THEME 4:  THE PARABLES: FREE OF ALL POWER OF DOMINATION
  JESUS' EXPERIENCE OF HIS FATHER'S WAY OF ACTING
TEXT: The texts of the parables dealt with in this unit.

BIBLICAL KEY
1. HISTORICAL LEVEL
1.1. Each parable has its own history.
As a point of departure, we must understand that between the parables as we have them written in the Gospels and the parables as Jesus uttered them, a long and complicated road intervened. From the moment Jesus spoke them to explain the experiences he was having of the God-event, until the day they were set down in each of the Gospels, there were several intermediate stages in which each parable may have undergone adaptations, adjustments, changes, modifications, depending on the life-setting of the community that made it their own. In order to understand the true life of the parables, we have to understand the stages through which each of them passed before reaching us.

1.2. First stage: the original life of the parables.
The first stage in the life of a parable must be set in the lifetime of Jesus. The parables kept emerging gradually, in keeping with the circumstances through which Jesus was passing in his human and religious experience. Jesus did not pronounce the parables in a single afternoon or a single week or all at once. Each of them corresponded to a concrete situation and hence each of them was meant to answer a question put to Jesus, or to handle a problem, or to help his listeners understand a new reality or a new nuance entailed in the appearance of the Reign of God in the midst of the people. The extraordinary thing about this was that Jesus carried out this task by starting out from his own experience. Hence, the  best means through which to understand the depths of Jesus' soul are the parables. And because in the parables Jesus is speaking to us about the action of God the Father in his own life, in that of his people and in that of society (where the Kingdom of God is breaking in), the obligatory point of reference for any parable should be God the Father Himself. That is to say, underlying the original life-setting of each parable is the way in which God the Father is acting in, transforming and questioning persons and society. This is where the parable acquires its symbolic value, since it tries to make an intelligible statement of an event which of itself cannot be uttered, because it is the interior experience of God or of His acting (his Reign).

1.3. Second stage: the life of the parables in oral tradition.
We all know that after the death and resurrection of Jesus, his teachings and his words remained in the hands of the people who believed in him. Naturally enough, these people had such faith, love and admiration for his person that they strove to interpret his deeds and words. This explains why their faith and love lengthened, shortened, reinterpreted and adapted the parables of Jesus. Moreover, we know that these people gathered together for community remembrance of these deeds and words. These gatherings for worship, depending on their vitality and the needs they expressed, also contributed to modifying and adapting the words and deeds of Jesus. Obviously, by this stage, the people and the community may have brought out the christological thrust of many parables, since they could perceive the Reign of God as the action of the Risen Jesus in their midst, as Jesus himself had perceived it as the action of the Father in his own life.

1.4. Third stage: the life of the parables in written sources.
After a while, oral traditions began to be crystallized into writings, in the measure that preaching, and especially catechesis, kept calling  for them. Consigning the thoughts and actions of Jesus to writing required revising accounts full of specific references that had previously been kept alive on the lips of persons and communities. Thus it happened that in different parts of the primitive Church, as a complement to this original oral tradition, there began to appear written accounts that purified and in some way technically arranged those matters which, so long as they were being handed down in living oral tradition, had not been subject to any laws of redaction or editing. This process gave rise in the Church to the written sources that had so much influence on the final drafting of what we call the Gospels, which contain the parables.  As we already know, these written sources had to modify the parables, within the logic of adapting the thought of Jesus to the new contexts of the Church. These contexts led to the reinterpretation of some parables as responses to the current needs or problems of the Church.

1.5. Fourth stage: the life of the parables in the redaction of each Gospel.
The heirs of Jesus' thought were not just single, separate persons. All of them belonged to some concrete Christian community, located in a particular place, faced by certain powers, in need of answers to determined problems. But above all, these communities were made up of persons with a culture of their own, through which they viewed Jesus. There came a time when some communities or local Churches felt an urgent need to re-read Jesus in the light of their own cultures and circumstances. To satisfy this need, they laid hands on all the material they had at their disposal concerning Jesus: eyewitnesses who were still alive, oral traditions that the people were well acquainted with, and an unknown number of already existing written sources. To all of this they added their own interpretation, from the standpoint of their own culture and circumstances, and composed a literary genre called a "gospel" (euangelion, glad tidings), through which they recounted and shared with other communities the essence of the Good News that Jesus had brought to the world.

1.6. The hermeneutic method that we will apply. 
Each of the foregoing stages has a name of its own. Thus, the first stage which gave an account of what Jesus really said, is called technically History of Original Forms [Form Criticism]. The second stage, which featured the role of oral tradition, is called the History of Oral Tradition. The third stage, which featured the sources used by the final redactors of the Gospels, is called the History of Sources [Source Criticism]. Finally, the fourth stage, which features the role of the authors of the Gospels, is called the History of Redaction [Redaction Criticism]. We will try to follow, in an overall way, the method of Form Criticism. We will attempt to place all the parables in relation to Jesus and to the standpoint he could have taken regarding his deep life experiences in the measure that he kept seeing the way God acted and the way Reign of God was at work in his own life. In keeping with this method, our way of handling the parables will be to refer them to the Heavenly Father's action as seen by Jesus.

2. LITERARY LEVEL
2.1. Knowing how to deal with parables.
To deal correctly with a parable, we should begin with the narrative (linguistic field), and go on from there to its symbolic content (non-linguistic field). The parable is, properly speaking, a "symbolic expression" which takes the literary field, that is, the narrative element, into account, in order to penetrate into a higher reality: the life-experience of the narrator of the parable.

2.2. The parable is a narrative about life.
The parable always narrates some life-experience. Hence it takes the external form of a lively account of an action pertaining to everyday life. The parable never narrates unreal, fabled or fantastic events. It narrates things that have occurred or could readily occur. Jesus took the material for his parables from the world around him: from country life (sower, tares, wheat, mustard seed,  lost sheep, nests, birds, patient workers, rains, etc.); from family life (woman kneading dough, woman sweeping, yeast, prodigal son, festive dinner, clothing, ring, etc.); from village life (children playing in the streets, unemployed people, verbal working contracts, etc.); from natural phenomena (clouds portending rain, south wind, burgeoning fig-tree, harvest time, field white with grain, etc.); from real-life people (builders, quarreling bands, rich farmers, tireless workers, buyers of pearls, etc.); and finally, from social happenings (thief in the night, a party of bridesmaids, an unjust judge, defenseless widow, crooked administrator, highwaymen, etc.).

2.3. What a parable is not.
Ordinarily we look at parables as practical and lively catechetical examples that Jesus used in order to enhance or clarify his teaching to his listeners. And in this sense we admire their external form, but do not go beyond their outer charm, thus disabling ourselves from piercing into their inner life. And so the parable remains but a charming comparison about the Kingdom of God, a telling metaphor about it, a clarification of ideas, but nothing more. We do not get beyond the literary field.

2.4. The world of symbol.
The most personal --and thus the most sacred-- thing that human beings possess is their own way of seeing themselves, of seeing life, history and its actors. This way of seeing oneself, the world and history, is called one's world-view or as we often say, borrowing the German term, one's Weltanschauung. This world-view is something that is in part a cultural inheritance that keeps growing and being reinforced or, in contrast, can be modified by the quality of our inner life-experiences.  The world of inner experiences and the mind-set that they create form our inner symbolic world. In order to make itself known, this inner world needs some symbolic expressions that are capable of conveying and manifesting the full inward force of our lived experience. Hence a symbol is a compound made up of an inner experience and an outer expression that  manifests it. The Greek noun symbolon, from the verb syn-ballein, means, literally, "thrown-together." The symbol is the only means able to unite the ineffability of the inner world with the comprehensibility of the outer world. That is, it is the unique means capable of joining the secret and private world of interior experiences with the world of tangible, comprehensible and literary expression.

2.5. Symbols and Jesus.
If we apply the foregoing to Jesus, we see that his inner being is increasingly filling up with images of God that are of such a quality that he himself does not know how to express what he feels. For whereas his compatriots were waiting for an action on God's part (a reign of God) that would return to them the power of dominion that Israel had in David's time, he felt that God acts in a quite different way: awakening love and mercy towards impoverished, humiliated and marginalized people; condemning and rejecting perverted forms of exploiting these people in the economic, political and religious orders; and proposing a new model of society and of persons that was totally contrary to those of the dominant society. Jesus is the symbol of the Father, since Jesus, in his humanity, is the clearest expression of the deep and ineffable dimension of the Trinitarian life of God the Father.

2.6. The parable belongs to the field of the symbol.
If we transfer the parable to the field of the symbol, a broad and rich panorama for understanding its true and deep meaning opens up before us. In this sense, the parable is the external linguistic expression through which Jesus reveals to us his thought and stance regarding the Kingdom of God. The parable is the means through which we are enabled to grasp the inner and ineffable world of Jesus. The parable reveals to us what Jesus lives, thinks and feels about the way God is acting in his own life and that of others, and in history.

2.7. The literary genre of "parable"
 
The parable, then, does something that no other literary genre can do: it allows the reader to enter the inner world of Jesus and grasp his most personal and even secret thoughts and feelings about the way his Father acts, that is, about his Reign. Hence, the interpretation of the parables requires a number of things:

a) It should begin with the Kingdom or Reign of God, understood as God's way of acting. Jesus came increasingly to admire, to be impacted and challenged, by God's way of acting, which was diametrically opposed to the way the power brokers of this world were exerting their dominion.

b) Each parable aims at highlighting only one aspect of God's way of acting. That is, each parable has only one point of comparison, which is the principal symbol of the narrative. Ordinarily, the hardest thing about the parable is knowing how to discover the main point around which the whole parabolic narrative turns..

c) Jesus did not intend to give us all that he thought and felt about his Father's acting in a single parable. He simply gave us one aspect at a time. Jesus of Nazareth was subject to the limitations of every human being, when it came to tackling or expressing the whole truth of God. The truth of God and of things is usually caught gradually in a slowly maturing process.
d) Besides its central point, the parable --simply because it is a narrative-- entails some secondary points aimed at making the account more lively or at bolstering its central point. If we convert a secondary point into the main point, then we dislocate the whole meaning of the parable.

e) When we attach the same importance to all the points of comparison in a parable (the main one and the secondary ones) and try to explain them all, we turn the parable into an allegory, which is a different literary genre.

f) The secondary points of a parable can serve to expand its meaning if, and only if, we learn how to relate them to the central point, and not to something marginal to it.

g) Some parables, because of the way the community handled them, were readapted to the problems and needs of the community. Hence, not all of the parables retain the pure form in which Jesus uttered them.

h) Many Gospel parables end with a saying of Jesus, added by the primitive community to readapt the parable to its own circumstances. In order to relocate these parables in their possible original contexts, one has to detach them from the separate sayings of Jesus which were often artificially tacked on to the parable.

i) Jesus did not utter the parables at the same time or in the same place. Each of them had its own moment and its own place. That is to say: each parable was born in a particular social, spiritual, psychological, temporal and geographic context.

j) We do not know in what order Jesus pronounced them. Today we can only give them a sort of logical or theological order. Here, we will organize them around the theme of the Kingdom of God.

k) In the brief commentary we will offer on the parables, we will try to follow the Form-Critical method. We will try to recapture the original context of Jesus and of the Jewish people, in order to situate each parable in them, and thus to recover their original meaning.

l) The symbolic expression of a parable is not meant to remain within itself, but rather to serve as a vehicle that allows us to enter the soul of the one who uttered it as a gift to us. If we do not grasp this, we remain halfway through. But if we do grasp it, we must be convinced that we are performing one of the most sacred tasks of exegesis, especially as it strives to pierce into the inner life of Jesus.

2.8. He spoke to his enemies in parables, so that they might not understand him.
We find this saying in Mk 4:11-12, and it meaning is obvious: If the parable, as a symbolic expression, was meant to give entry into the soul of Him who uttered it, could anyone who hated Him enter peacefully into His soul to understand and accept Him? To the extent that this was not possible, the parable became a dark saying, a forbidding field of high contradiction, a real obstacle to any approach. It would be difficult indeed, for anyone whose soul was completely committed to the power of dominion, to be able to read the community-loving and fraternal soul of Jesus objectively and to accept it sympathetically. Those who were least equipped to understand the soul of Jesus were those had no desire to understand His plan.

3. THEOLOGICAL LEVEL

PART I: THE COMING AND GRACE OF GOD'S REIGN
THE THRUST OF THE KINGDOM: GOD'S REVOLUTIONARY WAY OF ACTING 

ON BEHALF OF THE VICTIMS OF THE POWER OF DOMINION

3.1. Some initial clarifications
3.1.1. What is the Kingdom or Reign of God?

The fact that Jesus' proposal, the most sacred and important one in the NT, is formulated in the ambiguous expression of the "Kingdom" or "Reign of God," continues to be a challenge for exegesis and above for the life of the Church. History had loaded this expression with elements of the power of dominion. Jesus had received a cultural and social heritage that talked of the "Kingdom of David." Jesus had to respond to this notion, otherwise he would never have been able to link up with the traditions of his people. But at the same time he was obliged by his Father's honor to modify this false hope and give it its true meaning. The definitive thing that God was offering to the people of Israel --and through them  to all men and women in the world-- was by no means the restoration of a monarchy, but rather the establishment of a society that would be ruled by the community-building, fraternal, solidary and equalitarian power of God's presence.

3.1.2. Kingdom or Reign?
The Aramaic word "malkut" means kingdom-reign. Kingdom has a rather passive ring to it, since for us it means the place and persons over which a king exercises his governance.  Reign, in contrast, has an active meaning, since it refers directly to the one who exercises the action of reigning or holding sway over something or someone. If we apply this to God, the reign of God means the action whereby God holds sway, through his transforming presence, over persons or over society.

3.1.3. Conclusion: similar language with a different meaning
The people of the OT had kept waiting for the Kingdom or Reign of David, believing that God would smile on the material interests of that royal dynasty, so that they could look forward to the reconstruction of the ancient Kingdom of David, under the guidance of a descendent of that great King. But this did not correspond with the mind or project of Jesus. Jesus told the people that the time had surely come for a Reign, not a reign of power under a mighty and dominating monarch, but rather a reign of fraternity, equality and solidarity, under the guidance of God. Hence Jesus changed the pattern of the "Kingdom of David" into a pattern of the "Reign of God."

3.1.4. How does the Reign of God come about?

Obviously, the reigns of the great ones of this earth are usually accompanied by great displays of their power of dominion. This is the very essence of that sort of power. A monarch or dictator who did not make such a display would lose prestige and would run the risk of being deposed. In contrast, the Reign of God is set forth by Jesus in a completely different way: it has to do with the dominion that God keeps  gaining over the hearts of every human being and society. This process of God's taking possession of his Reign is not accomplished through an outward show of pomp or power, but in outward signs of fraternity, equality and solidarity, and in an inner, almost always secret way in which human beings come to realize that they are new and different, distinct from human beings who are ambitious, grasping and oppressive.

3.2. The essence and newness of the reign of God

The Reign that Jesus announced was contrary

to the prevailing model of society
The way in which Jesus spoke of the Reign of God was something truly new, and thus, revolutionary. And since it was a spiritual and social revolution, it infuriated some, while it returned hope to others. Jesus knew that the great attractiveness of his proposal of the new reign lay precisely in its utter difference from the oppressive power structure then in charge. In the measure that his proposal kept this difference clear, in that same measure his Good News would be liberating. This was the great advice that Jesus would give to any future institution that wanted to announce this Reign or Kingdom. To deprive it of this newness would render it useless.

3.2.1. The joyful newness of being and feeling free
1) The immense joy of the oppressed: The friends of the Bridegroom should rise and shake off their inherited gloom (Mk 2:19-20; cf. Mt 9:15; Lk 5:33-39).

The surprising message that Jesus announced to the people was that "the Spirit of the Lord...has sent me to proclaim Good News to the poor" (Lk 4:1-8). This news was that captives would be freed, the blind would receive sight, the oppressed would be released from their burden, debtors would receive a general amnesty allowing them to enjoy their goods  again (cf. Lk 4:19). The situation of the poor was very bad indeed. Besides not having the wherewithal on which to live, they were marginalized by religious officialdom, because they belonged to the ranks of those who, since they did not practice the law, were living in legal impurity, and could thus not come in contact with God in His temple. With his "good news for the poor" (Mt 11:5), Jesus was opening up the gates of joy to all who were oppressed and marginalized by officialdom. And he was doing so without permission of the Law, not even that of the temple officials who interpreted and managed the Law.

To justify the joy that should accompany his followers, beyond the red tape of the law, Jesus gave but one reason: precisely because they were poor and oppressed, they were "the friends of the Bridegroom." Jesus was referring to those nuptial texts of the OT that expressed God's promise to espouse Himself with His people (Hos 2:16-22). This espousal was being carried out by Jesus, who was not ashamed of the poor. And the joy that nobody could wrest away from the poor was precisely this: the sense that they were, in Jesus, beloved by the Father. And it was this God, their spouse, who was freeing them from the Power of the Law that had dispossessed them even of their joy. There was no more reason for this people to be sad, that is, to commit themselves again to the bitter demands of the law, in order to seek God, their Spouse. Feeling free of the heavy burden of the law --and by the authorization of God Himself-- must have been an immense joy to the people who had been marginalized by that same law. Only if they were deprived of the presence of the Bridegroom,, that is, if they lost their freedom from the law, would they return to the sadness of legalism and become a sickly being, without the joy of living in liberty.

3.2.2. The novel way in which god chose to act: against all powers of dominion
2) God was acting where the evil one had once acted, without making any compromises with him: It did not matter how strong and powerful that evil one might be (Mk 3:23-27, Mt 12:25-29, Lk 11:15-22).

The original context of this parable was pessimism in the face of the forces of evil, identified with the Sanhedrin, the court of Herod, social groups and Roman power. These forces controlled the power over money, weapons, authority and culture and used it against the people. Moreover, the Sadducean leadership had sold out their religious principles to the Romans, expecting in recompense to participate in political power, through the High Priesthood. They believed that it was not possible to survive without making alliances with some power group. They believed that Jesus was doing the same as they were doing: that he had sold out to some evil force that gave him a share in its power.

Jesus tried to explain that the Kingdom or Reign of God that he was announcing was quite the contrary. Indeed, it meant dethroning and overcoming the Evil One or those dominating forces who were set up in society only because they already held sway over the inner life of the people. And this sway would be broken by the presence of the Heavenly Father. The "strong man" or Evil Power that had heretofore held sway was himself now dominated, bound and sacked by an Other who was stronger. This Stronger Power was the all-conquering force of the Heavenly Father, which Jesus felt in his own life and in the lives of the people who surrounded him. This force could dominate and dethrone the inner power of the Evil One; it was a new power that was beginning to show that it was now possible to invade and conquer what was heretofore believed to be the proper territory of the Power of Dominion, that is, of the Evil One. Those who believed that Jesus had sold out his conscience to some type of power structure were quite mistaken.

3) God acts in calm and silence, without apocalyptic outbursts: The leaven has a secret way in which it makes the whole mass of dough rise (Lk 13:20-21, Mt 13:33).

When it is at the service of a power-minded leadership, popular piety tends to invest its manifestation of God in the trappings of power and  grandeur. The people of Jesus' time were dominated by a religious apocalyptic mindset, according to which God would manifest Himself in terrifying ways to destroy those who did not keep His law. This mindset wanted to build history on the basis of direct, spectacular and unilateral interventions by God, without the help of human cooperation. In contrast, Jesus felt the way that God was acting in him and in many of the people in a silent, though effective, manner. Since this involved a God-event at work in the heart of each person, there was no need to expect that this event would occur in some tumult of destructive power, but rather in silence, although with a transforming effect.

Jesus chose to express this silent and transforming action of the Father by means of the quiet, hidden and effective way in which fresh yeast acts in a mass of dough. The Reign of God was already at work. The Heavenly Father was at work within Jesus and within all who believed in him, although many did not see this, or else chose to see it in another way. The parable adds circumstances that enrich its central core of meaning: it speaks of a woman, comparing God's way of working with the humble, quiet way a woman works when she is making bread. For the Father likes to act through the humblest, simplest and most oppressed members of society. That is to say, God takes on the dimension of the small. The parable also speaks of a waiting "until" the whole loaf should be leavened. God's action cannot be measured by the stopwatch of our human power-schemes.

4) God acts free of dominating intermediaries: The plants grow through the force of the earth, not through the power of the sower (Mk 4:26-29).

Judaism had managed to convert the law into a power of domination. This meant that salvation did not depend directly and exclusively on God, but rather on the fulfillment of norms. And these norms, in turn, depended on those leaders who interpreted and managed them. Thus they reached the deadly circle of legalism, which in practice prescinded from God. According to Jesus, the key for the growth of the seed does not lie in the worker or even in the seed,  but rather in the soil which of itself (automáte ) gives the possibility of bearing fruit.

In the parable, what represents God's action is the soil, which nourishes nature. Here, Jesus gives us an idea of the great respect he has for the processes that God inaugurates within persons. These processes do not depend either on the law nor on its intermediaries. The latter fulfill their role and nothing more. They should not be absolutized. The parable speaks of "a sower who sows the seed." It thus puts the human intermediary in his proper place. This human being, whoever he or she may be, will always be just a sower, and not the one who gives life to the plant. The parable also speaks of the rhythms of life: the sower "goes to bed and gets up day after day. Through it all the seed sprouts and grows... The soil produces of itself first the blade, then the ear, finally the ripe wheat in the ear." Human beings are limited by their own need; beyond them there is an Other who gives their inner life to beings.

5) God acts by disturbing the comfortable: The Kingdom: a surprise that makes demands on the comfortable... (Mt 13:44).

The Jewish people, who had been reared in the practice of the law, which they had repeatedly been taught to have an absolute value, could easily fall into believing that the law was a be-all and end-all, so that outside the law there should be no spiritual surprises in store for them. In contrast to this legalist position, Jesus had seen that the Heavenly Father was opening up another way, revealing Himself outside the official framework and thus relativizing the whole existing legal structure, which had become perverted by giving itself over to the power of dominion.

Jesus saw that through his preaching, people were discovering God's presence within them, the way someone walking along unawares suddenly stumbles upon a treasure. He also saw how the Father was working within goodhearted people, who were able to give all that they were and had out of mercy. They were like a person who found a treasure and were willing to give  up everything in order to acquire that treasure. The parable adds that the treasure was "hidden." This was a direct allusion to what was being given with the arrival of Jesus, which had not been discovered by the OT, because the OT had been officially entrusted to men who were under the sway of the power of dominion. The indication that the treasure was "hidden anew" by the one who discovered it alludes to the fact that great spiritual truth of the NT (that we must give everything, even our own life, for the sake of the Gospel) is not discovered by all, but only by those who value it as something that must be obtained at all costs.

6) God acts by responding to the troubled: The Kingdom is also a response that makes demands on those who are searching... (Mt 13:45-46).

Jesus was also a person who was searching: his journey to the Jordan, his abandonment of his home and his own, as well as his request for baptism, cannot be interpreted in any other way. Like him, there were others who were in search: those who withdrew from society because they were discontent with its system (the Essenes), those who chose the way of violence to take justice into their own hands (the Zealots), those who went out to follow prophets who called people to a baptism of repentance (the Baptizing movements). They were all people who were discontent with the injustice in which they were living. Jesus experienced, in himself and in others, that the Reign of God was taking place within them, as a response to their search. This was the experience that  he wanted to translate into the parable: the Reign of God also happens as a response to the ways of search and discontent that were being followed.

But although the Reign of God was a response to a sincere search, it nonetheless made a radical demand: one must give up everything else in order to acquire it. The Reign of God was and will always be just that: a new way of inner being, acquired by detachment from all dominating power. The merchant in the parable was searching for pearls "of great price" and finally found one. The Kingdom is compared with this peerless pearl that leads one to give up  everything in order to acquire it. This was not a matter of incorporating one's own selfishness into the Gospel cause. It meant abandoning all power of dominion and inaugurating a totally different project of equality, solidarity and fraternity.

3.2.3. The newness of not conforming to legalism
7) The Reign of God is not some kind of "reformism"  The new always comes into conflict with what is old and outworn (Mk 2:21-22; cf. Mt 9:16-17, Lk 5:36-39).

The social structures of Jesus' time, to which the diverse Jewish groups belonged, were all contaminated by their relationships to power. Sadducees, Pharisees, Essenes, Zealots and Herodians all had some dealings with Jesus. Possibly each of them wanted to win him over to their side. All of these institutions approached Jesus to see if they could pass off their own proposals as his, with a view to extending their own advantages. But Jesus maintained his position clearly and thus kept turning them off one by one. Jesus did not want to base the Reign of God on any of the existing socio-cultural structures. He knew that he and his plan had nothing to do with power structures: his new cloth could not serve to patch their old coats and his new wine could not fit in their old wineskins. If the new were put in service of the old, both would run the risk of being spoiled.

The Gospel was not a reform of outmoded institutions, but an altogether new position. Nothing that was based on or even smacked of the power of dominion could be reconciled with the Gospel. If anyone tried to live the Gospel from the standpoint of any of the existing power structures, the only thing he would achieve would be to discredit it, to crush its transforming force and bring it into constant conflict with the old ways. The image of the new patch on the old coat made it clear that the Gospel must maintain its independence, without entering into alliances that would bring it to ruin. For Jesus, the existing institutions were dried up  old wineskins and worn out old clothes. Gospel and power groups were incompatible: the one would destroy the other.

8) The Reign of God is not some sort of false radicalism: One should not attempt the impossible. The field we sow in will not be free of weeds (Mt 13:24-30).

The power-groups of Jesus' time were all contaminated with some sort of false radicalism. Some --Pharisees and Essenes-- were separatists: it pained them to live with those whom they deemed unclean. Others --Sadducees, Herodians and Zealots-- were out to eliminate their opponents: they either killed those who threatened their power (the High Priestly power of the Sadducees, the monarchical power of the Herodians) or eliminated those who opposed their plans to gain political power by force of arms (the Zealots). Jesus' experience of the action of God was totally contrary to this false and unjust radicalism. Jesus knew that God worked by sowing respect for others and by creating patience with those who did not have the qualities that others thought they should have. One result of Jesus' view of the God-event was his pluralistic mindset, opposed to the fanaticism and violence of a separatist mentality.

The wheat and the weeds growing together was the best figure of Jesus' proposal for a new humanity and new society. This proposal must be carried out under the conviction that the tangible reality of evil will always be an inseparable companion of the history of salvation. We should note the presence of "an enemy's hand" sowing weeds in the field. This shows that Jesus was not trying to overlook the existence of evil. This would have been naive and childish. The point is, not to confuse the good seed with the bad. Dividing humanity into the good who must be saved and the bad who must be condemned has been attempted at the cost of irreparable mistakes that history must still rue even in our own days.

9) The Reign of God does not consist just of ceasing to do evil: The evil spirits once expelled return to a tidy but empty house (Lk 11:24-26; cf. Mt  12:43-45).

The people had become accustomed a minimal morality, a morality of "not" doing this or that. What is certain, is that this morality of the least effort had not managed to contain or destroy the different forms of greed begotten by the powers of evil. To be content simply with not being bad is an empty morality. To believe that we are good just because we are not bad is a snare and a delusion. Jesus poked fun at this kind of morality by creating the curious parable of seven evil spirits who had been expelled, but returned to their former dwelling because they saw that it was empty. The lesson was clear: The Reign of God does not come through cleanness, but through transformation, and cleansing is not the same as transforming.

The legalist mentality kept wreaking havoc among the people, because fidelity to the law, understood simply as not breaking norms, had been set forth as an argument for maintaining old and outworn structures. What had to be done was not just to cast out demons, but rather to fill the house with a new guest, to fill it with solidarity, equality and fraternity, which would not allow it to be reoccupied by the power of dominion in its manifold expressions. According to Jesus, the principal task that defined the Reign of God was not just combating evil by not committing it, but rather growing in goodness, multiplying solidarity, building equality and concretely demonstrating fraternity. Jesus saw that many good Jews were spending their lives cleansing themselves of impurities, with little time left for building up justice.

3.2.4. The newness of valuing what the power of dominion had never valued.
10) God knows how to take on the dimension of littleness: In the tiny mustard seed, something immensely great is enclosed (Mk 4:30-32; cf. Mt 13:31-32 and Lk 13:18-19).

The grand and mighty reign of David was the  model that absorbed all the Israelites of the Jesus' time. They hoped and wished that the Messiah would rebuild this old power of dominion. For this mentality, inherited from the past, the only thing that counted was greatness and power, and worse still, this mentality had become the measure by which to judge everything. Jesus reacted against this view of life, and in one of the simplest and loveliest of the parables in the Gospels, he describes another reality. From a tiny seed, the most exuberant life springs: a tree that offers and provides a nesting place for others.

Jesus knew by his own experience that in order for the Kingdom to come, God had to take on the dimension of littleness, the dimension of human being itself. And out of this littleness would be born the most beautiful expressions of solidarity and commitment to others. It would suffice to hear this parable from the lips of Jesus to be convinced of God's option for the little and the poor: both as a measure of Jesus himself and as a measure of his evangelizing work. Out of littleness and with the little is the way God works in history. But if God thus regards the little, it is only to transform them.

11) God's offer goes out to all outcasts, without distinction: The dragnet open to all sorts of things (Mt 13:47-48).

No matter where the people went, the air they breathed was full of exclusiveness and elitism. Each group exercised its own form of power: Roman pride, Greek wisdom, Jewish fanaticism, their laws of legal purity. Each and everyone of them excluded others for being different, for not having the quality that the power group or institution demanded. Jesus insisted on telling the people that God did not act this way, and that what He desired was a society from which elitism, segregation and marginalization would disappear. God was the very first to open His Fatherly arms to welcome all outcasts. He behaves like a fisherman who, when he wants to catch all sorts of fishes, uses a dragnet that catches everything, even trash.

 
The inherited mindset, of course, accepted class distinctions in the different structures that made up society. And accepting class distinctions meant accepting the discrimination that was built into them. This was one of the fruits of the monarchical system and the religious system (temple and law) that was subservient to it. Jesus went against this mindset and wanted all to behave as children of the same Father, with equal rights. Hence he welcomed and inwardly rebuilt all sinners and the marginalized. His conduct was based on that of the Father. If Jesus acted as he did, it was because his Father had taught him to do so. Jesus, a Galilean layman from the periphery of the country, far removed from Jerusalem, the capital of religious power, was the first to see in his own life that the Heavenly Father cared for the marginalized.

12) God knows how to run the risk of failure: The sower, despite his failure, does not thereby cease to be a good worker (Mk 4:3-8; cf. Mt 13:1-9 and Lk 8:4-8).

The beginnings of Jesus' public life must have met with great hopes and even praises from neighbors and strangers, friends and mere onlookers. But the honeymoon was over soon enough. After all the initial applause and expectations of the multitudes, Jesus began to experience the difficulties inherent in his teaching: enmities, attacks, condemnations and the falling away of many, even of his own kinsmen and his own group. The parable of the sower is a striking avowal of the inner suffering of Jesus. The installation of the Reign of God within him and in society was a way of sorrows, filled with failures. He had to sow much and fail much, in order to be able to reap anything.

It was hard to persevere and stay afoot in a work where the normal course meant having to fail time and again in order to achieve something. The worker whom Jesus describes in the parable had to keep his gaze fixed on the little corner of good harvest by which he measured his work. Keeping his eye fixed on the quality of this little corner allowed him to survive morally in view of the resounding failure of the rest. Here, two mentalities clashed: one that was  based on and strove after quantity, a sign of power, and the other that was based on and valued quality, which ordinarily lacks power. This will always be the challenge of announcing the Good News.

3.2.5. The newness of preferring the needy
13) The greater the need, the greater the possibility of being grateful: The greater the debt that is written off, the greater the love that is felt and shown (Lk 7:41-42).

Legalism (giving the practice of the law an absolute value) had displaced the need for God's pardon and shifted it to the law, the observance of which was what pardoned sins. In this type of society, God's true role (saving human beings) had disappeared, so long as one worshipped Him by celebrating the daily pompous rites. Once again, Jesus addressed this people who felt no need of a God to forgive them. And much to the scandal of officialdom, who saw Jesus welcoming publicans and prostitutes, he spoke to them of the immense gratitude that is born within those who feel that they are loved and forgiven, for no merit of their own.

Among those who surrounded Jesus, one principle was becoming clearer and clearer: that love is more palpable, where greater mercy has been shown. Why, then, should it seem surprising that it was precisely the most sinful people who showed Jesus their boundless love and gratitude? Indeed, we shouldn't really say that "God prefers the needy." Rather, we should say that God acts in human beings who, because they feel their need, are more open to and accepting of the transforming action of God. Who, after all,  is more likely to be open to God's action: the powerful dominator or the impoverished and oppressed?

14) What is lost needs a love to search for it: The woman who searches for her coin because she loves it (Lk 15:8-10).

As we have seen, one consequence of legalism was that it valued people according to their observance of the law. Those who did not observe it were worthless persons. For the legalists of Jesus' time, society was full of this class of worthless persons. It was not worth the trouble to dedicate time or attention to them, since anyone who did not observe the law was simply a sinner, an outcast. By his conduct, Jesus was overturning the order of officialdom: he was giving importance to sinners, to social outcasts. This is why Jewish officialdom turned against Jesus and condemned him.

In the parable of the lost coin, Jesus wanted to make it perfectly clear that searching for what is lost, spending time on it, going out to meet it, establishing relationships with what was not held to be a great thing -- that all of this is God's grace, because all of this is a demonstration of His love, the depths of which only a sinner can fathom. Whereas legalism led Judaism to devalue what was lost, the Father's love led Jesus to place himself in service of what was lost. By the presence of the woman in this parable, this search for what was lost is filled with the sensitivity and tenderness that only a woman feels for the things that touch her to the heart. Jesus felt that his Father was full of this committed feminine tenderness.

15) A life gone astray needs someone to cherish it and not let it die: The shepherd seeks out the lost sheep, whose life is in danger (Lk 15:4-7; cf. Mt 18:12-14).

Official Judaism could not conceal its bitterness toward Jesus. It pained them to see themselves supplanted by those whom they really scorned. Jesus' penchant for those marginalized by Jewish political and religious officialdom made the "officially good" of society, those who acted in keeping with the law ("law abiding" folk) feel that they were being displaced. They thought that Jesus, by attending to the powerless, was robbing them of the right to power that they officially held.

Jesus' experience of his Father was not one of an excluding God. Quite the contrary. He knew that God was defined as  Father precisely for His running out to meet His lost son, by offering His love to those who were in the worst of circumstances. Leaving the ninety-nine sheep to go in search of the one that was lost until He found it, carrying it back on his shoulders, happy to find it and to share his joy with others: wasn't this exactly what the lost needed in order to believe that God was a true Father? Loving the lost did not mean ceasing to love those who were not lost, but rather to guarantee that they, too, would be loved, if ever they should become lost.

16) The sinner in need makes the true justice of God shine forth: God opts for an unlawful publican instead of an orthodox Pharisee (Lk 18:9-14).

The gravest problem with legalism was the enormous harm it did to the spirituality of those who allowed themselves to be trapped by it. The power of dominion had taken hold of the law and had made it into a mediation not of grace, but of authoritarianism and exploitation. Every breaking of the law either bled lawbreakers economically, through the purifications and sacrifices they had to pay for, or else condemned them and made them outcasts. Those who were marginalized from the Temple system were no better than an accursed rabble who did not know the law (cf. Jn 7:49).

Jesus was saddened and angered to see that there were people whose management of religious power (represented by the Pharisee) had made them so self-sufficient that they felt they could dictate to God Himself the type of relationships that He should maintain with them, treating them as saints who did not need His forgiveness, because their practice of the law had already sanctified them. But Jesus was consoled and encouraged to see how bountiful a Father God could be toward a publican who left all things in His hands. As God, He chose to treat this man with Fatherly goodness, because the only thing he asked of God was to be merciful to him, a sinner. With this parable, Jesus made it perfectly clear that love, salvation and grace depend entirely on the will of a God who is a Father, and not on the formulations or mediations of power that certain human beings had made up in order to further  their own interests.

17) The child in dire need is led to discover a genuine father: The Father knows how to give his children what  is best for them (Mt 7:9-11; cf. Lk 11:11-13).

By absolutizing the law, Jewish officialdom had wholly lost the inner sense of a parent-child relationship with God. There was no need for people to feel like children in need of a father, if by practicing the law they could obtain what God would give them as their Father. In order to reawaken this sense of filiation in people, Jesus had recourse to his own deepest experience of God: he compared the love of a son, which he had received from his earthly foster-father, with the love that he had experienced from his Heavenly Father. And he testified that if children received good things from their earthly father, they would receive a thousand times better things from their Father God.

Jesus knew that human paternity was limited by an historical model, built largely on the power of dominion. It was (and still is) a model of fatherhood in which the father dominates not only his children, but also his wife, the servants and all the structures of hearth and home. Hence he added: "If you, bad as you are, know how to give good gifts to your children..." With this he paved the way to see the true model of fatherhood, which should not lie in relationships of power, but rather in relationships of kindness, serving one cause: that of mercy. If people come to absorb these principles, they will never again be afraid of depending totally on the initiatives which this really good Father dictates within them, and they will always listen to His voice, since their initiatives will always be of justice and of mercy. For Jesus, God is the best possible image of fatherhood.

18) In order to survive, we need both a father's love and a brother's welcome: The one thing that  detracted from a father's love for his erring son ,was a resentful brother's lack of welcome  (Lk 15:11-32).

Jesus never tired of denouncing the harm that legalism did to people. One such harm was that it created resentful people. In the legalistic society that surrounded Jesus, spiritual recompenses were established in keeping with one's efforts, sacrifices and merits. Hence, those who would not sacrifice themselves in the harsh fulfillment of the law, had nor right to love or recompense. To give love to someone who had not earned it created resentment in those who had sacrificed themselves in order to obtain that love. Showing gratuitous love was tantamount to offending those who kept the law.

The question that Jesus asked was: Well, then, what are we to do with those brothers and sisters who are outside the law? Are we to deny them the Father's love just because of the resentment of some of their legalistic brothers?  The parable of the prodigal son answered both these questions in the following terms: The law-abiding and resentful brother, who would not take part in the welcome-home party for his brother, hindered the rest from experiencing, in all its fullness, the love that the Father was showing toward his law-breaking but repentant son. The merciful love of God (His grace) was in fact countered or annulled by the anti-fraternal posture of the legalistic brother. His resentment was practically "a blasphemy" against the essence of the Father: to be merciful. In order to be able to change a society based on dominating power, we not only need the mercy of God the Father who forgives the past, but also the love of a brother who, through that love, makes possible a just present and future .

3.3. Parables that reveal the God of gratuitous love, free of all power of dominion.
3.3.1. What is grace?
19) Grace is loving beyond the parameters of human justice: The laborers unhappy with the wages they received (Mt 20:1-15).

The relationships that legalism established with God were based on payment for the merits one had  acquired. In contrast, the tireless thesis of Jesus was that relationships with God, who is our Father, are established by love and not by legally acquired merit. For Jesus, grace was nothing but the gratuitous love that God gives human beings, a love that cannot be bought, sold, merited or demanded, else it would lose its very essence, namely, to be absolutely and freely gratuitous. Hence, God's freedom regarding human freedom was the best basis for understanding grace. Hence, too, the thing most opposed to grace was the power of domination, the essence of which lay in the payment that justifies both what is given and what is received. This was the gist of the parable of the estate owner who did not respect the ordinary laws of working contracts, which stated that workers were to be paid according to the number of hours they worked.

Jesus was quite clear on the way God chose to deal with human beings: God did not regard their merits, but rather their need. Those who needed His love received it, not those who had in some way "merited" it.  And those most in need of love were those whom official institutions had marginalized, as being unworthy of salvation. If merit meant nothing to Jesus, neither did the claim of those who believed they were in the right. The only thing that mattered was the free will and love of the Father.

20) Grace is loving outside the criteria of legalism: The guests who seated themselves according to their own criterion (Lk 14:7-10).

The nuances of legalism were endless. One of them was the sort of self-justification whereby people felt assured of their own class level, in keeping with the degree of merit they believed they possessed. Because, according to the legalists, what sanctified them was their own works, not the free offer of love that God might make. Jesus was aware, based on his own experience of life, that this was the false criterion of his society. He was attacking it in the story of the guests who claimed the places of honor at a wedding banquet.

Jesus knew that the Reign of God was meant to  carry out this revolution: dethroning the hypocrisy of one's own merit, just as the host of the wedding banquet dethroned the self-sufficient guests. Guests of this sort had been increasing by leaps and bounds in his society, which had come to be controlled by criteria of power. The result of letting oneself be governed by God's criteria, would be the relocation of persons and institutions in that society. Surely, very few things would remain in their former place.

3.3.2. What is not grace?
21) Grace is not the fruit of recompense: The landowner who would not reward his servant (Lk 17:7-10).

Another negative effect of legalism was the kind of persons it begot: self-interested people who gave no thought to the value of a cause to which they should devote themselves unstintingly, but only on the strict fulfillment of the law, on which their reward depended. Jesus was of a totally different mind: he was utterly absorbed with the value of his Father's cause (justice and mercy), and his greatest reward was to serve that cause.

Jesus wanted his followers to catch this holy contagion. And in the parable of the tireless servant, he practically summed up his own life: that of a servant who, after completing his work (of sowing and plowing), went on to another work (of serving at table). And all of this seemed so natural to him, that he sought no further recompense or better treatment, because his aim was to be in his master's service. This was quite contrary to the mentality of people who served those in power, and hoped to be rewarded in line with what they had done. Those who are convinced that they are servants of the cause of justice are not surprised that this cause should call on them to perform one service after another, or that they should suffer certain wants in following that cause. They are not seekers of rewards, but simply servants of a cause.

21) Love is not fulfilled in orthodoxy, but in commitment: The son who at first disobeyed his father  in words, but later obeyed him in deeds (Mt 21:28-31a).

In Jesus' time, legalism regarded orthodoxy as one of its pillars. It had created a mentality centered on an outward show of formulas. As a result, it came to have a few institutions and many people who had all the appearances of justice in very orthodox formulas and rites, but were in fact devoid of life, since they were completely lacking in any commitment to change.

Jesus knew that in the eyes of his Father, who sees in secret (Mt 6:4,6) and is not deceived by appearances, the genuine son was the one who in fact practiced justice. The parable of the two sons expressed it all: authentic relationships with God are based on commitment. Appearances of obedience (mere lip service) do not create genuine relationships. Nor are human beings or societies inwardly transformed just by ritualism or well-formulated doctrine. The practice of justice is what converts persons, institutions and structures.

2.3.3. Grace and freedom
23) Only our own decision can separate us from grace: Those who excluded themselves from the marriage feast because of their own power-hungry interests (Lk 14:16-26; cf. Mt 22:2-10).

Jesus had striven loyally to communicate to his people the offer of love and reconciliation that the Heavenly Father was making to them. However, the response had been largely negative. None of the power structures and almost none of the powerful wanted to lose their hard-won advantages. This was what Jesus wanted to point out in the parable of those invited to the marriage feast: people did not want to lose their economic security ("I have bought a field... I have bought five yoke of oxen...") or they did not want to deprive themselves of their own satisfactions ("I have married a wife..."). If a society did not want to lose its advantages, it would never carry out a humanitarian change.

Faced with structures and persons who refused  to change, Jesus decided to disqualify their leadership. This aroused the people's critical consciousness regarding them and enabled them to look elsewhere. But Jesus wanted to make it clear that this was not an arbitrary decision on his part, but rather a decision made by the leaders themselves, who chose not to deprive themselves of any of their advantages. If the Reign of God belonged to the poor (the unassured, the unsatisfied), it was because the assured and the satisfied were excluding themselves from it by their fear of losing advantages. Hence the marriage feast of the parable, by the gratuitous will of the host of the feast, would be open to the "outcasts" of society: "Bring in the poor and maimed and blind and lame..., that my house may be filled."


CLARETIAN KEY

A WORD THAT CALLS TO CONVERSION
Referring to the traits that should characterize the "New Evangelization" carried out by Claretians, the document of the last General Chapter tells us that it "implies a strong call to conversion in the context of the signs of our time" (SW 4.6). This means "changing," in order to make the Reign of God a reality in the persons who open their hearts to its proclamation and, consequently, in the society in which they live.

Our Fr. Founder, drawing his inspiration from the three denials of Peter and the glance of Jesus that opened Peter's heart to conversion, writes: "I knew that I would have to preach again and again and at the same time pray that the Lord would turn his kind and merciful eyes on worldly men that they might tremble, shudder, and be converted" (Aut 697).

To arouse a new and liberating experience of God in people's hearts, an experience that can make them feel the immense tenderness of the Father's love, and hence awaken in them an irresistible desire to consecrate themselves to the realization of the Kingdom, is the aim of Claretian preaching. "Our missionary service of the word achieves its aim whenever it raises up or consolidates the kinds of  faith-communities in which the Eucharist is celebrated, and in which each believer feels like a person, lives in solidarity and acts as an evangelizer (cf. CC 47)" (SW 11).


SITUATIONAL KEY
Jesus' life-experience of the Reign of God the Father, which we see in the Parables, must become a life-experience in us, and a service of the Word in the present-day situations of peoples or cultures. If we are going to accomplish this, our vocational reading of the Parables demands that we contextualize the way in which the God of Jesus would characteristically act in these situations and in our own existence.

1. In view of the prevailing model of society. The Reign of God that Jesus announced was contrary to the model of society prevalent among his people. Does the Reign of God that Jesus preached still continue to be a project of "contrast" with our own model of society? In order to see whether this is true or not, we can find light in the contrast between the way the models of both "reigns" worked in Jesus' times. The prevailing model was governed by the love of the "power of dominion" that bound hearts to greed, that jealously guarded a legalism that oppressed and excluded many, and that subjected people's consciences to ignorance and fear. In contrast, the God of Jesus chose to reign through love, liberating human hearts to serve and create relationships and structures of fraternal solidarity and equality. Let us realistically compare the project of the God of Jesus with the prevailing model of society in which we live today: In what respects are they similar, in what ways are they different, in what ways are they contrary?

2. With the poor and the outcast of our own societies. Today, wealth is becoming concentrated and misery is spreading. The neo-liberal "new economic order" entails a "selective economic down-sizing" that excludes a good third of the population of the planet from life, a kind of "economic Darwinism" set out in terms of birth  control policies. If Jesus felt that He was anointed and sent forth to announce the "newness" of the Reign of God to the poor and the oppressed (Lk 14:12; Mt 22:2-10; Mk 2:19-20; Lk 15:11-32, etc.), we, as disciples of the Son, must follow this movement of the Father's mercy. To evangelize as He did, let us list our own mission places, the forgotten poor and the outcasts, the "little ones" and the "lost" to whom we minister.

3. Facing the forces of evil today, without pretending to "sow in a field without weeds." Along with changing times and places, contexts and mediations also change. Here, now and always, we have to identify and face the forces of evil as Jesus did (Mk 3:23-27). In those places where we are ministering today, what are the proper names of the forces and powers that harm people's lives and hinder the reign of God? (Visualize the various cultures and religions). How are we facing these forces of evil on behalf of the "values" of the Kingdom? In our society and in our Church, do we see attitudes like those which, according to the parables, we should never hold against anything or anyone?: Pharisaism (Lk 18:9-14), legalism, doctrinaire positions, reformist trends that are not liberating (Mk 2:21-22), false radicalisms, fundamentalisms (Mt 13:24-30), etc. There are parables that suggest destroying evil by upbuilding good (Lk 11:24-25) and trusting in the power of the Father's goodness. Don't we feel, as Jesus did, that this power is at work within us and in many good people? How and in whom do we see God acting thus today?

4. Today's "pros" and "cons," vis-à-vis the style of the God of Jesus. Various attitudes shape the distinctive style and manner of God's acting in human history as Jesus perceived and taught it. For example, 1)  not acting "on a grand scale," but in discreet acts of quiet, yet transforming effectiveness ("leaven," Lk 13:20-21; "mustard seed," Mk 4:30-32) and "not pretending to sow in a field without weeds" (Mt 13:24-30). 2)  Always living "in search of" (Mt 13:45-46) and "giving one's all" for the sake of the Kingdom (Mt 13:44), but always trusting that God will bring the best out of it (Mk 4:26-29). 3)  Deeds, not  just words, are signs of real love (Mt 21:28-31), given according to "need" and through "grace," never because of "merits" (Mt 7:9-11, 20:1-5). 4)  The last shall be first (Lk 14:7-10 and 15:11-32; Mt 22:2-10). With these and other attitudes in mind, each should consider (or the community should dialogue on) the "pros" and "cons" regarding each attitude that are most widespread in the society and milieu in which we move and work.


EXISTENTIAL KEY
1. Reading the parables as a symbolic communication of Jesus' own life- experience allows us to ask ourselves: "What use have I made of the parables thus far in my own life and ministries? What uses can I make of them by grasping in them Jesus' experience concerning the Reign of God the Father?"

2. In his life-experience, Jesus became increasingly aware of the contrast between the lifestyle of the Reign of God and the lifestyle that prevailed among his people: In my own life-experience, how does the lifestyle of the Reign of God stack up against the lifestyle in today's society. How much of one style or the other is present in me?

3. Jesus' insistence on condemning the "power of dominion" shows us the importance of reviewing and revising ourselves (personally and in community) as disciples, on our feelings and practice in the use of assets, powers, charges, ministries... Both in myself and in ourselves is there a growing desire to practice the "power of serving," as opposed to the "power of dominating"?

4. In today's society, how is my Claretian community passing the "test" of being a parable of the equality, fraternity and solidarity of the life of the Kingdom?

5. Praying the parables. Let us enter into the life-experience of Jesus, contemplating with Him the "place" and "style" of God in human history. Reviewing ourselves on the basic attitudes of this "newness," will help us grow in the fascinating  process of experiencing and announcing the newness of God in Jesus, and unending life-bearing and light-bearing of the Spirit.


COMMUNITY MEETING
1. Opening prayer or song.

2. Reading the Word of God: Choose one of the parables we dealt with.

3. Dialogue on Theme 4 in its different keys.

* Remember what we stated in the PRESENTATION about the community meeting.

* Keep in mind the questions formulated within the guidelines offered for the situational and existential keys.
4. Prayer of thanksgiving or intercession.

5. Closing song.
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