THEME 9:
MARY: WOMAN OF THE KINGDOM 
TEXT: Mc 3:20-35; Mt 1:1 - 2:23; Lk 1:5 - 2:52; 11:27-28; Act 1:12-14
(For the community meeting: Lk 1:26-38)

BIBLICAL KEY
1. HISTORICAL LEVEL
1.1. Women at the time of Jesus
1.1.1. Women in Judaism
The Palestinian Jewish culture was one of the most patriarchal in the Mediterranean world. Women were confined to the spheres of home and family. They took very little or no part in public life especially in families which strictly adhered to the Law. It was considered preferable for a woman, especially an unmarried girl, in general not to go out at all. Married women went out with their faces covered. But in the countryside relaxation to this custom was seen due to women's participation in agriculture. Women did receive and pass along some basic education in the home . But they were educated mainly in domestic arts. There is no evidence that prior to Jesus' ministry Jewish women were ever allowed to be disciples of a great teacher.

In regard to the legal position of a woman in early Judaism, there were differences of opinion. Some accepted the testimony of women while others didn't. The position of daughters in the house came behind that of the sons. With regard to the right of inheritance in the family the woman's right was restricted. The succession passed to the sons and their descendants before the daughters.

Often the girls were given in marriage very early. She was passed from the control of the father to that of the husband and in this she had very little or no say at all. Up to the age of twelve and a half a girl had no right to refuse a marriage decided by her father. Only the girl‑came‑of‑age (over twelve and a half) was 'independent'. She could not be betrothed against her will. The usual age for a girl's betrothal was between twelve and twelve and a half years. The betrothed woman is called 'wife', can become a widow, be put away by divorce and punished with death for adultery. Marriage ordinarily took place one year after betrothal. Marriage between relations was widespread. e.g. marriage with a niece. It is only with marriage that the girl definitely passed from her father's power to her husband's. 

Polygamy was permissible. For economic reasons, however the possession of several wives was not very frequent. The wife had no right to divorce; it was the exclusive right of the husband.

To have children, particularly sons was extremely important for a woman. The birth of a daughter was often greeted with indifference. The absence of children was considered a great misfortune and even a divine punishment.

A woman's religious duties were limited, so also her religious rights. e.g. A woman was exempt from the observance of a series of commandments. However she was subject to all the prohibitions of the Torah (except those concerning only men). Their entry into the temple was restricted by purity laws. Though women were allowed to take part in synagogue service their section was separated by a curtain.

1.1.2. Hellenism and Women
In the Greek world and in Hellenistic culture women had inferior status. Women were confined to domestic activities. Property rights were restricted for them.

Education of women was not very much encouraged. "To instruct a woman is simply to increase the poison of a dangerous serpent."  The normal fate of women was to be despised and oppressed, especially if she had no male protection. 

The institution of marriage was the norm though concubinage existed. Divorces were not uncommon. They occurred by common consent or were initiated by either the husband or the wife. In spite of this general negative attitude to women the Greek ideal of women is a lofty one. Greek poetry offers various impressive types of womanhood in the physical and the spiritual sense.

In various places in Greece and elsewhere in the Mediterranean world in the first century, women were allowed to be organs of revelation; to have prominent role in the Dionysian cult and to take the lead in the mystery plays, and the agricultural and fertility rites. A capable woman in Hellenistic Asia Minor and Greece could occupy an influential and independent role in Public life. 

1.1.3. Women in the Ministry of Jesus
Jesus chose twelve men as apostles. It appears that women were excluded even from the seventy‑two whom he sent on Mission. Lk.10:1. 

However the gospels also portray Jesus as one who accepted women both as followers and as traveling companions. Lk.8:1‑3.  We have an example of Jesus showing his preference for a woman who listens and learns from him as a disciple would, rather than to serve him in the traditional role of a woman. cf. Lk.10:38ff.

In his parables Jesus turns frequently and with great tenderness to the everyday life of the woman. Mt.13:33; 25:1ff.; Lk.15:8ff; 18:1ff. He speaks on behalf of women. Mk.12:40 and par; 14:6 and par. He is not afraid to be seen in public with unclean women. Mk.1:31 and par; Lk.7:38ff. In one of the rare usages Jesus doesn't hesitate to call a woman the daughter of Abraham. Lk.13:16.

Women are seen standing by him in his suffering even when the disciples fled. Mk.15:40 and par. It was the women who first witnessed to his Resurrection and reported it to the apostles. Mk.16:1ff and par.

Jesus was all tenderness when dealing with women and not a single derogatory remark concerning women falls from Jesus' lips.

1.2. Mary during and after Jesus'life
The differing points of view regarding the family of Jesus in general and Mary, mother of Jesus in particular become clear in Jesus' public ministry. The two‑source hypothesis of the Synoptic gospels and the theological intention of the infancy narratives of Matthew and Luke together indicate Mark as the earliest witness to the traditions about the family of Jesus. Two events narrated by the Synoptics (Mk.3:31‑35 par. and Mk.6:1‑6 par.) help us to examine the different ways they looked at Mary. 

1.2.1. Marian traditions in the Synoptics
Mk.3:31‑35 mentions Jesus' family in a context of controversy. The Markan context sets up a sharp distinction between 'those standing outside', i.e. Jesus' natural family, and 'insiders', i.e. his disciples. Jesus declares his preference for the latter as members of the eschatological family. Membership in Jesus' family is not to be based on relationships of kinship as seen by the society.

The communities of Matthew and Luke looked at Mary and the family of Jesus in a different way. The Mathean and Lucan parallels ‑ Mt.12:46‑50; Lk.8:19‑21 ‑ omit the negative portrayals of the family of Jesus and therefore of Mary too.

Family members are mentioned again after Jesus' arrival in his native Nazareth . Mk.6:1‑6 and par. Those who listened to him were astonished at his teaching. They were commenting about him and his knowledge albeit incredulously. The use of the expression "Son of Mary" by Mk. and Mt. has baffled many because it was customary to use the father's name to identify a person. Cf. Lk.4:22. Are they referring to the doctrine of virginal conception? Or is it a reference to Jesus' 'illegitimate' birth? Neither seems to be correct. These are different understandings of the person of Mary and the importance given to her in the communities represented by the evangelists.

Apart from this historical reference which we have no reason to doubt, the attributes given to Mary are sufficient proof of her position. It is true that these are found in the infancy narratives of Luke. But we know that they reflect the post‑Easter experiences read back into the narrative of annunciation and birth of Jesus. Elizabeth greets Mary as 'mother of the Lord'. 'Lord' is a post‑resurrection title given to Jesus. This title shows that Mary was held in high esteem by the post‑Easter community. A clear example is the central place given to her in the community at Pentecost. Acts.1:14.

From all these it may be ascertained that the image of Mary reflected by the gospel of Luke is a historical affirmation of the image of Mary that was held by the community or communities in which the gospel arose. It is also historical that the Lucan community regarded the person of Mary with special affection. That explains the abundance of Marian traditions in it. In a Jewish milieu it was indeed daring to apply to a woman the vocational paradigms of the great charismatic leaders and prophets of Israel. If they dared to do so it was because they were convinced of the unique role she played and the unparalleled place she occupies in the history of salvation.

2. LITERARY  LEVEL
2.1. Literary genre of the infancy narrative
The study of any scriptural text demands a knowledge of its literary genre. Since we have taken the first two chapters of both Mt. and Lk. for our reflection on Mary we would do well to try to know under which genre they fall. Concerning the other texts ‑-Mk.3:31‑35 and par.; Mk.6:1‑6 and par.-‑ there is a general agreement that they may be called biographical apophthegm.

It is important to note that in the formation of the gospels biographical interest was not primary. The oldest Christian preaching centered on the death and Resurrection of Our Lord Jesus Christ. Cf. Acts 2:23,32; 3:14‑15; 4:10. The preaching eventually shaped into the passion narrative which is the oldest consecutive narrative about Jesus. Then attention was turned to Jesus' ministry. The narrative of the infancy was the last to take shape. 

The reasons which necessitated the composition of the Infancy Narrative could vary in the case of Mathean and Lucan communities. Apart from the desire to know more about the origins of Jesus the Lord and Savior, the most probable factor was the Christian memory of the events that happened. Apologetical concerns and pedagogical needs also explain their origin. Christological development made it imperative to show that Jesus was God's Son even at conception in the womb of Mary.

2.1.1. Infancy Narrative as History
The body of the gospels can be said to be coming from those who accompanied Jesus after his baptism till his death and to whom he appeared after Resurrection. So there is a high degree of probability to the argument that they are the result of eye witness accounts. But how do we know what happened at the birth of Jesus? We have no possibility  of such direct apostolic eyewitness. None of those who followed Jesus was present at his birth!  At a certain age of biblical scholarship it was held that Joseph and Mary supplied the eyewitness verification for the infancy material because they figure prominently in them. But this argument is not tenable because it is purely conjectural. Moreover subsequent information about Mary or about Joseph is very scanty in the rest of the gospel. 

Internal evidence also militates against eyewitness tradition. Not a single item of strictly infancy narrative material is clearly verified anywhere else in the New Testament. In fact some of the items of information in them are difficult to reconcile with information in the gospel accounts of Jesus' ministry. e.g. Many people knew about Jesus' birth in Bethlehem and the visit of the Magi; then how is it that people of Nazareth were wonder‑struck at his greatness? Mt.13:53‑58. If Herod the Great slaughtered innocent children to kill infant Jesus , why does the son of Herod the Great not know Jesus, and why does he confuse him with the Baptist? Mt.14:1‑2.

Again the Infancy Narratives of Mt. and Lk. agree on practically  very little. In Lk. the annunciation is given to Mary; but according to Mt. long after Mary is pregnant Joseph is unaware of it. Luke mentions nothing of the Magi and the persecution of Herod.

Hence it is difficult to call the Infancy Narrative as history pure and simple. However we shouldn't rule it out as totally non‑historical either. It would be wrong to deny items of historical value. There is a historical kernel which the evangelists made use of to write an attractive narrative to present their theology. This has not in anyway diluted either the fundamental message of the Infancy Narrative or the divine inspiration of Holy Scripture.

The Old Testament coloring of the narratives point us to another direction. Matthew's depiction of Joseph echoes the Patriarch Joseph whose dream was revelatory. The portrayal Of Herod unmistakably reflects the figure of Pharaoh especially in the slaughter of infants. Mt.2:16. Pharaoh ordered the execution of the male children of the Hebrews, but infant Moses was saved. Ex.1:22. Luke's narrative also is modeled after Old Testament personages. Zechariah and Elizabeth are described to echo Abraham and Sarah. The presentation scene follows the presentation of Samuel by Hannah in the temple, Lk.2:22; 1 Sam.2:24. The Magnificat of Mary resembles the hymn of Hannah, Lk.1:47ff.; 1 Sam.2:1ff. These are indications to pinpoint the special concerns of the evangelist.

2.1.2. Infancy Narrative as Midrash
Is midrash a literary genre or a technique or style? Scholars are divided on this. ( darash = study, seek, investigate. Midrash is the product of such study or investigation.) Rabbinical midrash was a commentary with stories or explanations to make the text of the Old Testament more intelligible and relevant. Then it follows that Infancy Narrative is not midrash because they are not meant to make Old testament more intelligible. Their interest is Christological i.e. to make Jesus Christ more intelligible. However we cannot rule out the fact that the authors were influenced by midrashic style. Sometimes the author of  midrash added historical details. Similarly for the Infancy Narratives; they are a melange of items of history, of images drawn from the Old Testament or Judaism, of images anticipated from the gospel account of the ministry of Jesus. All these are woven together to dramatize the conception and birth of the Messiah.

If we want to classify this nicely woven end product we may call it "Infancy Narratives of famous Men". Its old Testament allusions may be explained by the people's expectation of the Messiah.

2.2. Marian portraits of Mark, Matthew and Luke
2.2.1. Mary in Mark
The image of Mary in Mark's gospel is the most primitive image we can trace in the New Testament. Mark, though the first to use Mary's name, doesn't show any special interest in her and seems to reflect a neutral if not negative idea of the family of Jesus because they failed to understand Jesus. Mk.3:21. But whether it is correct to interpret hoi par autou (= his own) to include the mother of Jesus also is to be doubted.

This apparent lack of favor shown to Jesus' family in Mark may be due to the whole Markan theme of Messianic secrecy. We must note that Mark narrates about those who speak of Mary, Jesus' mother out of hostility to her Son. Again, the whole structure of the first half of Mark's gospel progressively reveals Jesus' identity as the Messiah culminating in the confession of Peter.

No direct mention of Mary's virginity is found in Mark. Mary is presented as the Mother of the Messianic Son of God. This conforms well with the Markan Jesus who is anointed Messiah at his baptism. 

Mark does not make Mary the object of his reflections. But he underlines that she is the mother Of Jesus and that he is the son of Mary. Mk.3:31; 6:3. The greatest concern of Mark is not the natural family of Jesus but the family of the Kingdom. He does not glorify Mary. He emphasizes that Jesus' natural family can not claim any position of honor in the Kingdom relying solely on blood ties.

2.2.2. Mary according to Matthew
We may distinguish two groups of texts: those that are uniquely Matthean and those with parallels elsewhere. Matthew presents Jesus as Messiah and Son of God from his birth. Mt.1:18‑25. Thus the way is opened  for Mary's unique place in the divine plan as mother of the Messiah. Matthew is acquainted with Mark's image of Mary. He retouches it a little and thus rules out any possible misunderstanding about the mother of the Messiah. Mt.12:46‑50; 13:53‑57.

Matthew explains two characteristics of Mary: that she is a virgin and that she is the spouse of Joseph son of David. Mt.1:18‑25. Both are meant to bring out the meaning in the framework of his theology. Matthew takes recourse to a change of style in the genealogy to show that Joseph is a descendant of David and that Mary is the mother of Jesus. Mt.1:16. 

The narrative is centered around three angelic appearances to Joseph. Mt.1:20‑21, 24‑25; 2:13‑15a, 19‑21. This story echoes the Old Testament story of Joseph and of infant Moses. The narrative of the visit of the magi brings to our mind the story of Balam. Num.24. Matthew concentrates on the role and figure of Joseph. The angel comes in dream always to Joseph. He is the one who names Jesus. Yet we can hardly overlook a special interest of Matthew in the mother of Jesus.  e.g. The repetition of the expression "the child and his mother" is very significant. Mt.2:11,13,14,20,21.

"This is how Jesus Christ came to be born." This sentence connects the ensuing narrative with the genealogy in general and the short description of Jesus' birth in v.16 in particular. Matthew's introduction to the scene presupposes Jewish marriage customs. Mary's pregnancy through the Holy Spirit was between the betrothal ( erûsîn ) and the transferal ( nîsûsîn ) to the husband's home. The pregnancy which was not of Joseph has the appearance of adultery. This irregularity and hint of scandal gives the marital situation something in common with that of the four women of the genealogy viz. Tamar, Rahab, Ruth and Bathsheba. God used these women to accomplish his plan. Mary likewise plays a unique role in God's saving plan by conceiving Messiah himself.

Matthew has made the role of the Holy Spirit in the begetting very clear. This is his way of underlining Jesus' divine sonship. He also stresses the fact of Mary's virginity. But whether it was the evangelist who first got the idea of a virgin conceiving a child or whether there was a pre‑gospel acceptance of it is still debated. However Matthew's view of Mary in the Infancy Narrative and in the Public ministry accounts is very consistent. He portrays her in a much more favorable light than Mark.

For the accounts of Mary in the public ministry Matthew depends on Mark. There is no new scene added to it. He speaks of the new family of Jesus. Mt.12:46‑50 par. The notable differences are the mention of the "disciples" in v.49 and the absence of "his own" wanting to take him by force. Mk.3:21.

The rejection scene in his own country (Mt.13:53‑58) has only minor differences. Mt.13:57 omits Mark's "and among his own relatives". It is in tune with his omitting "his own" in Mt.12:46‑50. This is apparently to do away with even the slightest suggestion of dishonour from the relatives. Whether Matthew favoured "the son of the carpenter" instead of "carpenter" for historical accuracy or not is hard to ascertain. But as suggested above Matthew gives to Joseph his due status as the legal father of Jesus.

2.2.3. Mary in Luke‑Acts
The gospel of Luke too has two sets of texts dealing with Mary: the first, an extensive set of references in the Infancy Narrative and the second, three short passages in the account of Jesus' ministry. Lk.4:16‑30 and 8:19‑21 have Synoptic parallels while 11:27‑28 is peculiar to Luke. Mary appears only once in the Acts of the Apostles. Acts 1:14.

In Lk.1‑2 Mary dominates. There we can see an alternating sequence of passages about John the Baptist and Jesus. Luke tries to prove the superiority of the latter. Lk.1:41‑44.  Luke's picture of Mary is rather consistent from the Infancy Narrative through public ministry account. Prominence is given to Mary as the mother of the Son of God. Lk.1:35. 

Mary is exalted more for her great faith. She abandoned herself totally into God's hands with complete trust in him. So Luke portrays her as the best exemplar of faith. The scene of the visitation no doubt gives emphasis to Mary's life of service. It was for sure an outflow of her deep love of God and neighbor.

Mary's adherence to the Law and precepts of the Lord is very well brought out by the evangelist in the presentation episode. In short it may be said that Luke presents Mary as the perfect example of a true disciple.

Luke seems to follow Mark on two occasions. The visit to Nazareth however is conceived differently. Lk.8:19‑21 omits the Markan context. This shows that he does not endorse the view of Mark concerning Mary and her family. Thus Luke refrains from all possible negative interpretations of Mary.     

The text peculiar to Luke hails Mary because of her being the mother of Jesus. This was done by a woman from the crowd. But the reply of Jesus praises anyone who lives by faith and obedience. It is very evident that Mary is included. We may say that Jesus commends his mother more for her faith than for being his mother.

3. THEOLOGICAL LEVEL
3.1. Mary: called to be woman of the Kingdom
3.1.1. Mary's vocation
God's saving action, an expression of his infinite love of humanity has been continuing right from creation and will continue till the end of times. From time to time God calls and chooses men and women to be his favored instruments to accomplish his plan. This is very clearly seen in the history of the people of Israel. Whenever the chosen people strayed away from the path God indicated he punished them. But when the people repented and were ready to return to the Lord calling upon him in their distress, God saved them through the raising up of a savior.

The expectation of such a savior was a sort of preparation for Israel's expectation for the Messiah. The messianic expectations of Israel concentrated in the longing for an ideal king. This longing was all the more intense among the poor and the lowly and the downtrodden in the society. The just king who would liberate them from all oppressive forces and defend them against all the powerful masters. But such a task was beyond the reach of ordinary humans; only Yahweh could do it. Ps.146:7‑9 spells this out very clearly. Yahweh himself was seen as the great King over all the earth. cf. Ps.47:7. Later on the prophets proclaimed the liberating dynamism of the Kingdom of God.

It is in this background that we look at the call and choice of Mary at a very decisive juncture of the history of salvation. In the fullness of time i.e. when the definitive stage of the plan of salvation had come, God in order to redeem the world from the power of evil, decided to save it. So he sought the help of a woman to be the mother of the Messiah.

Mary was called to cooperate in establishing the Kingdom of God i.e. to save humanity and carry it into the sphere of grace and the 'kairos' of salvation.

Mary's vocation has also to be seen in the context of the Kingdom. It is true in the history of Israel various women were called to be instruments in bringing salvation to Israel. But Mary's call is unique as we see in the annunciation. Her vocation to be the mother of the Messiah the Son of God was crucial in the divine project of the Kingdom. But it is not as a mere passive and submissive instrument that God wanted her but as an active cooperator. In other words God grants Mary an extraordinary role in establishing his kingdom.

The text that is immensely important is the account of annunciation. Lk.1:26‑38. In it there is an admirable fusion of narratives of call and annunciation. It can rightly be called the account of the vocation of Mary. Apart from the primary Christological purpose Luke and his community understood the annunciation to have a Mariological significance as well viz. the call of Mary. 

The greeting of the angel to Mary as the 'favored one' underscores the divine selection of Mary in view of a specific mission. But it also refers to a personal quality of Mary. The second part of the angelic salutation also contains a precise vocational tone: 'the Lord is with you'. Thus like in Old testament episodes of call God assures her of his presence and assistance.

Mary's reaction too is similar to that of the patriarchs and the prophets. She is bewildered and confused. Then the angel tells her of the overshadowing of the Spirit. The reply is an immediate preparation for the mission.

Structurally this annunciation account  has close similarities to the annunciation to Zechariah. A close study of both the accounts would suggest imitation of the format of Old Testament annunciations. Cf. Judg.6:11‑24. As far as the message conveyed by the Lucan annunciation is concerned one may note the post‑Easter Christological language.

3.1.2. Mary's vocation in the annunciation as God experience.
The narrative is not merely an account of a call and response. It is an example of the God‑experience of a person called by God for a mission. The presence of the three persons of the Holy Trinity is evident in the annunciation scene.

Mary's vocation involves a unique relationship with the Father. she is the 'favored one' of God. It is God who speaks through Gabriel's greeting. He is so close to her by granting her the most favored status. Mary is called to be woman of the Kingdom because it is through her that God's Son is coming into the world to establish God's reign which was ruptured by another woman, Eve. In the 'Magnificat' Mary proclaims her special relationship with the God who calls. Lk.1:46‑47.

Mary's call to be the mother of the messiah entails a unique relationship with Jesus. The strong bond of motherhood characterizes this relationship with Jesus. Elizabeth greets her as 'mother of my Lord'. But Mary's experience of faith far surpasses her greatness as the mother of the Lord. She believed all that was told of her son. 'Blessed is she who believed'. Lk.1:45.

Mary's vocational experience involves a distinctive relationship with the Holy Spirit as well. The angelic message clearly underlines the role of the Holy Spirit in the birth of Jesus. It is through the power of the Holy Spirit that Mary would conceive and bring forth the Son of God. So Mary's joyful cooperation and humble submission  to the Spirit of God becomes a means for her to be consecrated by that Spirit of holiness.

3.2. Hearer of the Word
3.2.1. Obedient listener of the Word
The response of Mary 'You see before you the Lord's servant, let it happen to me as you have said' tells much more about Mary than all that was said about her by the angel. We must call Mary the true listener of the Word. She not only heard and meditated God's word but also generously responded to it. That is what true hearing is; to listen, to respond and to act upon!

According to Lk.8:21 to belong to the eschatological family of Jesus, to be a true disciple one has to hear the Word of God and do it. This is exactly what Mary did. Her life was a constant listening to the Word and doing it. Like the first disciples who listened to the call of Jesus and followed him immediately Mary too heard the divine call and prompt was the response in faith. She had no precedents to look for and very little tangible proof of the veracity of what was told her. The only proof was the pregnancy in old age of her cousin Elizabeth. For Mary it sufficed to know that God was speaking. She was prepared to go any length to listen to it attentively with a view to fulfilling it in her life.

Her response was not a mere passive submission to the inevitable. Unlike in the "fiat voluntas tua" of the Our Father (Mt.6:10), and the fiat of Jesus in the garden of Gethsemane (Mt.26:42) whose Greek verb génêthêtô is in the passive imperative Luke's usage of the optative ‑ genoïto ‑ without a subject is very striking. It is used positively only in this unique place in the New Testament. The use of the Greek optative expresses not resignation nor submission but a joyous acceptance. It is equivalent to a complete abandoning to God's hands whatever comes. We can take Mary's words as both a prayer and an expression of joy and this is very clearly in line with the message of the angel to rejoice. The scene closes in a note of rejoicing.

Her generous hearing and prompt response paved the way for the advent of the Kingdom. The hearing of the Word did not stop with that initial response. Once she said the first "yes" her whole life was a continuous hearing of the Word and responding to it. Lk.2:19, 51. The continued response of Mary is implied in her life of virginity and also of her walking on the way of suffering and of the cross. 

3.2.2. Daughter of Zion 
Many scholars hold that the greeting of the angel to Mary ‑ xaire ‑ is not just an ordinary greeting. They contend that Luke both perceived and intended the typological reference, and meant his readers to see Mary as personifying the Daughter of Zion* . For, the three Old Testament texts ‑ Zeph.3:14; Joel 2:21; Zech.9:9 ‑ which use the same expression call to rejoicing which accompanies the deliverance of Israel. What is more important is that in these three texts Israel is either named or thought of as 'the Daughter of Zion' and mother. Zeph.3:14ff. call upon the Daughter of Zion to rejoice with all her heart because the Lord is with her, as her King and Savior. This is the same message of the angel in Lk.1:28‑33.

Now the question can be asked, did Luke intend Gabriel's greeting as a greeting to the  Daughter of Zion? If he did intend, why didn't he make it clearer? But then that is not Luke's style. Unlike Matthew the author of the third gospel doesn't cite Old Testament texts explicitly. He prefers to allude subtly to them. From the prominence given to Mary in Luke 1‑2 it seems highly probable that the idea of Mary as Daughter of Zion was in the mind of Luke. One can note in Luke's narrative all the preconditions present to consider Mary as the Daughter of Zion. For, her 'fiat' was crucial for the salvation of Israel and for everything Israel was waiting for down through the centuries. In accepting to be the mother of Zion's king, Mary as an individual becomes that daughter of Zion who brings to birth the messianic age. So Mary the obedient and faithful servant as described by Luke can rightly be called, in the language of the Old Testament, "the daughter of Zion at the end of times!" 

3.3. Mary: Formator of Jesus
Jesus came to establish the Kingdom. But he waited thirty years before he began to proclaim the Kingdom through his ministry. Those years were necessary and important as a period of maturation. Mary's role in the formation and maturation of Jesus needs to be discussed in detail for us to appreciate the significant part played by her. But very little is written down by the evangelists.

Mary is the mother of Jesus of Nazareth. She conceived him, bore him and gave birth to him. Though the gospels do not elaborate the role played by Mary it is legitimate to consider her personal involvement in nurturing the fruit of her womb in every way. Lk.2:51 beautifully summarizes Jesus' childhood and youth. It was Mary as mother who formed him. She took care of the various stages of his life until he reached mature manhood and was ready to begin the unique mission entrusted to him by his Father.* Till the time he began his public life Mary was instrumental in bringing him up in love and in the security of a home and of a mother.

As a good formator of her time Mary transmitted the best of the Old Testament tradition to Jesus. Despite the lack of mention of Jesus attending school we know that his wisdom and learning was surprising. At the age of twelve Jesus could outwit the teachers of the temple with his answers. Lk.2:46‑47.  We may be justified in concluding that Mary had a great share in this amazing development in Jesus. His knowledge of the Scriptures, especially the Psalms was excellent as is clear from the public ministry. The great themes of the Old Testament are seen reflected in the Benedictus attributed to Zechariah. The supremacy of God over the world especially in bringing salvation to mankind, the idea of God as the redeemer and the ultimate source of salvation and interpreting the saving history contained in the scriptures as expressing the purpose of God  are some of those which Jesus was surely familiar with. This hymn to praise God's glorious acts of salvation which are the outcome of his mercy is reflected in and do reflect the whole life and ministry of Jesus.

3.4. The New Family/Community of the  Kingdom
Jesus who proclaimed the Kingdom heralded its arrival through his teaching, healing and miracles. He invited people to enter the Kingdom. However entry in to the Kingdom is not automatic; nor is it by biological birth. Blood ties alone do not guarantee membership in it. He explained the nature of the Kingdom through his beautiful parables.

But the novelty of the Kingdom consists in its eschatological dimension. All the Synoptic evangelists share this view. The greatest concern of Mark is membership in the new eschatological family of the Kingdom. Mk.3:31‑35. Mary the mother of Jesus and his relatives came in search of him. Because of the crowd of disciples sitting around they were not able to come near him and so they sent word to him. When it was told him that his mother and brothers are standing outside to meet him, Jesus made it clear that his real mother, sister and brother are those who do the will of God. In the new order of things brought about by the Kingdom new yardsticks are to be followed. What is of primary importance in the Kingdom is not biological relationships.

By such a radical approach, is Mark taking a negative attitude towards Mary? Is Mary ruled out from the eschatological Kingdom? Mark does not seem to think so. Mark does not exclude her eventual participation in it. His greatest concern is the membership in the family of the Kingdom. His emphasis on the new approach to relationships shows the values that rule the new family/community of the Kingdom. In the standards of the Kingdom blood relationship and kinship are only secondary.

The Lucan parallel (8:19‑21) clarifies what is obscure in Mark's presentation of Mary. "My mother and my brothers are those who hear the word of God and put it in to practice." Mary is the disciple par excellence for she not only heard the Word of God but also put it in to practice. So she is the first and the most preeminent member of the new family. For Luke Mary is the model of faith and of the following of Christ. Her faith was so great that she was ready to give her assent to God's call against all odds. That simple Jewish virgin did not hesitate to become the mother of an 'illegitimate child' in front of the society though it was reason enough for her to be stoned to death. (There was no surety that Joseph would accept her in such a situation.) Yet she consented to God's will and plan. 

Matthew too follows the Lucan point of view concerning Mary and the new family. His parallel scene (12:46‑50) gives no ground for any misunderstanding about Mary. Matthew omits the scene of the relatives of Jesus trying to detain him. Thus he preserves Mary from all suspicion. She who so tenderly looked after Jesus in his infancy has not changed her attitude towards him. There is no reason to believe that any change of attitude occurred in Mary. However in the perspective of the Kingdom, Jesus called his mother and brothers to transcend mere biological ties, paving the way for the entry in to the new eschatological family. 

Mary, apart from being the mother of the Son of God is the perfect follower of Jesus. "Marialis cultus" (Paul VI) calls her "the first and most perfect disciple of Christ". She was a disciple but not by following him physically like the apostles or the women of Lk.8:1‑3. Her discipleship was one of keeping the commandments and of doing the will of God. By her faith she followed Jesus as one who believes (Lk.1:45); by pondering over God's salvific deeds she followed Jesus (Lk.2:19); by becoming part of the post‑Easter community she followed Jesus (Acts 1:14). So she deserves to be an integral part of the Kingdom.

3.5. On the Way of Suffering/Cross
3.5.1. The suffering of Mary
Jesus Christ came down on the earth to offer himself on the cross to save humanity. Mary who was instrumental in the coming down of the Messiah as a human being also was journeying on the way of the cross. From the moment of her fiat she began to walk on the way of the cross. In Mary God found an open, generous and responsive heart. For this reason Luke presents her as the true disciple, who hears the Word, keeps it in her heart and bears fruit. The seed that was sown in Mary found the best soil in her. According to Jesus his true follower is one who takes up the cross daily and follows him. And Mary fits in very well here.

That Mary was very closely united to the destiny of her son is evident from the Infancy Narratives of Mt. and Lk. With the flight to Egypt began all the persecution and sufferings of Jesus. Though she did not have to die on a cross Mary too had to undergo the same agony. Even to give birth to her divine son she had no decent place. She had to be content with the comfort of a manger because "there was no room for them  in the inn". 

Mary's life was not a bed of roses. That is what Luke tells us when he puts the following prophecy in aged Simeon's mouth. Lk.2:34‑35.  Simeon blessed them and said to Mary that her son is destined to be a sign of contradiction and that a sword will pierce her soul too. Many see behind this expression the shadow of the cross of Jesus. It has been the subject of much patristic and modern reflection. Yet there is no unanimity as to how exactly the sword should be interpreted. And many an interpretation is methodologically poor because they seek to interpret Luke through non‑Lucan material. Origen understood the sword to mean Mary's doubt in Jesus during the passion. Epiphanius considered the sword as possibly referring to the violent death of the virgin. Ambrose holds that the sword is the Word of God. Popular Marian piety takes the sword to mean suffering bringing in the image of Mary at the foot of the cross of Jesus. Cf.Jn.19:25‑27.  

The best Old Testament parallel of 'sword passing through' is Ezk. 5:17. The image is of a selective sword of judgment and discrimination and not merely for punishment. It destroys some and spares some others. This sword of discrimination that separates even families may supply the key to how the sword passes through Mary's soul. If it divides families that is possible even in Jesus' own family. Mary too will be tested like the rest.

Though we can not say that the sword of Simeon's prophecy does refer directly to the cross, it wouldn't be wrong to say that Mary's life was a continuous carrying of the cross. The sufferings she had to undergo can be imagined though not recorded in detail by the evangelists.

3.5.2. The Virginity of Mary
By her virginity Mary participates in the mystery of the cross. It is one of the most radical ways of identifying with the suffering Christ. Virginity for the sake of the Kingdom is a poverty and a voluntary renunciation. It is indeed a participation in the supreme poverty of the cross. Mary's virginity was both a gift and a generous response to the call of God. When she said the final 'yes' she began to walk the way of the cross. She did not look back after putting the hand to the plough. Cf. Lk.9:62.

There are some who assert that even before her meeting with the angel Mary had vowed virginity. But this does not seem very probable in the context of the Jewish belief and practice. We have no proof that she had embraced a virgin state of life before God called her to be the mother of God. At best she might have had an inclination to a virgin way of life. It must not be forgotten that she was betrothed to Joseph. Customarily betrothal was followed by marriage. So it was through God's initiative she was consecrated to a virgin way of life. By positively responding to it she agreed joyously to take up the cross.

Her virginity was for the Kingdom. And she did not put her personal likes or dislikes nor her personal security above the demands of the Kingdom.

3.6. Mary: Formator of disciples
Mary was formator not only of Jesus but also of his disciples. As the perfect disciple and believer par excellence her role in the nascent community of believers was very important. It was around her that the disciples gathered to receive the Holy Spirit. Acts 1:14.

Mary is not presented as an isolated individual specially favored by God with a unique vocation but as one closely linked to the lot of her people and attentive to the needs of others. 

Her total self‑giving in faith inspired the early disciples to dedicate fully to the Lord and to His Kingdom even to the extent of giving their life for the Lord. The ideal of Christian charity mentioned in Acts 2:44‑45 may have been influenced by Mary's example.

By her being an authentic model in faith, obedience and charity Mary was formator beyond compare. As mother of Jesus she formed him and thus proved herself to be the best formator. It was right then that she should  continue to do the same with the followers of Jesus. And Acts 1:14 is a clear indication that she did continue this role in the post‑Resurrection stage of the community of believers. As a true formator she inspired them for mission.

Mary's formative role as woman and mother is echoed in the use of the word "house". Acts 1:13. House is the domain where one learns more from the mother. It is the place where one experiences security and protection. So Mary along with the disciples in a house is significant. "house" also suggests that we are the family of Jesus. Where Jesus is the head Mary is the mother and as mother she is formator as well.

Mary is formator more by example than by words. Her adherence to the Law of the Lord and His precepts as evident in the presentation shows her love of God. 

Mary's visit to her cousin Elizabeth and serving her speaks of her love of neighbor. Her deep and life‑long commitment to the 'fiat' she pronounced speaks volumes about her fidelity to the mission. 

God sent his only son with a mission. Jesus in his turn sent the disciples. In this mission of the disciples Mary is the focal point. That is suggested by the special mention of her presence amidst the community awaiting the coming of the Holy Spirit.

3.7. Heart of Mary
Before Mary received Jesus in her womb she received him in her heart. Jesus grew up in Mary's womb but Mary completely surrendered herself  to her divine son and allowed him to grow much more in her heart.

Mary conceived Jesus virginally. It is the "virginitas carnis" that the Fathers of the Church talked about. But it would be very appropriate to speak of Mary's virginity which was more interior and spiritual, the "virginity of the heart". The latter is very similar to the deep faith with which she said her whole‑hearted 'yes' to the plan of God. John Paul II says, "The mystery of Redemption is formed, we can say, under the heart of the virgin of Nazareth, when she pronounced her 'fiat'...." (Redemptor hominis 22)

Heart of Mary is a place where we find the best synthesis of the values and attitudes of the Kingdom of God. For Mary realizes in her to the maximum the blessedness proclaimed by Jesus in the beatitudes. 

But it was also the seat of her faith  and obedience. Hers was a faith that looks for salvation not for her only but for all. One of the most sublime characteristics of her heart is her joyful agreement in full faith to God's creative begetting of his son through the overshadowing of the Spirit. Elizabeth acknowledges this when she congratulates Mary. Blessed is she who believed in God and in the power of God that is able to work wonders. By believing in the impossible she subjected herself  to bring about the impossible which none but God could have done. 

Heart is a symbolic term. It is considered the seat of the deepest experiences. 'His mother stored up all these things in her heart.' In the language of the Bible 'heart' is the inmost depths of  a person where communion with God is established, the intelligence and will become united, thoughts and feelings originate and free decisions are worked out. When Mary said, "My soul proclaims the greatness of the Lord" what is meant is that the very depth of her being or the totality of her person glorifies the Lord who works great things in her. When she opened her heart and listened to the word of God with her whole being and accepted the will of God she became the mother of the whole Christ, God and man.

Jesus says that the mouth speaks from the fullness of the heart. Mt.12,34. Then we may say that the "Magnificat" is an outpouring of the sentiments of the heart of Mary. It reveals the richness of the humble and docile heart of Mary. Mary of the Magnificat interprets the feelings of the Messianic community in the awe‑inspiring presence of God and his salvific deeds. In this she (her heart) makes alive the thoughts of the community of the poor and the humiliated. She becomes their spokeswoman. The expressions 'servant' and 'lowliness' amply explain to us the disposition of her heart. 


CLARETIAN KEY

SONS OF THE HEART OF MARY
Claret discussed with his priest friends, Soler and Passarell, his plan "to form a congregation of priests who would both be, and be called, Sons of the Immaculate Heart of Mary" (Aut 488). Later, he added brothers and students.

Taking Mary, the first disciple of Christ, as our Mother and Mistress is what the Constitutions ask us to do at the beginning of our walk in the Claretian vocation (cf. CC 61).

Mary, the mother and formator of Jesus, was totally dedicated, by choice, to "the Father's concerns", an attentive listener to and proclaimer of the Word, accompanying the first Christian community in its walk of faith, the shaper of apostles, etc. These are aspects that are constantly repeated in the writings of our Fr. Founder and in the documents of the Congregation. It is Mary, the woman of the Kingdom. who receives us, educates us and launches us out on our missionary task.

"In the depths of Mary's Heart we discover and learn the way to listen. She received the Word in her Heart (cf. Lk 2:19,51) ‑‑ the Word made history in the cry of the poor (cf. Lk 1:48‑53). Claret presents Mary's Heart to us as the blazing forge in which we are shaped as heralds of the Word" (SP 15).

Re‑reading Mary's experience as presented to us in the Gospel, from the standpoint of the concrete history of our world, is the way to follow in letting ourselves be formed as apostles in the forge of her Heart.


SITUATIONAL KEY
1. A little history. As I entered the little ranch, the sick woman's greeting was: "Blessed be God, how good He is to me!" and tight there she made her public confession: "When I was fifteen, I joined this man, Father. It was because there wasn't any Padre around in these mountains. And in all these 20 years that we've been together, I've never gone down to the town: the children, well, not to leave that aside... you know. I have never done anything bad to anyone. We are very poor [indeed. there was not even a bed for the sick woman in that little ranch], but no needy person who came to my house ever left it without eating what we had, Father. That is all. Give me God's pardon, Father. And this I'll go in peace." How does this woman resemble Mary, the woman of the Kingdom? Have you known other cases of women in solidarity with others?

2. Woman, always in second class. Today, the unequal and disadvantaged condition of women compared to men is still evident. And yet, without women, the whole socio‑economic network of our world could not function. While it is true that no one would dare be so coarse as to defend the notion that a woman's role is to be the property of her husband and the exclusive servant of their children, but a new model of discrimination has arisen: the use of woman in the marketplace, not because of her values, but because of her attractiveness and her capacity to promote consumerism, along with the unjust evaluation of her work in comparison with men's, the difficulty she faces in having access to culture, the violence that she is subjected to, etc. And there is always the danger of forgetting her distinctive worth and values: her role as mother, her great intuitive gifts, her greater commitment to solidarity, her tenacity and her capacity for suffering. It's not enough to hold international conferences to advance in recognizing the rights of woman. To what degree can our approach to Mary throw light on and provide answers to the plight of woman today? What role should the Church be playing in the different forums where the struggle for the equality of women is being waged?

3. Mary among the people. Devotion to the Blessed Virgin is one of the most evident expressions of simple folk's faith, one which has persisted despite moments of reaction such as the one that followed Vatican II. The fact is, that devotion to the Virgin is always translated into "expressions." Prayerful expression, which has grown so much throughout history with the Rosary and the Angelus. The expression of Marian shrines, with visits and pilgrimages. The expression of Feastdays, with titles, images, processions, confraternities, brotherhoods, etc. How are we accompanying the people in these three expressions of Marian faith? Where do we stand when the time comes to respond to their needs to express their traditional faith? Are we creating a tradition or just enlarging the existing ones'? It is not true that the Marian feasts of the poor are superficial. They respond to deep demands and constitute one of the expressions richest in symbols, creative imagination and narrative theology that the Church possesses and that must not be lost. Are we striving to understand, recover and deepen the expressive richness of popular Marian devotion?


EXISTENTIAL KEY
1. The Congregation went through a period of Cordimarian reflection that gave rise to various publications. Have we profited from them? Do we take them into account when we are revising and programming our Cordimarian spirituality?

2. Marian preaching is frequent in our missionary activity. What model or figure of Mary do I tend to choose? Do I connect with the feminine reality of the Church, the world and of my own society?

3. In our community, how do we express our Cordimarian living? Which external expressions do we strive to enhance as a Claretian community?

4. Mary stands out as a shaper of disciples. Does our relationship with her help us to grow as disciples of the Master? Why do we not express some concrete experience?

5. Why don't we share some of our own first steps in devotion to Mary, the expressions of Marian feasts among our peoples...?


COMMUNITY MEETING
1. Opening prayer or song.

2. Reading the Word of God: Lk 1:26‑38.

3. Dialogue on Theme 9 in its different keys. 

* Remember what we stated in the PRESENTATION about the community meeting. 

* Keep in mind the questions formulated within the guidelines offered for the situational and existential keys.

4. Prayer of thanksgiving or intercession.

5. Closing Song.
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