THEME 6:   THE PROGRAM OF THE KINGDOM
TEXT:
Mt 5:1 - 7:27;  Lk 6:20-49
(For the community meeting: Mt 5:1-16)

BIBLICAL KEY
1. LITERARY LEVEL
1.1. Literary Genre
This section of Matthew is marked off by the repetition of the same idea that appears in 4:23 and 9:35: "And he went about all Galilee, teaching in their synagogues and preaching the gospel of the kingdom and healing every disease and every infirmity among the people" Hence this is section forms an "inclusion", a unit surrounded by and dealing with the theme mentioned in the opening and closing verses, namely, Jesus' teaching, preaching the good news of the kingdom and healing every disease and infirmity of the people.

1.1.1. "Blessed..." What kind of blessedness are we talking about?
"Blessed..." This is a point on which Matthew and Luke agree: the Beatitudes, which are a sort of summary of the Gospel, are good news, an announcement of happiness. We might ask: What kind of blessedness or happiness, and for when? For the present moment or for the future?

There are many ways of understanding happiness. For some it is linked with the notion of possession: happy the man who possesses what he wants. Others would like to reduce it to being content with what one has, looking on the bright side of things. But that is not the meaning of the beatitudes, because they do not exclude contradiction and suffering. The beatitudes refer to persons who are considered blessed or happy. For Christians, this felicity implies three things:

1. Having a future in sight: being happy because  of the future that has been opened up before us.

2. Actually fulfilling certain conditions: living in situations of material or spiritual poverty or privation (of bread, of justice...), or living with attitudes that are opposed to violence or falseheartedness;

3. Finding support in the historical reality of the beatitudes: that is, in the moment when they were first uttered. Who is this who claims to teach human beings true happiness? It is not enough to answer this question glibly with a title: "You are the Messiah" (Mt 16:16; Mk 8:29; Lk 9:20). Because saying "You are the Messiah" means acknowledging Jesus as the One whom the prophets foretold, whom God promised and for whom human beings had been waiting. The fact of his actually being here changes everything, both in human history and in the life of each one of us. That He is here means that the Reign of God has come.

1.1.2. The literary form of "macarisms"
The literary form of "macarisms" (from Gk "makários" = blest or happy) is a form that is used by profane authors and appears frequently in Sacred Scripture. It is a form of felicitation or greeting of which we find many examples in the Gospels. "Blessed (makaría) is she who has believed..." (Lk 1:45); "Blessed is the womb that bore you and the breasts that nursed you... (Lk 11:27-28); "Blessed are they who hear the word of God and keep it..." (Mt 13:16, 16:17; Lk 11:28). Hence is is not in the nature of a promise or a wish, but rather a statement that the happiness of those to whom the beatitude is addressed are living at the moment in which they are blessed for having realized something in their life.

Statistically, the Hb form "ashrê" appears approximately 45 times, meaning "all happiness to...,) followed by the indication of the addressee. It appears in the more recent books of the Bible, mainly is wisdom literature and apocalyptic. The beatitude is made up of three elements:

1. the statement (promise or offer) of happiness;

2. the designation of the person who has the presupposed quality, condition or disposition for the happiness proclaimed;

2. the objective and concrete cause of his or her happiness, which will normally be a favor from someone or a divine recompense.

1.1.3. Inclusions
The stylistic means used by the author to build this section are characteristic of Semitic literary art, namely, thematic inclusions and parallelisms.

The Kingdom of [the] Heaven[s] appears in the opening pericope (Mt 5:3) and in the closing pericope (Mt 7:21). This literary figure really indicates the theme of the whole "sermon," of the teaching and missionary activity of Jesus, and it contains the proclamation of the coming of the Kingdom and the indispensable conditions for forming part of it. The Kingdom of Heaven belongs to those disciples who live the spirit of the beatitudes (Mt 5:3 ff.) and fulfill the will of the Father, putting into practice the word of Jesus (Mt 7:21 ff.).

Another theme is indicated by the expression "the Law and the Prophets" found in Mt. 5:17 and 7:12. In effect, Mt 5:17 - 7:12 contains the proclamation of the law and justice of the Kingdom, which does not eliminate the religious message of the Old Testament, but brings it to its fullness in the revelation of the Gospel. Indeed, Jesus did not come to abolish the content of the Hebrew Scriptures, but rather to bring them to their true fulfillment with his message of peace and love.

1.1.4. Parallelisms
Another literary element that is important for understanding the composition of biblical pericopes is the "parallelism of distinct parts" within accounts.

Thus, at the beginning of the pericopes of Mt 5:17-18 and 6:1-2, we find an imperative, "Do not  think" (Mt 5:17) and "Be on guard" (Mt 6:1), both followed by the expression, "Truly, I say to you" (Mt 5:18; 6:2).

In the same way, "the Kingdom of [the] Heaven[s]" (i.e., of the Father) is mentioned in the first account (Mt 5:3,10), in the third (Mt 5:19-20), at the end (Mt 7:21) and also in the center of the discourse (Mt 6:33).

1.2. Comparative analysis: Matthew and Luke
The beatitudes were transmitted by Matthew (Mt 5 - 7) and by Luke (Lk 6:20-49). We observe that both evangelists have some points in common and some divergences.

MATTHEW




LUKE

a) (5:3) poor



(6:20b) poor

b) (5:5) those who mourn



(6:21b) you who weep

c) (5:6) those who hunger



(6:21a) you who hunger

d) (5:10-11) rejoice and be glad,


(6:22-23) rejoice and leap for joy,

   for you reward is great



for your reward is great

   in heaven...



in heaven...

   the prophets...



the prophets...
Making a comparative analysis, we see that:

-- In Matthew it forms part of a long discourse, the "Sermon on the Mount" (Mt 5 - 7) while in Luke (Lk 20-47) it is the beginning of "Sermon on the Plain." The perspective of the two evangelists is different. Luke's discourse is oriented almost exclusively toward love of neighbor, whereas Matthew's indicates the way in which the demands of the Gospel go beyond the demands of the Jewish Law.

-- Regarding the Beatitudes themselves, we should note that they differ in number. There are eight in Matthew (Mt 5:3-10), whereas there are only four in Luke (Lk 6:20-24). In Luke they are followed by four antithetical "Woes": to the rich, to those who are full now, to those who laugh now, to those who are well spoken of (Lk 6:24-26), all of which are absent  from Matthew.

-- In Luke, the situations mentioned are extreme (blessed are you poor, you who hunger, weep, are hated), whereas Matthew refers to attitudes or inner dispositions (blessed are the poor in spirit, those who hunger and thirst after justice, the pure of heart).

-- In this "Sermon" setting, Luke omits things that are found in Matthew: he does not include the Our Father in it, he does not give any of the contrasting examples of the Law, he does not refer to the disciple as salt of the earth and light of the world, although Luke does present these in other places in his Gospel.

-- In Matthew, the first three Beatitudes are formulated in the 3rd person plural ("they"), whereas in Luke they are in these 2nd person plural ("you").

-- In the first Beatitude Matthew qualifies the addressees as being "poor in spirit"; whereas Luke simply states "you poor."

-- As for the motivating cause of the Beatitudes, Matthew and Luke agree: Matthew calls it "the Kingdom of [the] Heaven[s]," and Luke calls it "the Kingdom of God."

-- The second and third Beatitudes in Matthew (5:4,5) point toward certain attitudes or mindsets in the life of the addressees, whereas Luke has a more realistic thrust, as we have already noted several times.

-- In Matthew, the first (5:3) and the eighth (5:10) Beatitude have the same reward or recompense: the "Kingdom of [the] Heaven[s]."

1.3. Structure of the text: Mt 5 - 7
We can divide the "Sermon on the Mount" into three parts:

1. The Beatitudes (Mt 5:1-12) indicate just who are the addressees of the "Kingdom of Heaven,"  and they are preceded by a brief introduction (Mt 5:1-2).

2. The attitudes that people must have in order to be part of the Kingdom (Mt 5:13 - 7:12).

3. The final conclusion (Mt 7:13-27), where Jesus strongly insists on action and not just intention.

As regards the second part (Mt 5:13 - 7:12), we can divide it as follows:

1. The mission of the disciples in the world: to be the salt of the earth and the light of the world (Mt 5:13-16).

2. The spirit that animates the disciples must be different from the spirit that animates the Pharisees (Mt 5:17-20).

3. Through six contrasting examples, Jesus defines the attitude of the Christian regarding the Old Testament (Mt 5:21-48).

4. Jesus defines the spirit with which his followers must perform the three great practices of piety: almsgiving, prayer and fasting (Mt 6:1-18).

5. He explains what our attitude towards the goods of this world should be. It is an exhortation to face life with serenity and trust and to put God's "concerns" in the center (Mt 6:19-34).

6. In Chapter 7, three exhortations emerge: how we should relate to others, that is, not condemn them (Mt 7:1-5), beware of false prophets (Mt 7:15-20), put Jesus' words into practice (Mt 7:21-27).

7. There are other complementary sayings (Mt 7:6-14), among them the "Golden Rule" (Mt 7:12).

2. HISTORICAL LEVEL
2.1. Justice in the Old Testament and in the Time of Jesus
2.1.1. Justice in the Old Testament.
"Justice" or "righteousness" is one of the key concepts in the Bible and in theology. Justice  figures in relationships between God and people, and in relationships between human beings. It is present in the fields of law, society, ethics and religion. Hence, it is something dynamic: it signifies doing  more than being. It is often stated that both human beings and God do  or practice justice or what is right.

The just are those who have wisdom, who know God. Justice is power and love and mercy in service of life (cf. Wis 11:21-26). The ideal of the just person is described above all in the books of Psalms, Job and Proverbs.

In the latest books of the Old Testament there is a very great insistence on justice. Presented as a practice of piety, it is set on the same level as almsgiving and good works, and practicing righteousness and showing mercy are said to have the power to blot out sin (cf. Dan 4:24, or 4:27, depending on the numeration of verses).

2.1.2. Justice in the Time of Jesus
In Lk 1:6, we find an explanation of the term "just" or "righteous" as applied to Zechariah and Elizabeth: "Both were just [righteous] before God, blamelessly walking in all the commandments and ordinances of the Lord." Justice refers to a life in keeping with the commandments of God. A just person is one who fulfills the commandments of God.

Two points characterize Jesus' notion of justice or righteousness:

a) The justice that Christ demands, is greater and more perfect than that of the scribes and Pharisees (cf. Mt 5:20). As opposed to the legalistic external notion of the Law, Christ underscores intention as an essential element of any ethical attitude (Mt 6:1). As regards its content, this justice must exceed the demands of Judaism and even those of the Old Testament, as is shown in a set of antitheses (Mt 5:21-48).

b) Justice is fundamentally a gift of God: It is a work of God in the same sense that the  Kingdom is. But at the same time, it demands an attitude of sincere search on our part (Mt 6:33).

For Matthew, justice is wanting to live as Jesus lived, in a new society in which the norm is Jesus himself. The "way of justice" is a new social order, set against all selfish human projects of society. The new society, or family of Jesus' brothers and sisters, is made up of those who do the will of the Father (Mk 3:35; cf. par. in Mt 12:46-50, Lk 8:19-20) and practice justice, which Jesus summed up in the twofold law of love of God and neighbor (Mt 22:37-40).

Justice encompasses all duties toward the neighbor, but is above all defined in relation to God. Justice is respect for and fidelity to the rights of God, established by the Covenant. Justice and Covenant go hand in hand. Justice if the practice of the commitments of the Covenant. The rights of God, spelled out in the Covenant, oblige us to certain duties regarding God and regarding the neighbor.

2.2. Old Law and New Law
The term "Law" (tôrâh), used alone, designates the Pentateuch. When all of Scripture is referred to, the expression "the Law and the Prophets" is used (Mt 5:17, 7:12). In the broader sense, tôrâh is God's teaching to His people, and the Commandments constitute the main part of this teaching.

The  covenant and the divine promises are conditioned by the observance of the Law (Ex 24:3). It can be said that the lot of Israel was bound to its fidelity in observing the Law (Dt 30:10-14). The Law was established for a people of brothers and sisters, and contains moral, social and religious precepts. Most of the laws go back to Moses, although many of them were later adapted by priests and scribes.

Jesus brings prophecies and commandments to their fulfillment. He declares that any precept that does  not clearly reflect the will of God is abolished. Determinations of the law that refer to merely outward prescriptions are abolished, sine the inward intention is demanded as a fundamental element of true obedience to the Law (Mt 5:21-30).

Paul does not deny the divine character and excellence of the Law (Rom 7:12), but he heavily stresses that from now on, Christians are free of the Law (Gal 4:1-5). The faithful are justified by faith, and not by the works of the law (Gal 3:24). John would go on to say: "For the law was given through Moses; grace and truth came through Jesus Christ" (Jn 1:17).

2.3. Matthew and Luke: Different Communities
The reason for broaching this point is the question: Why does Luke offer us a discourse that is so different from Matthew's?

Matthew is writing for converts from Judaism. Hence he puts together sayings and pronouncements of Jesus that offer a summary of the Gospel that would be accessible to them. This explains the continual confrontation between the old and the new in Chapter 5. This fell in line with the interests of converted Jews. In contrast, Luke is writing for converts from paganism. They were not so concerned about the confrontation between the morality brought by Jesus and the morality of the Old Testament. Hence Luke omits it almost completely, preserving only the little that might serve the needs of his readers. In fact, he does as Matthew does: he sums up the thought of Jesus for his addressees, who in Luke's case were converted pagans. Both --Matthew and Luke-- strive to be faithful to the Gospel: the Gospel aims at "converting," and provoking a change in people's lives. Hence, fidelity to the Gospel implies that the message of Christ be presented in such a way as to change people in their concrete life. Now the concrete life of converted pagans was quite different from that of converted Jews. Hence fidelity demanded that the words of Jesus should be presented in a different way to those two categories of persons.

3. THEOLOGICAL LEVEL
3.1. The Kingdom has come: the energy of transforming love
With the coming of Jesus among humankind, a change begins. The human family can re-find peace and well-being according to the heart of God: the blind begin to see, the lame to walk, the lepers to be clean, the deaf to hear (Mt 11:5), and the joy of happiness begins to glow on the face of the poor (Lk 6:20-21), while marginalized persons --prostitutes, sinners and publicans-- are readmitted to human fellowship (Mk 2:16; Lk 7:36-50) and the sick are healed (Mt 8:16-17; Mk 6:56). Nature ceases being a threat (Mt 8:23-27) and begins serving human beings (Lk 5:4-7). Hunger is overcome (Mk 6:30-44) and the hungry are filled (Lk 6:21). The dead are raised and the sadness of mourning disappears (Lk 7:11-17). Sins are denounced (Mt 23:13-31) and forgiven (Mk 2:5; Lk 7:48). The weak are received without condemnation (Jn 8:1-11), justice is affirmed (Mt 5:10-20, 6:33), sincerity is demanded (Mt 6:1-6) and the truth is proclaimed (Jn 8:45). Barriers fall, human beings are at one, and a breath of love inspires life (Jn 13:34-35).

Something has changed radically: sin and error are taken away from the world (Jn 1:29), and cut to the root. Human beings are liberated from all forms of oppression (Lk 4:18) and are reborn for goodness, the victory of which can already be sensed in advance (Jn 16:33). The coming of Jesus was truly a joy for all peoples (Lk 2:10). All of this began to exist among human beings with the arrival of Jesus. He was the Light awaited for many ages. This was the proof that the Reign of God has come (Lk 11:20, 17:21; Mk 1:15).

3.2. The Beatitudes: the poor in the Reign of God
The Sermon on the Mount opens with eight beatitudes (Mt 5:3-10), which constitute the new program of the Kingdom. They declare: "blessed are the poor," characterized in eight different manners, since in them, the Kingdom of Heaven is already made  present as the gift and grace of God in our midst.

This program presents the new justice, which comes through Jesus' teaching. It is not presented as a mere law or as an unattainable utopia. It is a set of proposals that make it possible for us to truly live the dimension of followers of Jesus, of sons and daughters of God. The Kingdom demands one fundamental attitude: opening our eyes and ears to God's poor. It is in their midst that the Kingdom of Heaven is realized. They are going to reveal to us God's powerful action --grace-- and the new spirit of the Gospel.

There are two circles of hearers: the disciples in the foreground and the crowd in the background. In this Gospel of Matthew, the disciples are the Twelve who live in community with Jesus, and who represent the faithful of the first Christian community. The crowd, in contrast, stand in the background, present as hearers and, when the discourse is over, they remain astonished (Mt 7:28-29). The word of Jesus is a new teaching. Jesus interprets the norms of God contained in Sacred Scripture. Jesus has come to reveal the true and ultimate meaning of the Father's will. He is its authorized interpreter. When faced by the word of Jesus, every human being is called to answer. Each is invited to take a stance, to change his or her life.

There are eight characterizations of persons, among whom the Kingdom becomes present in surprising ways. Jesus proclaims a paradoxical kind of happiness. He declares that the poor, the meek, the mourning and the persecuted are happy! He presents a new order of values and realities. The program of the Kingdom proclaims the true being of humans, the true being of a Christian who has accepted the person of Jesus. The Beatitudes are the dynamism that transforms lives and their corruptions, that leads people to discover the true meaning of life, which is the meaning given it by the Father. We can group the "happy" or "blessed" into two categories:

a) Blessed are "the poor in spirit" (Mt 5:3), "those who mourn" (Mt 5:4), the "meek" (Mt 5:5), the "pure of heart" (Mt 5:8). These  persons, in whom the Kingdom is being manifested, are certainly poor indeed, the dregs of society.

b) Blessed are "those who hunger and thirst for justice" (Mt 5:6), "the merciful" (Mt 5:7), "the peacemakers" (Mt 5:9), "those who are persecuted for justice' sake" (Mt 5:10-12). The characteristic of these people is the fact that they are committed to changing the concrete situation that is producing suffering and death.

We ask ourselves:  Where does the emphasis lie? Why are the poor persecuted? It is necessary to bear in mind that mercy is more than giving alms, fasting and praying. Mercy is also promoting peace and struggling for the establishment of justice in the world. As we know, this struggle wounds the interests of the powerful, and it is hence that persecutions arise.

In these eight beatitudes, Jesus indicates the beginning of the Reign, which is already happening in the practice of the poor. There are no beatitudes for the ideology of Pharisees or scribes, or for the system of the Sadducees, of the priests, of the rich and the powerful. Their practice does not reveal the Kingdom. It is in the practice of the poor that we can glimpse, though from afar, the new creation. In them the new life of the Kingdom is being built around its two basic axes: the shared possession of the land (Mt 5:4), the absence of the evils that lead  to suffering and mourning (Mt 5:5), the practical pursuit of justice (Mt 5:6) and solidarity (Mt 5:7), a new experience of God (Mt 5:8) and a filial relationship with Him (Mt 5:9), which is the root of true fraternity.

Having proclaimed the beatitudes, Jesus goes on to insist: "Blest are you when they insult you and persecute you and utter every kind of slander against you because of me" (Mt 5:11). Those who have taken up the practice of the beatitudes and have thus allowed justice to reign in their lives will necessarily have to swim against the current and be persecuted. But even when they are persecuted, their  life will have meaning: they will be the "salt of the earth" (Mt 5:13) and the "light of the world" (Mt 5:14-16). Thus they will carry on the mission of the Servant of Yahweh: when persecuted (Is 50:4-9), they will be a "light to the nations" (Is 42:6, 49:6).

3.3. The New Society
In this program of the Kingdom, Jesus presents the way that leads to happiness and offers an alternative to the society of the powers that be. What is this alternative?

Never grow angry with your brother (Mt 5:22); if another has anything against you, do not participate in worship until you first go and be reconciled (Mt 5:23-24); never look lustfully at a woman (Mt 5:28); never swear by anything at all (Mt 5:34); never lie, but always tell the simple truth (Mt 5:37); offer no resistance to injury, and when someone strikes you on the right cheek, turn the other cheek (Mt 5:39); if someone wants to sue you for your shirt, offer him your coat as well (Mt 5:40); love your enemies (Mt 5:44); always be ready to forgive (Mt 6:12); do not perform religious acts for others to see (Mt 6:1); be so trusting in God that even the words you use in prayer become secondary (Mt 6:5-8); do not amass riches (Mt 6:19); choose God, not money (Mt 6:24); do not fret over food, drink or clothing, but learn a lesson from the birds and flowers that do not worry, yet are taken care of by your Heavenly Father.(Mt 6:25-31); never judge anybody (Mt 7:1-2); do unto others as you would have them do unto you (7:12); you must be made perfect as your heavenly Father is perfect (Mt 5:48).

3.4. The Bearers of the New Justice
The great desire of many persons was --and still is-- to be just or righteous in the sight of God. The way to attain justice led through the perfect observance of the Law. Jesus took a stance regarding this practice and singled-out two important dimensions of the justice of the Kingdom:

a)  it should exceed the justice of the scribes  and Pharisees in defending the life of all persons (Mt 5:17-48);

b)  its objective should not be to accumulate personal merits in the sight of God (Mt 6:1-18). This emphasis of Jesus is important. Among the impoverished, the beatitudes are, in fact, an experience of their struggles and hopes.

In Mt 5:13-16, Jesus shows us three parable-proverbs that indicate what it is to be a Christian: salt of the earth (Mt 5:13), light of the world (Mt 5:14) and a city on a mountain top that can be seen by all (Mt 5:14-16). The three images converge in the same direction: life-witness in the service of others. In this service, Jesus concretely sums up the identity of a Christian: to be light of the world and salt of the earth, as he himself was.

Salt is the first of the images to which Jesus appeals in order to define the identity of his disciples. Salt is a familiar item in all cultures, since it has always been used to add taste to and preserve foodstuffs. In biblical and Judaic culture, salt also meant wisdom. Salt turned out to be a happy and quite expressive symbol for explaining the mission of a follower of Jesus in the midst of society.

The disciple should also, like Jesus, be a light that illumines. The symbolism of light has had a long and fruitful itinerary: from the first pages of Genesis (Gn 1:3-5), in which God's creation of light is described, then passing on through the pillar of fire that guided the Hebrew people in their exodus from Egypt, and coming down to the messianic times foretold by the prophets, especially Isaiah (Is 42:6, 49:6), until we find the fullness of this light in the Revelation of Christ Jesus, who affirms of himself: "I am the light of the world; whoever follows me will not walk in darkness, but will have the light of life" (Jn 8:12).

3.5. Surpassing the Justice of the Scribes and Pharisees
"Unless your justice exceeds that of the scribes  and Pharisees, you will never enter the kingdom of heaven" (Mt 5:20). After the beatitudes, which show us the task of the disciples in the world, Matthew goes on to spell out the true mission of Jesus: He did not come to abolish the teaching of the Law and the Prophets, that is, the Old Testament, which contains the demands revealed by God to the people of Israel.

In Jesus' time, the expression "the Law and the Prophets" (Mt 5:17) was used to indicate all of Scripture.

These references of Jesus to the justice of the scribes and Pharisees, which must be surpassed, form part of the large block of Mt 5:17-48, made up of six antitheses (21-22, 27-28, 31-32, 33-34, 38-39 and 43-44). These antitheses are carefully set off by an introductory formula, "You have heard that it was said," followed by a proposal by Jesus, "But I say to you." Jesus leads the commandments back to their root and ultimate objective: to  be of service to life, justice, love and truth. The commandments map out a new course for human life. There is an ever-growing "crescendo" that will allow us to grasp the high point of it all, summed up in the imperative: "You, therefore, must be perfect, as you heavenly Father is perfect" (Mt 5:48).

3.5.1. "Thou shalt not kill" (Mt 5:21)
Human life is sacred, because from its origin, it encloses the creative action of God, and hence there always remains in human beings a special relationship with the Creator, their only end. There are different forms of killing: killing another in lawful self-defense, voluntary homicide, abortion, euthanasia, suicide, etc.

This commandment demands respect for the whole gamut of life. We know that there are manifold other forms of killing in our day: the injustice of the present economic system is certainly one of them. We are weary of hearing statistics on the number of people who starve to death. This commandment will be kept only in the measure that we overcome a social system that produces death and, in place of it, keep  building another in which respect for human life is the fundamental criterion (Mt 5:21-26).

3.5.2. "Thou shalt not commit adultery" (Mt 5:27)
"Male and female He created them" (Gen 1:27). Man and woman: both are equal in rights and duties. Through the union of spouses, the twofold aim of marriage is achieved: the mutual good of the couple and the transmission of human life. There is a description of offenses against the dignity of matrimony: adultery, divorce, polygamy, incest, free love. Jesus begins by cutting short the male privilege of getting rid of his wife by handing her a bill of divorce (Mt 5:31-32; cf. the even stronger statement in Mk 10:1-12). Respect for women is a basic demand that must be met by all who want to form part of the new community of the Kingdom.

3.5.3. "Thou shalt not swear falsely" (Mt 5:33)
This commandment will only be fully observed in the measure that we manage to create a way of living together such that we will be able to trust completely in the word of another, with no need of swearing any sort of oath, a world in which our simple "yes" will mean "yes" and our simple "no" will mean "no" (Mt 5:33-37).

3.5.4. "An eye for an eye and a tooth for a tooth" (Mt 5:38)
Jesus proposes the overturning of this precept, since it corrupts relations of persons among themselves and with God. This change can only set out from the creative activity of love, which the community must learn to engender among its members (Mt 5:38-42).

3.5.5. "Thou shalt love thy neighbour and hate thine enemy" (Mt 5:43)
In this phrase, Jesus spells out the mentality with which the Law was explained in that time, a mentality that gave rise to divisions between Jews and non-Jews, neighbors and non-neighbors, saints and  sinners, clean and unclean. Jesus calls for the overthrow of this so-called order born of self-seeking divisions. He commands that divisions be overcome. And here we reach the source from which the newness of the Kingdom springs: The very God of Life makes his sun rise on the evil and the good (Mt 5:45). Jesus commands us to imitate God: "Be perfect as your heavenly Father is perfect" (Mt 5:48). By imitating God, we will be able to create a just and radically new society (Mt 5:43-48).

3.6. True Justice
3.6.1. The works of justice
Jesus states the general principle: the works of piety should not be done in order to gain prestige in people's eyes, or positions of power and privilege. He goes on to show this through the three elements dealt with in Mt 6:1-18: almsgiving (6:-1-4), prayer (6:5-15) and fasting (6:16-18). These works denote the context of human beings' fidelity to God. They are the three works of piety of that time. Jesus criticizes those who practice them only in order to be seen by others (Mt 6:1). In the words of Jesus we glimpse a new type of relationship with God: "Your Father who sees in secret will reward you" (Mt 6:4). "Your Father knows what you need before you ask him" (Mt 6:8). "If you forgive others their trespasses, your heavenly Father will also forgive you" (Mt 6:14). This is a new way of access to God's heart. Jesus makes us aware of the fact that inner peace is more a work of God's mercy than of our efforts. We must not allow the practice of justice and piety to be used as a means of social advancement within the community (Mt 6:2,5,16).

The Pharisees taught that the justice of the Law could be practiced exclusively by the effort of human freedom. Some practiced justice in order to be seen and praised, to maintain their prestige and power. In so doing, they practically closed their own hearts to the experience of the gratuitousness of God's saving action. The new justice is, above all, a fruit of the grace that comes from the Father. The Father is the beginning and end of everything. We human beings are asked to be open and docile to the action of God. In  Jesus' time, almsgiving, prayer and fasting were the three fundamental practices of justice, which encompassed all relationships of human beings.

3.6.2. Almsgiving (Mt 6:1-4)
We can give or not give alms to those who ask for them. Nevertheless, the reality of the one who asks troubles us. The beggar is the fruit of an unjust system that begets the poor and the miserable. God does not want this. In His Kingdom, justice provides a worthy life for all, through our solidarity in sharing goods,  which are meant for all. Almsgiving reminds us that we must struggle for an economic system that will establish a more just sharing of goods.

3.6.3. Prayer (Mt 6:5-15)
The Our Father is found in the center of Scripture. Tertullian said: "The Our Father is really a résumé of the whole Gospel." In it we ask, we thank, and we renew out faith. In early tradition, the Our Father was called the "Oratio Dominica," that is, the Lord's Prayer, because this prayer was taught and given to us by the Lord Jesus, master and model of prayer. To allow the reader to go more deeply into this theme, at the end of this unit there is an auxiliary document on the Jewish roots of the Our Father.
What should we ask for? Jesus offers us the Our Father as the model of Christian prayer. It is made up of seven petitions for the restoration of life. In them, Jesus resumes and rereads the whole Old Testament and gives it its definitive meaning. The first three petitions are theological: they relate to God and are for all humankind.

a)  To restore relationship with God, Jesus asks for the hallowing of His Name (Mt 6:9). This invocation is understood as praise and thanksgiving, because God reveals His Name, as He revealed it to Moses and saved His people from the hands of the Egyptians. The petition "Our Father" proposes a new relationship of the disciples with God, a relationship that its not only personal but  community-oriented.

b)  He asks for the coming of the messianic Kingdom (Mt 6:10), so long awaited since the failure of the monarchy.

c)  He asks for the fulfilling of God's will (Mt 6:10), revealed in the Law, which was at the center of the Covenant. The Father's will is His plan of salvation for the life of the world.

Name, Kingdom and Law are the three pivotal points drawn from the Old Testament, which express how the new relationship with God ought to be lived. All of them have the same content. The experience of life leads to a desire that this life be extended.

Only after this, do the members of the Christian group go on to express their concern for themselves. The remaining four petitions show us that the renewed relationship with God is only possible in the renewed relationship among ourselves. Hence these four petitions are for the community and refer to our needs:

a) "Our daily bread" (Mt 6:11) reminds us of the daily manna in the desert (Ex 16:1-36). The manna was a "test" to see whether the people were capable of walking in the law of the Lord (Ex 16:4), that is, if they were capable of sharing and of living without amassing goods. The Father, who gives us life, cannot cease giving us the sustenance we need for life: all goods, both material and spiritual, that are helpful.

b) "Forgive us our debts" (Mt 6:12) reminds us of the sabbatical year, which obliged creditors to forgive or remit all the debts owed them by their brethren (Dt 15:1-2).. The aim of the sabbatical year and of the jubilee year (Lev 25:1-22) was to undo inequalities and to make a fresh start. Forgiveness is a central point of Christian prayer. The gift of forgiveness can only be received in a heart that is in tune with the divine compassion.

c) "Do not bring us into temptation" [or into the  test or the trial] (Mt 6:13) asks that we may not repeat today the error committed in the desert, where the people fell into temptation (Ex 32:1-14; Nm 20:1-13; Dt 9:7-29); it is also a prayer to be able to imitate Jesus, who was tempted yet overcame (Mt 4:1-11). The evil one always tempts the people to follow another way. In the desert he tempted the people to turn back, to give up the road to liberation and to rise up against Moses, who was guiding them. Jesus was tempted to give up the Plan of the Kingdom and become a Messiah in keeping with the ideologies of the Pharisees, scribes and other groups of his time. In this petition, we are asking for the spirit of discernment.

d) "Deliver us from evil" [or from the evil one] (Mt 6:13). This petition also appears in another prayer of Jesus: "I am not asking you to take them out of the world, but I ask you to protect them from [the] evil [one]" (Jn 17:15). Note that some translations have "deliver us from evil," while others have "deliver us from the evil one." Both versions are correct: evil as a reality and the evil one as a provoker of evil. In the mind of antiquity, the evil of the world was explained in terms of the action of the Evil One, whose Hebrew name, "satan," means "adversary," "opponent," "accuser" or "enemy."

3.6.4. Fasting
Jesus contrasts sincere fasting with the conduct of hypocrites (Mt 6:16-18), who let it be known by their disheveled appearance that they are fasting, thus seeking the admiration of others. Fasting should be done in secret, as an expression of an inner attitude before the Father. While fasting, we can perceive new horizons for our life, ways to grow beyond what we are. By doing things that are different from the things we are already doing, we discover new ways of living and relating with others, with God and with the world. Fasting must be interior.

3.7. The Dynamism of the New Community
3.7.1. Justice is not theory, but practice.
Jesus now makes his final recommendations. He begins to speak of how community life ought to be (Mt 7:1-29), that is, of what ought to guide the community in its living and in its practice of justice. The matters dealt with are rather scattered: Don't focus on the speck in your neighbor's eye (Mt 7:1-5); Don't cast pearls before swine (Mt 7:6); Don't be afraid to ask God for things (Mt 7:7-11); Do to others as you would have them do to you (Mt 7:12); Choose the narrow gate and the rough road (Mt 7:13-14); Beware of false prophets (7:15-20); Don't just talk about God, but do his will (7:21-23). The community built on foundations like these will stand firm in the midst of storms (7:24-27).

The outcome of these words was that the critical consciousness of the crowds was aroused concerning religious leaders, especially the scribes, who did not teach authoritatively, as Jesus did (Mt 7:28-29).

3.7.2. Counsels on how to practice justice
a) "Don't judge" (Mt 7:1-5). Jesus asks for a creative attitude that will allow us to encounter others without judging them, without prejudices, receiving them as brothers and sisters. Five hundred years before Jesus, the Chinese sage, Confucius, stated that "When the just man sees a quality in others, he imitates it; when he sees a defect in others, he corrects it in himself."

b) "Learn how to discern" (Mt 7:6). This openness to others should not lead us into a kind of naiveté that leads us to lose our identity.

c) "Trust in the Father" (Mt 7:7-11). This total openness to others as brothers and sisters can only arise in us when we know how to relate to God with the total trust of children. Ask for what is just, with the certainty that we will be heard.

d) "Don't be deceived" (Mt 7:13-14). The Kingdom comes through the practice of justice, and this implies discernment, witness, perseverance and  struggle. Sometimes it may seem to us that there are easier ways to go.

e) "Be careful of the 'advanced'" (Mt 7:15-20). Jesus asks that we be especially careful regarding the ideology of false prophets. Who were these false prophets? Who are today's false prophets? How are we to distinguish them? By seeing in them not what they say, but what they do.


COMPLEMENTARY DOCUMENTATION

SOME JEWISH ROOTS OF THE OUR FATHER

(As seen in prayers for worship services)
Our Father who art in heaven.
"Make us return, Our Father, to thy Law... Forgive us, Our Father" (fifth and sixth benedictions).

"Thou hast had pity on us, our Father, our King... Our Father, Father of mercy, O Merciful One, have pity on us! (second prayer before the Shemâ).

"May the prayers and supplications of the whole house of Israel be accepted by their Father in heaven" (Kaddish).

Hallowed be thy name.
"Thou art holy and Thy Name is holy, and holy ones praise Thee daily. Blessed art Thou, Lord, the Holy God. We hallow Thy Name in the world, as it is hallowed in the heavenly heights" (third benediction)

"Exalted and hallowed be His great Name in the world which He created according to His will" (Kaddish).

Thy Kingdom come.
"From Thy dwelling place, Our King, shine forth and reign over us, for we await Thy reign in Zion" (third Sabbath blessing).

"May we behold His kingdom established on earth speedily and in our day, so that God may rule over us all. Amen" (Rosh Hashanah, morning service).

"And Thou, O Lord, Thou alone, wilt rule over all  Thy works" (Rosh Hashanah morning service) ... Blessed art Thou, Our Lord and Our King, who lovest justice and right" (eleventh benediction).

Thy will be done on earth as in heaven.
"May it be Thy will, O Lord our God... to guide our footsteps in Thy Law and bind us closely to Thy Commandments" (morning service).

Give us this day our daily bread.
"Thou sustainest the living with loving kindness and in great mercy grantest everlasting life to those who have passed away. Thou supportest the falling, healest the sick, settest free those who are bound, and keepest faith with them that sleep in the dust" (Rosh Hashanah and Yom Kippur morning service).

"O Lord, Our God, bless this year and these harvests for our well-being. Fill us with your kindness" (ninth benediction).

Forgive us our debts as we forgive our debtors
"Forgive us, Our Father, for we have sinned; pardon us, Our King, for we have transgressed. For Thou, O Lord, art good and ready to forgive, and art abundant in mercy to all them that call upon Thee" (Yom Kippur morning service).

"Forgive our sins as we forgive all those who make us suffer" (id.)

And lead us not into temptation.
"Bring us not into the power of sin, and not into the power of guilt, and not into the power of temptation, and not into the power of anything shameful" (morning and evening prayer).

Deliver us from evil.
"Deliver us speedily for the sake of Thy Name, for Thou are a powerful Deliverer. Blessed be Thou, O Lord, Liberator of Israel (seventh benediction).


CLARETIAN KEY

OUR PROJECTS AND THE PROJECT OF JESUS
"Therefore the following of Christ as set forth in the gospel is our supreme rule. And so we listen to the Lord's words, eager to learn from him as he calls his disciples to be perfect as their Father is perfect, as he gives them the new commandment of fraternal love, as he urges them to pray, as he gives them rules for apostolic life and as he proclaims that the poor in spirit, the sorrowing, the meek, those who hunger and thirst for justice, the merciful, the single-hearted, the peacemeakers, those who suffer persecution for the cause of right and endure slander for his sake, are all sharers in his own blessedness" (CC 4).

Fr. Claret, in his book on the Gospel according to Matthew ("The Holy Gospel of Jesus Christ according to St. Matthew, RL, Barcelona, 1856), commenting on ch. 5, writes: "In this sermon, made by the Lord to the crowds that followed him, the full perfection of the Christian life is enclosed." Then he goes on to comment in detail on each of the Beatitudes. Claret always strove to make these words of Jesus the nucleus that oriented his life (and particularly his own "plan of life") and his apostolic projects.

We know that our Fr. Founder took speical care to write his "plan of life," which he kept adapting to distinct stages in his life, through the retreat resolutions he made each year (cf. Aut 642-50; SAW pp. 129-236).

Programming is a tool for spiritual growth and for effective apostolic action (cf. SW 13.3; CPR 84).

The worth of all these projects lies in their ability to explicitate the project of Jesus today. Each one of the points of our projects, the criteria on which they are inspired, the attitudes they call for, etc., should be able to stand up to a serious confrontation with the project of Jesus. WORD-MISSION  is an important tool for discernment in this sense.

Claret used to revise his plan of life in some privileged moments of communication with the Lord and of openness to the action of the Spirit: his yearly spiritual exercises. The theme we are dealing with alerts us to this need.


SITUATIONAL KEY
1. Confronting existing programs with the program of the Kingdom. Nowadays, the vying spate of "programs" of life is truly overwhelming. We spend our lives programming and we program on all levels (religious, social, political, cultural, etc.; political parties, enterprises, collectives, churches, sects...). In a situation like this, the remark of a Bible reader is stimulating:  "With Chapter 5 of Matthew and 6 of Luke in hand, I can discern the programs of any political party, church or government in the world... " Which are the programs that determine people's lives in our places of mission? Let us confront their proposals with the great values of the program of the Kingdom. One way of evangelically testing the gravest contrasts would be to update and Jesus' saying "You have heard it said..., but I say to you," and put it in a new context, by rephrasing it: "Nowadays, you're always hearing it said that...But Jesus tells us..."

2. A very fundamental question. To contextualize "the beatitudes" in our different socio-cultural settings, we could ask ourselves (personally and in community) a first fundamental question, namely, "Do the beatitudes require to be greatly changed in order to adapt them to today's situations, or is their message and language so universally true (as well as surprising and probing) that, in order to speak and live them in any context, what they need above all is a strong dose of gratuitousness, inner freedom and spiritual daring?" It is helpful to ask ourselves this question, because the power of these "felicitations" lies in their contrast with the "happinesses" and "woes" that are always most commonly wished throughout the world. And if the answer to the first question is a "no," then we should go on to ask, "whom do we "felicitate" anywhere in today's world, and why?"

2. Whom would Jesus "felicitate" today? If Matthew and Luke each expressed the beatitudes in different ways because their communities were different (Jewish converts, pagan converts), for whom should we be expressing them in our different communities? Spelling this out is a first step. We also see that Matthew and Luke expressed the message in terms of daily life: not in theories or doctrines, but in "felicitations" to real people who kept on suffering or hoping or loving in desperate situations, because the Kingdom was reaching these people. Today there is no lack of inhuman situations of hunger and misery, violence, plunder, persecution, injustice. From the five parts of the world we are being "reached" by faces that are bleeding or weeping, agonized with hunger or cruel violence, persecuted faces, gestures of people who risk their lives for peace. And nearer at home? In our communities in urban or rural areas, how many situations are there of hunger and misery, affliction, violence, persecution, injustice? And in all these daily contexts of tears and sorrows, whom would Jesus "felicitate" today?

4. New and urgent needs for the gift of loving our enemies. We cannot help asking ourselves whether today the love of enemies requires new kinds of initiation in order to find new applications. What urgent needs face Christians in our societies if they are to have and practice the kind of love that excludes nobody and includes enemies? We need to see if new situations of conflict, insecurity, loss of meaning, despair or fear are generating new "enemies." By its readjustments, is neoliberalism increasing inequalities on a worldwide scale, forcing people to migrate out of desperation? And what of the outbreaks of racism and xenophobia --all forms of exclusion and "ethnic cleansing"-- that are causing entire peoples, groups and persons to be feared and hated as "enemies?"

5. In dialogue with cultures and other religions. In the situation of cultural pluralism and interreligious dialogue in which we have to evangelize on different continents, we must keep our eyes, ears and hearts open to the wisdoms and  "beatitudes" that are treasured by diverse cultures (even the most secularized ones) and by different religions. These are seeds of the Word and seedlings of the Kingdom that the Spirit is sowing and nurturing everywhere. To know, appreciate and share all of this is part of sharing in the manifestation and historical growth of the Reign of God in its manifold human and divine riches. This sensibility and openness grow through the practice of "dialogue."


EXISTENTIAL KEY
1. To aspire to live and share the beatitudes must be the soul of our programs of life and mission (CC 4). Let us hold up our "personal project" to the program of the Kingdom. The same holds true for the "community project" in each community and for the "Provincial Mission Project," as well as for any ecclesial program in which we are involved.

2. When I suffer misunderstanding and marginalization, or the effects of poverty and other consequences of my evangelical consecration, what are my feelings and reactions? Do I tend to see them as a "grace" and a "beatitude"? Do we use this outlook in preparing ourselves for the sacrament of reconciliation?

3. Let us draft an updated (even local) version of the "beatitudes," taking into account the real situations of hunger and misery, violence, sorrow and mourning, as well as those who are suffering them or combating them in our surroundings. If we do this in dialogue (community, group or team) the result will be all the richer.

4. Praying the beatitudes (wholeheartedly thanking the God of Jesus for them) can help us grow in that "gratuitousness" of love that makes us "blessed" by allowing us to renounce the greed and defense mechanisms of our own "Ego."

5. If we contemplate the beatitudes in Jesus, the Spirit will move us to follow his style of life more closely. After all, isn't Jesus the Most Blessed.?

6. Our cordimarian spirituality is enriched if we see Mary as the Woman of the Kingdom, Mother and Mistress of the daily way of the beatitudes. In her Heart, she sang that "all generations will call me blessed," because she believed deeply in the God of the beatitudes.


COMMUNITY MEETING
1. Opening prayer or song.

2. Reading of the Word of God: Mt 5:1-16.

3. Dialogue on Theme 6 in its different keys.

* Remember what we stated in the PRESENTATION about the community meeting.

* Keep in mind the questions formulated within the guidelines offered for the situational and existential keys.
4. Prayer of thanksgiving or intercession.

5. Closing song.
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