpretation of its own history. The genius of the final redactors of the Pentateuch lay in their ability to safeguard and join together these three elements:

a) The wealth of ancient traditions embodied in accounts, myths, legends, sagas, customs, etiologies, etc.

b) The diversity of thought, or different traditions of interpretation, expressed in each of the documents that history had kept on creating (J + E + D + P).

c) The unifying of criteria in a final common interpretative key to this history which everyone had lived through and which at that time was being so deeply questioned.


III. THE CONSTANT THREAT OF THE POWER OF DOMINION

14.
GENERAL STATEMENT: Israel experience the power of dominion as a factor threatening to destroy the image of God and of human beings.
In the attempts that Israel made to humanize its life, it always ran into one reality that threatened its very existence: the power of dominion, both from without (empires and neighboring nations with their power groups) and from within their own borders. Moreover, it learned by experience that this power of dominion was a permanent cause of exploitation, oppression, suffering and death, realities that had ravaged and were still ravaging its own history .
15.
Israel's historic struggle against the power of Egyptian domination. Historically, the people of Israel were born of as a tribal alliance (Jos 4:1 ff.), as a result of a rebellion against the sway of Egypt, led by groups and villages in Canaan and by enslaved Semites in Egypt itself. Thus the reason for Israel's birth was simply the desire of every human being to be able to lead a more human life and live it in greater dignity. God joined this cause, because it involved his own plan, which was none other than to realize his own image in all men and women in the world.

16.
Egyptian domination had spread as far as Canaan. The tablets discovered in 1887 at Tell el-Amarna reveal the sway that Egypt held over the people of Canaan. The correspondence of Amenophis III (1391-1353 B.C.E.) and Amenophis IV or Akhenaton (1353-1335 B.C.E.) with the petty kings of the city-states of Canaan reveals a whole world of oppression and violence: slave-trading, tributes on mines, goods and manufactures of all sorts, requests for warriors, denunciations and condemnations of revolutionary vagrants, run-away slaves, etc.

17.
The Egyptian socio-economic system, a model of the power of dominion. The People knew that God's plan could only be realized with the disappearance of the historical oppression that some human beings maintained over others or, in other words, with the disappearance of the "power of dominion" of some over others. It was precisely this power of dominion that had been despoiling country folk of their basic  rights to security (the right to life and liberty), to satisfaction (the right to own land and its fruits and harvests) and to reproduction (the right to transmit life). It was exactly all of this that the Egyptian system of government had taken away from ordinary people. And it was to recover all these rights that the Semitic groups revolted against Egypt. The dominating power of Pharaoh, of his household and of his functionaries was what had robbed Israel of its rights, impoverished it and dehumanized it (Gen 47:13 ff.; Ex 1-2).

18.
The power of dominion, present in all crises. The desire for freedom, dignity and humanity is what kept the people of the OT in a state of constant struggle in each of the stages through which it passed and in each of the crises it suffered. We have already seen the series of major spiritual crises --not counting wars, plagues and famines-- that the people of the OT had to bear. In all these crises the same threat was always present: the possible loss of security, satisfaction and group-belonging. What was the establishment of the monarchy in Israel but a return to the model of the Pharaohs' power of dominion? What was the secession of the Northern Kingdom and its establishment of another monarchical dynasty but an imitation and even multiplication among God's own people of the same power of dominion of the hateful Davidic dynasty of the Southern Kingdom? And what was the ruin of the Southern Kingdom but the logical outcome of the power of dominion of Jerusalem, both in the socio-religious sphere of the temple (to which the P document responds) and in the socio-political sphere of the court (to which the D document responds)?


IV. QUESTIONINGS REGARDING THE POWER OF DOMINION
19.
GENERAL STATEMENT: Israel had the clarity and courage to face up to and answer the questions that the people were putting to it.
What remained after each crisis? The same old question, the same old "why?" that was repeated generation after generation, after each disaster and in the face of each crisis: Why aren't we what God wants us to be? Why aren't we achieving the aim that  moved our forebears to struggle for their freedom?  Why are suffering and indignity still gripping our men, women, children, youth and old people in their clutches? Why has every effort we have made to create a society that would not destroy us failed? Why can't we achieve the same basic rights to life for all? Why do some of our brothers have an abundance, while others don't even have the bare minimum? Why are the great nations bent on bleeding the little nations to death? Why, why...?

20.
The crossroads of the great crisis. In Israel there had been diverse crises, both in intensity and in quality. Yet we know that the crisis following the destruction of Jerusalem was highly demoralizing. Beginning in the 4th century --the era of Greek domination-- Israel had to face the temptation of Hellenistic culture, which would lead many to forswear the covenant with Yahweh and be ashamed of circumcision, the badge of the covenant (1 Mac 1:15). But in keeping with the dynamics of history, in order to understand many things, we have to begin much earlier in the past. The fall and destruction of 587 had come as a heavy blow, and the exile that followed it had demoralized so many people, that the new proposals for restoration, all of which came from the officialdom of Israel, held no doors open to social change or betterment.

21.
The reading of the crisis of the 6th-5th cent. B.C.E. is the key of entry into the NT world.  Here we find the meaning of the true re-reading of their history that the faithful of Israel did in the 5th and 6th centuries, which gave rise to the present form of the Pentateuch. If we admit and grasp the depth of this crisis, we will be in a position to understand the theological maturity that the OT, as a whole, achieved. The fruit of this maturity would be its greatest gift to the theology of the NT. For the NT would have to start out from the achievement of the OT in order to give the final obvious response to the gaps in it.

22.
The questionings that the great crisis generated. The collapse of the Kingdom of Judah awakened within many Israelites certain questionings  which, though not altogether erroneous, had to be rebuffed. The sages and prophets paid attention to them, because if they were left unanswered, they might have led to the religious disbanding of the people. Their main questionings concerned:

* Yahweh,  the good God of ancient history, for he seemed to have failed, while the gods of the dominating nations had shown that they were more powerful than He. The logical course was to look for a new god who would also show the power of dominion. The conquering peoples, with their rich pantheons, seemed appealing.

* The power of Evil  had to be acknowledged. It had lorded it over a good part of the people, it had destroyed their hope and seemed to be unstoppable and unexplainable. To put it simply, Evil had the power of a god. The only sensible course was to propitiate it or gain some control over its power. Magic rituals would facilitate this task. It also involved achieving the power of magic in a new religion as a means of gaining the power of dominion.

* The dreams of human freedom and dignity  had to be regarded as impossible goals. The only way open to survival was either to go along with the will of the powerful, or to struggle cleverly against their power by appealing to one more powerful. There was no other alternative than to wager on the intrigues of the political powers that be, by grasping at any available straw.

* The  religious establishment,  although there were many beautiful memories of it, had to be regarded as outmoded. History had demonstrated this with its implacable destruction of Jerusalem, of the Temple, of the practice of the law, of rituals... The demands of a pure and spiritual worship had to be exchanged for the advantages held out by the rituals of pagan religions.

* The model of spirituality   imposed by  God who loved justice and cared for the oppressed  had to be replaced by another model in keeping with that of the oppressors, who kept showing their domination in history.

V. A RESPONSE TO THESE QUESTIONS 

AND A SEARCH FOR THE ROOTS OF THE POWER OF DOMINION
23.
GENERAL STATEMENT: Israel saw that it would only manage to free itself from the power of dominion if it discovered and combated its deepest causes.
In the view of the wisemen of the people, not only the proposals for restoration, but also the desires for power that flourished so greatly at the time, were the same as those that had bedeviled the history of the people for centuries. It was certain that the cause of Israel's disaster lay in the power of dominion that had taken hold of persons, institutions and structures. But who or what had set that power in action?

24.
The idolatry that the power of dominion engendered. As we have already said, the fundamental critique of the people of the 6th and 5th centuries, in the midst of their crisis of despair over the fall of the Southern Kingdom, was that they had chosen other gods, disdaining their own true God. Certainly it was fundamentally a problem of faith. But rather than a problem of atheism, it was a problem of idolatry. Deep own, what the people really wanted was a god of power as their Lord. The monarchy had accustomed Israel to think and dream in this way. Hence, the God of the Fathers was no longer viewed as deserving their faith. Many already deemed him to be powerless in the face of the enemy's power of dominion, or else as a God who had been unfaithful to his people, since he had not seen fit to give them the power of dominion over their oppressors.

25.
God, the point of departure for clearing up the problem. In view of what we have just said, the first thing that the redactors of the Pentateuch proposed was to make it clear to the people that God had done his part most responsibly, and went on from that to indicate who had really been responsible for the  catastrophe that was now oppressing the people.

26. Yahweh was not responsible for the evil caused by the power of dominion. God was not responsible for the evil or destruction that befell his people, because He had given human beings a world that was "good." Hence the opening chapter of Genesis insisted as much as six times on the "goodness" of the world that sprang into being at His word (Gn 1:4,10,12,18,21,31). For the sages and prophets this was a fundamental point of departure: an unshakable faith in a Good God, whose only "fault" lay in leaving human beings free to choose a world clean of divine powers, or of divinized human powers, that might dominate them. In no way could Yahweh have been responsible for the downfall of the people of Israel. He had given a good world to human beings, whom He had blessed and to whom He had given their own responsibility (Gn 1:28, 2:19). In other words, Yahweh had dealt cleanly and fairly with his people throughout their history and even "from the beginning" (Gn 1).

27.
The NT also accepts the thesis of the unique goodness of God and claims that the root of evil lies in the depths of the human heart. The NT also inherited the conviction of God's unique goodness. Jesus clearly expressed it in his words to the 'rich young man': "Why do you call me good? No one is good but God alone" (Mk 10:18). But the NT also knew how to locate the roots of evil within human beings themselves, as Jesus states both clearly and forcefully: "It is what comes out of a person that defiles. For it is from within, from the human heart, that evil intentions come: fornication, theft, murder, adultery, avarice, wickedness, deceit, licentiousness, envy, slander, pride, folly.  All these evil things come from within, and they defile a person" (Mk 7:20-23). That is to say, the thousand manifestations of the power of dominion have but one source: they come from within human beings. What happens there? The Bible in general is convinced that human beings falsify the truth whenever they seek to avoid responsibility for the evil that maims history: "Yahweh saw that the wickedness of humankind was great on the earth, and that every inclination of the  thoughts of their hearts was only evil continually" (Gn 6:5). "Indeed, in guilt was I born, and in sin my mother conceived me" (Ps 51:7).


VI. IN SEARCH OF THE ROOTS OF THE POWER OF DOMINION
28.
GENERAL STATEMENT: An in-depth analysis of the inner being of human beings and of the society they built.
Let us now ask ourselves: If God was not responsible for the disaster that occurred, then who else could it be? The redactors of the Pentateuch, with great theological and historical realism, did not hesitate to lay the responsibility and blame on humankind, including Israel, for the shape that their history had taken. Therefore they analyzed, one by one, the different manifestations of selfishness that had oppressed them throughout their history. Israel made an effort to answer this question: "Whence had the people inherited this power of dominion which had done so much harm to persons, institutions and structures? In the first eleven chapters of Genesis they gave several answers to this question, precisely before they began the accounts on the immediate actors in the history of Israel.

29.
First answer: The power of dominion appeared in history as a result of the natural tendency of every human being (Adam) born of mother earth (Adamah). "Adam" bore within him a tendency inherited from his earth-mother "Adamah," who is also the mother of all animals (Gn 2:19), a tendency that would lead him to become greedy and violent whenever he had to face the need for food, security and reproduction... (Genesis 2).

30.
Second answer: The power of dominion was also unleashed on earth when the first human beings set their own self-interests as a supreme norm above others. This is what it means "to have the knowledge of good and evil that makes one like God"  (cf. 2 Sm 14:17, 1 Kgs 3:9; Qo 12:14 and Jer 10:5) (Genesis 3).

31.
Third answer: The power of dominion was also begotten in history by power groups, the cursed  offspring of Cain. The Cainite race does not have biological, but rather, spiritual traits. And it is an accursed offspring (Gen 4:10-11) because of the quality of the persons and groups that make it up: the power brokers (cities, money, culture, arms, violence, vengeance, machismo...), murderers of their brothers, whom they eliminate without pity whenever they feel that they hamper their own selfish concerns (Genesis 4).

32.
Fourth answer: Israel, too, begot the power of dominion when it betrayed its vocation to life, expressed symbolically in longevity (Gn 5:1-32; 11:10-26; 6:3) and exchanged it for seductive interests that led to destruction, the shortening of life and the flood (Genesis 5-8).

33.
Fifth response: Another reality that heightened the power of dominion was the existence of the great neighboring nations and empires which were also an accursed race (Gen 9:22-25, 10:15-20) because they lived at the expense of other peoples' blood  (Genesis 9-10).

34.
Sixth response: Finally, Israel itself bore witness to the spread and espousal of the power of dominion in history, by displaying its own oppressive economic-political structure of State (a high tower) being supported by a religious structure (the shrine that crowned and blessed the tower), thus aggravating and prolonging oppression (Genesis 11).

VII. WHY WAS ISRAEL UNABLE TO DESTROY THE POWER OF DOMINION?
35.
GENERAL STATEMENT: The OT ended in ambiguity: the maturity of its theological principles was unable to overcome the immaturity of its social experience.
The fact that the sages and prophets of Israel had discovered that the power of dominion,  in its manifold historical forms, was the deep root of injustice, undoubtedly reflects the great maturity that the OT achieved. And yet, despite its discovery of the deep root of evil in history, the OT failed to establish clearly that  the one way to combat  that  power was to renounce it definitively, by transforming the inner entrapment of the human heart and by changing the power structures that history had kept introducing into the social system of Israel.  Once again, orthodoxy and the practice of justice came into conflict with one another. The former did not necessarily lead to the latter.

36.
The fascination and clouding effect of the power of dominion. Many causes led Israel not to renounce the power of dominion built into the system of government that it chose. Let us recall a few of them.

* It was very hard to renounce the material successes of the Davidic monarchy. David had brought Israel to its peak. And when one is at that peak, it is quite easy to identify one's self-interests with those of God and of religion. Both tend to be read, interpreted and justified from the standpoint of power.

* The theology of that time was based on the logic that being well-off is a sign of blessing and being ill-off is a sign of a curse. The successes of the monarchy established by David justified a theology of this sort.

* The Royal Ideology or Theology that held sway throughout the East (the King is the Son of God) had also made its way into the religious and political strata of Israel. Of itself this tended to justify, prolong and inoculate the people against any attempt at change that might touch the structure of monarchy.

* There began to appear, both in worship and in popular belief, accounts of a covenant between God and the Davidic dynasty (e.g., 2 Sm 7:1-17), in which God promised to maintain that dynasty, even if it sinned or broke the covenant. This led the people to put their trust in the monarchical system and to maintain it despite its manifest injustice.

* They seemed unable to reach a clear enough  awareness of the evils of the tributary system, and of the unjust structures that riddled the monarchy.

* The belief that these structures were good in themselves, shifted the blame for the problem of social disorders on persons. It was believed that on the day when the true "Son of David" would appear, then things would change. And so the men and women of the OT kept on passively awaiting the coming of this impossible event.

* Moreover, the power of dominion knew how to take control of Israel's most sacred structures. The social system was taken over by the monarchy through the establishment of its capital in Jerusalem. From that it went on to take over the religious structure in its main expressions: the Temple and its priesthood. Who would dare opt to suppress all these institutions? Indeed, the only ones who in some measure dared to do so were the prophets. But we all know how dearly that cost them.

37.
To sum up: there was no need for conversion, because there was nothing that needed to be changed. The fact that Israel had been unable to shake off the socio-religious notion of its need for the monarchy and had set its hope on the recovery of power --in a word, on the fostering and justifying the power of dominion-- prevented Israel from taking the decisive step of abandoning that power as an apt means for humanization. So long as Israelites would not transform the forces within them that longed for the power of dominion, their society would continue to bring down upon them nothing but sorrow, suffering, death, economic exploitation, social oppression and ideological alienation. In other words, it would not only continue to make evil possible, but would also keep prolonging it on earth.

38.
An unfulfilled vocation. Through its prophets, Israel kept discovering, ever more clearly, its reason for being and its socio-religious identity: to be a group called, in the name of the God of Life, to humanize the earth. Assuredly, Israel kept living  this vocation amid contradictions and difficulties that would sometime cost it its very life (cf. Is 53:1 ff.). Hence we should not be surprised that the OT did not discover it entirely. The NT would fulfill this aim, when it manifested, in Jesus, "the mystery that for ages was hidden in God" (Eph 3:1-9).

39.
The social system remained unchanged. According to the OT, the reason God had chosen a people (which Israel felt itself to be) was precisely this: that a people might stir up in history --for the benefit of all peoples-- justice as a norm of life, so that the earth might be humanized, that people might have life more abundantly, and that the root of evil that lies in the heart of human beings and of society might be diminished or done away with entirely. Both of these --persons and society-- must be converted. Each of them would influence the other: for while society was reproduced in individuals, individuals were the ones who re-created society. The measure in which the OT was faithful to this vocation --both as a nation and as persons-- is what the Pentateuch and the Prophets strove to tell us. Their accounts are the story of fidelity enclosed within parentheses of infidelity.

40.
The need for a correct hermeneutic key. It is up to us, by using the most correct hermeneutic key, to identify the accounts of fidelity and infidelity. If we do not learn how to do so, we will end up either by proposing a model that is by no means a model, or by denying the validity of a model that can mark out for us a definitive course toward a new humanity and a new society.


VIII. THE POWER OF DOMINION AND SOCIAL GROUPS IN THE LIFETIME OF JESUS
41.
GENERAL STATEMENT: There was an urgent need for a turnabout in the history of the OT.
When Jesus became incarnate in the land of Palestine, a long stretch of road had already been covered. There had been achievements that were so immensely great that Jesus and the NT appealed to them. But Israel was almost on the brink of losing what had thus far been achieved. The leaders of the  people had stiffened in their belief in the power of dominion, negotiating it with foreign powers, betraying their people and the very essence of God, whose name was being compromised by the corrupt way in which they were managing religious institutions. By the way they were  interpreting the Word, adapting it to their own interests (Mt 22:29), by the contradiction between what they preached and what they practiced (Mt 23:3), they were discrediting the God in whose name they were acting. For all of this, they deserved nothing but reprobation (Mt 23:13 ff.). The lament of Jesus over Jerusalem signaled the great failure of official Israel in the mission it had received to defend and propagate life through justice (Mt 23:37-39).
42.
An overview of Jewish social groups in the lifetime of Jesus. To pinpoint the origin of the historical evil that had struck and was still striking the people, through the various inward and outward forms of selfishness that humans are prone to, was not a project that individuals and power groups would readily subscribe to, because in real life they were implicated in the social suffering of the people. Both the different political-religious parties of the people (Sadducees, Pharisees, Essenes, Herodians and Zealots) and their social-religious classes (priests, levites, scribes and teachers), as well as the political-religious power structures (Sanhedrin, High Priesthood, Temple Guard, Temple Treasury and Doctors of the Law), were all directly affected and challenged by the statements of Jesus.

43.
All political-religious parties were affected by the power of dominion. The Sadducees were characterized by their refusal to let go of the power of the High Priesthood. The Pharisees were entrenched in the moral power that their adherence to the Law and their handling of the traditions of the Fathers gave them in the eyes of the people. The Essenes had fled from society to the desert, to prepare themselves and await a sign from Yahweh that they were the true possessors of Israel's political-religious power. The Samaritans had established, mainly in religious matters, a power in competition with that of Jerusalem. The Zealots and  Sicarii (assassins) aimed at resolving matters through the power of intransigence, fanaticism, violence and arms. The Herodians were well defined by the lifestyle of their founders, the Herodian dynasty, who demonstrated their lust for power ad nauseam, ruthlessly killing anyone who challenged it.

44.
What Jesus asked of the structures of his time. Jesus did not hesitate to ask for the conversion of the social and religious structures of his people (Mk 1:15 and parallels). But for these authorities to attack and destroy the evil that afflicted their people meant that they would have to accept their own responsibility for the existence of that evil. Hence it meant that they must resolve to change inwardly and renounce the forms of injustice that their own selfishness had installed in society, above all since they had the power to do so, because they participated in the government of the people.

45.
The reaction of the power groups. This helps explain the reaction that Jesus encountered from the social and religious power groups. When he set before them the great truths that the OT had already discovered (cf. Mk 7:21-23, which coincided with the series of concupiscences enumerated in Gen 1-11), the power groups would almost inevitably react against them. All of them, from the standpoint of their own history, were still striving for the power that then lay in the hands of the Roman Empire. Meanwhile, the people were increasingly suffering the consequences: the dehumanization and impoverishment of their life. In practice this meant that religious institutions were being placed in service to the interests of the power of dominion, which had lost their character of being intermediaries of salvation for the people and were thus deceiving the people, either under the pretext that they were in the service of God, or under the guise of a theology of merit, or under the perversion of legalism.

46.
The ambiguity caused by being on the side of the power of dominion. Perhaps it is hard for us to believe that the Jewish power groups in Jesus' time --the very ones who were in charge of the Torah or Written Law-- were unaware of the fundamental  statements of the Pentateuch and its explanation of evil. We find the answer in the words of Jesus himself, when he says: "Do whatever they teach you and follow it; but do not do as they do" (Mt 23:3). We could paraphrase this in other ways: knowing and handling the law is no guarantee of fulfilling it; or, practice can be completely at odds with the doctrine that is preached. Jesus was condemning these Jewish groups not because they were unaware of the teaching of the Law, but because they were not leading lives in keeping with what they taught. Their interests in the power of dominion prevented them from doing so.


IX. THE NOVELTY OF JESUS' PROPOSAL
47.
GENERAL STATEMENT: The proposal of Jesus was aimed at destroying the roots of the power of dominion
Jesus' practice was a novel (subversive, revolutionary) way for destroying evil, by proposing to destroy within persons and institutions the power of dominion that engendered evil. Hence the God of Jesus was only concerned with justice and good-heartedness toward the neighbor. His proposal was just that simple and revolutionary (Mt 7:12, 19:16-19, 22:34-40, 23:23, 25:34-36; Lk 10:30-37).

48.
The best legacy of the OT. Deuteronomy had already stated it: the hard-hearted and tight-fisted, that is, those who are greedy by natural bent (cf. Dt 15:7), must be transformed and become kind-hearted and open-handed (cf. Dt 15:8-9). That is to say, they must let go of what they have and make use of it to humanize their brothers and sisters.

49.
Jesus defines himself in terms of total self-giving. The Deuteronomist teaching dominates the whole panorama of the NT, since this is exactly what Jesus did: he handed over all that he had, and in doing so he opened his arms so wide that he even handed over his life on the cross for the sake of those who had been dehumanized. The Lukan Gospel defines Jesus as "my body given for you" and "my blood poured out for you" (cf. Lk 22:19-20). Could  any stronger statement be made against the power of dominion?

50.
Jesus' followers are also defined in terms of total self-giving. Jesus' proposal was indeed simple, but it entailed a human being's whole existence. If we want to destroy the power of dominion, there is no other way than to destroy it within human beings and within the structures and institutions managed by them. And to destroy it within, there is no other remedy than to be transformed ourselves and to transform everything into an open hand that gives everything, even one's own life. This is what we all need in order to be true Christians: to hand everything over (Mk 10:21).

51.
The power of dominion should be replaced by the presence of God the Father, who is love. The secret of it all lies in letting God the Father --who is love and total self-giving-- take possession of the interior of persons and institutions and, through this possession, to keep transforming everything, until a New Human Being and a New Society would come to birth. The Reign of God that Jesus announced was exactly this: being inwardly possessed by God, but in such a way that God's presence should be transforming, divinizing. This presence of God within --his Reign-- did not consist of a negative action, of expelling the negative forces of evil (Mt 12:43-45). These forces are only destroyed when another reality is created within, namely, the transforming presence of God, which will lead us to give even our own life for the good of others.

52.
The Reign of God is conversion. What must be changed is the inner heart of persons and of society, because it is from this heart that all sinful actions spring (Mk 7:20-23). The Reign of God happens whenever the inner human being is transformed and converted (Mk 1:15). That is to say, when the power of dominion is replaced by solidarity and fraternity, so that an equalitarian society may come to birth.

X. THROUGH HIS PROPOSAL, JESUS WANTED TO RESCUE THE OT FROM 

THE VICIOUS CIRCLE OF THE POWER OF DOMINION INTO WHICH IT HAD FALLEN
53.
GENERAL STATEMENT: In Jesus' time, the Jewish people were still deluded in their endless wait for a Messiah who would reinstate the power of dominion.
The reality that all power groups displayed in Jesus' time was truly sad: they were all striving, in one way or another, to dominate. The image of the Messiah that the people longed for was also based on power:  he had to be a descendant of the dynasty of David, a king who would return to Israel the full power to dominate foreign nations instead of being dominated by them, to impose tributes on others instead of paying them, to enslave others instead of being enslaved by them. There is no doubt that all groups were waiting for some sort of Messiah to liberate them from the power of the Roman Empire. And one by one they kept approaching Jesus, to see if he might be the powerful Messiah that they had so long awaited.

54.
Jesus disappointed all who saw in him the power of dominion of David, his father. Jesus --quite clearly-- kept disillusioning all of them. He was aware that the OT had shown the people an erroneous picture of what the coming Messiah ought to be. Although the OT had discovered covetousness as the root of evil, it had not learned how to combat it, due to the interests and commitments that it had acquired with the monarchy. This led both the leaders and the people in general to forget the tribal or equalitarian ideal of the Exodus. Hence Jesus, both by word and deed, denied all validity to the project of the monarchy. This project had ensnared the OT and still ensnared the Sanhedrin, the spiritual leaders and the people, as regards the Roman Empire. Jesus gave a flat-out denial of the monarchy (Lk 22:25 ff.) and all that it stood for.

55.
Jesus denied all validity to the monarchy, as being a means unfit to combat the power of dominion. In the NT writings we find, with true evangelical logic, that Jesus kept saying an out and out "no" to all that the power of dominion stood for. Jesus said "no":

 
* to the Davidic dynasty in general (Mt 22:41-45);

* to military force (Jn 18:36);

* to the old Kingdom of David, whose boundaries would be broken down by the announcement of the Gospel (Mt 28:19);

* to Jerusalem, the high and mighty capital of the Davidic dynasty  (Mt 23:37 ff.);

* to the Temple, the religious bastion of the monarchic project  (Mt 24:1 ff.);

* to violence (Mt 5:38-42);

* to all models of the power of dominion of some over others (Mk 10:41-45).

56.
Jesus unmasked and condemned those responsible for the view that the power of dominion was something good. To bless the power of dominion was tantamount to calling evil good, to perverting the moral order in Israel and to sending the people down a crooked path. This was damnable, as Isaiah had well said so long before (Is 5:20). The liberating content of the reign of God that Jesus announced set him at odds with the institution of the Sanhedrin and with the leaders of the people. The Kingdom that Jesus announced called for breaking off relations of dependency on oppressors and for striving to free the people from the deformed image of God that was being presented to them. In the Gospels, the leaders are largely nameless. This obviously means that they stood for an oppressive social class, rather than any personal enemies. Jesus condemned this class mainly because of the harm they were doing to the people.

57.
Jesus disapproved of and passed judgment on a morality based on the power of dominion.  While it is true that these power groups, through the structure of the Temple, kept up relationships with God, these relationships were only apparently holy. For the God of these relationships was a false god. The leaders, who were regarded as holy, were in fact hypocrites (Mt 6:2,5,16). They were not teaching what God had said, but rather what they themselves had invented (Mt 15:3,9; 23"16-22). They had lost all authority (Mk 12:9). The morality prevailing among the people, which had been imposed on them by the leaders in the name of God, was a false morality: none of the things  that they declared to be unclean rendered one terminally unclean: sexual diseases (Mt 9:20), lepers (Mk 1:40-42), tax collectors (Mk 2:13-17), non-observers of cleansing rituals at meals (Mk 7:1-2; Lk 11:37-38), pagans (Mt 8:5-130, those who traveled with women (Lk 8:1-3), even sins, which were forgiven through faith (Mk 2:1-5).

58.
Jesus passed judgment on religious means that were at the service of a religion based on the power of dominion. All institutions that supported this sort of religion should disappear: temple sacrifices (Mk 12:33-34), ritual washings (Mk 7:3), the distinction between clean and unclean foods (Mk 7:19), the distinction between the self-righteous and the so-called unrighteous (Lk 18:9-14), the temple itself, since it had become a den of thieves, had become sterile and accursed (Mk 11:12-21) and would be destroyed (Mk 13:1-2).


XI. JESUS, VICTIM OF HIS OWN PEOPLE'S POWER OF DOMINION
59.
GENERAL STATEMENT: Those who disagreed with Jesus' proposal put him to death.
All of these teachings of Jesus were bound to exasperate Jewish leaders. To criticize the traditional image of God, of the Temple, of Jerusalem, of the Law, was blasphemy. To touch the "good name" of these leaders was a sacrilege. In the end, Jesus  came face to face with the institution (Sanhedrin and Temple) and those who served it. Among the crimes for which they condemned him were blasphemy and sacrilege.

60.
Jesus, victim of two classes of the power of dominion. But there was more to it than that. Since religious structures were not separated from military, economic and political structures, Jesus' position had some immediate political repercussions. That is how the leaders saw it. If people took Jesus seriously, they would have to seek social change. And to seek social change meant facing off against the ruling powers of dominion, both Jewish and Roman. As the high priest, Caiaphas, remarked: "You know  nothing at all! You do not understand that it is better for you to have one man die for the people than to have the whole nation destroyed... Being high priest that year, he prophesied that Jesus was about to die for the nation" (Jn 11:49b-51). In the end, Jesus was judged and condemned to die on a cross, as a religious delinquent by the Jewish power structure, and as a political delinquent by power structure of the Roman Empire.

61.
Jesus was not forgiven for awakening the critical awareness of the people. Jesus, throughout his public preaching and acting, disappointed those who sought to find in him a Messiah like David, strong in war and power. Moreover, in dealing with the power groups, he had to go through the painful stage of correcting them, discrediting their plans, unmasking their ambition and unauthorizing their conduct and their plans. But there was something even more dangerous in Jesus: however much it might displease the leaders, he felt morally obliged to awaken in his listeners a critical spirit regarding the false religion that they were expounding (Mt 6:2,5,16; 15:17; 16:12; 23:5-7). Hence those groups that may even have admired him initially, now scorned him, saw how dangerous he was, and condemned him to death as the person who held out the greatest threat to all structures that served the power of dominion.

62. 
The resurrection is the greatest expression of the inner destruction of the power of dominion. The resurrection is the logical consequence of the passion and death of Jesus. In the face of Jesus' crucifixion, everyone asked: But where is God? Yet God was there in two forms: under the form of "kenosis" or total self-surrender (Lk 23:46) and under the form of "agape" or solidarity with the oppressed (Lk 23:43). Jesus surrendered himself completely and the Heavenly Father received that total self-surrender of his life. And the Father chose to respond with the same form of total self-giving in the resurrection. Hence, the complete symbol of the resurrection is the totality of Jesus' being: the resurrection is the recovery of total humanity. In the resurrection, no human trait is eliminated; the fullness of humanity is assumed.  Through the resurrection, the Father returned to Jesus all that Jesus had been giving in that total daily commitment that led him to the total commitment of the cross: life, but a life infinitely enriched, since it was the very life of God.

63.
In the Resurrection of Jesus, the Father judged the injustice of those who serve the power of dominion. With the resurrection of Jesus, the Father approved the Way of the Crucified as the most apt means for destroying the spirit and power of dominion. At first it seemed that the great leaders had been in the right, but murderers could hardly be in the right. The one crucified, now risen, was clearly in the right. The Death and Resurrection of Jesus is a new way of being of God Himself, who proved that evil could be destroyed, since the root of the power of dominion lay within persons and institutions. Renouncing the power of dominion is a guarantee of rising like Jesus. Properly speaking, in the biblical sense resurrection does not consist of the reanimation of a dead body by the soul. Rather, it consists of God's communicating to human beings a share in his eternal life. This is what the bodily resurrection of Jesus means deep down: that the personal being of Jesus is transformed in its totality. We have to learn how to understand the language of the resurrection. According to the NT, Jesus is not just a reanimated "physical body" but a "spiritual body" (1 Cor 15:44,46).


XII. A COMMUNITY CREATED TO DESTROY THE POWER OF DOMINION
64.
GENERAL PRINCIPLE: Continuers of the work of Jesus.
It was possible to create a new society by following the way of the Master. By the power of the Spirit, Jesus strove to see to it that his life and words would be inherited by the group of his disciples or followers. With them he chose to establish a permanent group to carry on his work of destroying the power of dominion in the world. We  call this group his Church.

65.
How the new society is born. The new society without power to dominate is born of a community that commits itself to others. That is, of a community in service of that justice which is solidarity, fraternity and equality. Jesus conceived of a community (a church) that would collaborate in the destruction of evil, by destroying every desire to dominate or to heap up goods, titles and realities that would hierarchize it. In his Church, all should simply be brothers and sisters. Jesus explicitly wished that his Church should never serve to support a model of State whose structure would always lead to the oppression of the people and to the use of the Church itself as an instrument. The New Testament bears witness to what Jesus wanted of his Church. Hence it set forth the most beautiful form of community living. The proposal he had to offer people was not to keep repeating the scheme of a greedy social power which in order to stay alive had to repeat and prolong exploitation, oppression and social classes.

66.
Moving on from being an "oppressing nation" defined by Dominating Power, to becoming a "liberating community" defined by the Crucified Lord. What was the response of the primitive Christian community? In its oral and written traditions it showed that some of its members, despite their being called by Jesus, had also been led by the same expectations of power as the rest of the people (Mk 9:33-37).  It acknowledged that even after the resurrection, it was attracted to the power of dominion (Acts 1:6).  It did not deny that even though it had received the gift of the Spirit, some disciples continued to be tempted to seize that power and exercise it (Acts 8:13,18 ff.). It confessed its constant temptation not to follow the way of the Master, giving themselves up for others even to the point of death (Acts 5:1-4). On the other hand, the primitive community also bore witness to the fact that, through the power of the Spirit of the Risen Lord, it also showed some of the most beautiful examples of following the Master (Acts 4:32-35), of commitment to the cause of the poor (Acts 4:36-37), of solidarity, equality and fraternity (Acts  2:44-45), of clear proofs that they no longer shared the scheme of "nationhood" that had entrapped the Israel of the OT, but had taken the reality of "community" as their point of departure (Acts 4:32,34-35). This is the point at which Christianity ought to take up its history again, to begin a process of ascent.

67.
Creating a new order that no longer needs the inherited model of the political power of dominion. The Church of the New Testament --the primitive Christian community-- strove to abolish the need to depend on exploitative political power, social classes, military forces, forced tribute, a religion based on power, prestige, honors, advantages, the lack of equal rights for all its members, servitude and dialogue with oppressive powers. The New Testament wanted a free Church that made it possible for human beings to live together in fraternity, solidarity and equality, as befits children of the same Father (Acts 2:42 ff.). The primitive Church knew how to be a community of brothers and sisters, whose aim was to become humanized, through the model of fraternity that the disciples had inherited from Jesus. Luke chose to embody in the Christian community of Jerusalem the ideal of society that he believed Jesus had handed down. That is why his model of community is so extraordinarily beautiful: "There was not a needy person among them, for as many as owned lands or houses sold them and brought the proceeds of what was sold. They laid it at the apostles' feet, and it was distributed to each as had any need" (Acts 4:34-35). The ideal of Deuteronomy was fulfilled in Jesus and in his community (Dt 15:4).

XIII. THE SYNOPTIC GOSPELS: UNITED AROUND THE DIVINITY 

OF A JESUS WHO COMBATED THE POWER OF DOMINION
68.GENERAL PRINCIPLE: Unity in diversity.
Did the primitive Christian communities remain united in their view of Jesus, or did each of them present the Jesus that suited it? We can say that the three Synoptic Gospels (with which we are concerned  in this stage of our biblical journey) maintained an admirable unity concerning the figure of Jesus. All three regarded Jesus both as a human being tempted by the power of dominion (Lk 4:1 ff. and parr.), and as a divine being, the Son of God the Father, who overcame temptation, who destroyed the power of dominion within himself, who taught humankind to do the same and who let the very life of God shine through in his life (Mk 9:2 ff.). The beauty of  all this lies in the fact that each of the Synoptic evangelists tells us these truths from his own angle, from the viewpoint of his own community. Simply put, the Synoptists were representatives of communities which knew how to preserve their unity while respecting their cultural diversity.
69.
FOR MARK AND HIS COMMUNITY: Jesus taught the way to overcome evil, or the power of dominion, by starting out from a community that followed Christ Crucified, who gave his own life, a community that acknowledged and confessed that He was the "suffering Son of God." In his Gospel, Mark taught us that it is in persecution that we learn to know and confess Jesus. He did so from the standpoint of a rural community facing the violence of persecution, urged on to know the necessity of the cross in the life of the Master and eager to build a community that would serve as an alternative to the model of society they had inherited, which had been built on the scheme of power. In no way should the model of community be that of Jerusalem, the capital of the power of dominion, from which Jesus' opponents came (3:22; 7:1). Hence the central point in Mark's Gospel is held by the following of Jesus on the way of the cross (8:27-10:45). Hence, also, the confession that Mark's Jesus calls for is not that he be recognized as the Messiah of Dominating Power, but rather as the Crucified Son of Man. Jesus, though he shares the sovereignty of God, is also enabled to suffer for others. The kind of people and community that demand this confession is clear: they are not followers of a Dominating King, but of a Crucified One with no advantages. The challenge to the community of the Markan Gospel is this: How to form a community of followers of One who had been rejected by the social establishment? How to form a community that is unafraid of facing its suffering destiny (9:2-13)? How to form a  community of equality, solidarity and fraternity that is not governed by the power of flesh and blood (3:31-35)?

70.
FOR MATTHEW AND HIS COMMUNITY: Jesus taught the way to overcome evil, or the power of dominion, by starting out from a community that knew and confessed Him to be "The Son of God-Messiah who fulfilled the promises precisely by his death for others." Matthew transmitted this message to us by facing up to a Jewish community immured in a dominating legalism, by confronting a process of urbanization supported by Rome, in which there was a grave danger of enriching city folk while impoverishing country folk through indebtedness (18:23-35; 21:33-46; cf. 6:12), and by denying the validity of Jewish expectations of a Messiah who would re-establish the Dominating Kingdom of David. The center of Matthew's Gospel is the Kingdom of Heaven, to which we must commit ourselves so completely that losing our very life for its sake is unimportant (13:44-46), a Kingdom in which our littleness is unimportant, so long as we commit ourselves to it, as God does when he reveals himself (13:31-32). Matthew dreams of a community (a church) that destroys the power of dominion through a process of understanding, since every human mediation, being sinful itself, must be understood: our sinful reality demands patience and mercy (13:24-30). Why should we exclude anyone, seeing that we are all sinners? (13:47-48). In order to destroy the power of dominion and let God (His Kingdom) come to be, allowing ourselves to be inwardly transformed, there is no other course than to surrender all that we have and all that we are (13:44; 13:45-46) and strive not to fall into the temptation in which we are all capable of falling: the temptation of allowing ourselves to be convinced not to renounce the power and spirit of dominion that lurks in our very being (4:1-11).

71.
FOR LUKE AND HIS COMMUNITY:  Jesus taught the way to overcome evil, or the power of dominion, by starting out from a community that was converted, and hence socially committed, that confessed Him to be the "Son of God, Savior of all the oppressed." Luke wrote his Gospel outside Palestine, from a Jewish enclave under the political dominion of Rome and under the cultural  dominion of Hellenism. Luke's community was made up of Christians coming from Judaism or of pagans formerly associated with Jewish synagogues. It was a community polarized by cultural and social differences. This community reflected on Jesus as brother of all humankind and savior of all those oppressed by any kind of power: a Jesus who returns to persons their true dignity (19:9-10), reveals to women their true greatness (10:41-42) and in doing so, reveals the compassionate tenderness of his Father (7:13; 10:33; 15:20). Since this community was polarized both culturally (Jews and Gentiles at the same table) and socially (rich and poor in the same community), we should not be surprised at the centrality (4:16-30) held by the poor and oppressed: some because they were simply in great need, such as beggars, the humble, the hungry, the lame, the halt, the maimed, the blind, widows and the sick (4:18; 7:22), others because they were persecuted (6:20-23), and still others who were living in poverty as a result of conversion, since they were convinced of the evil begotten by the power of dominion of money (16:13; 12:15-21; 12:31). The task of the Lukan community would be to believe in the Jesus who destroys the power of dominion through his option for the oppressed and his choice of mercy. What was needed was a community (a church) that could make palpable the Year of Jubilee inaugurated by Jesus (4:19), which was an expression of mercy, since all could come out of it as brothers and sisters, with the dignity of children of God no longer dehumanized by poverty, because they had been absolved of all debts and had been given back all that they or their parents had lost through greed or the power of dominion of others.
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