THEME 12:
THE POOR ARE EVANGELIZED

THE GOSPEL ACCORDING TO LUKE
TEXT:

The whole Gospel according to Luke
(For the Community Meeting: Lk 12:22-34)

BIBLICAL KEY
INTRODUCTION: Luke/Acts: One Work in Two Volumes
For our reading we have methodically separated what was originally meant to be read together. The Third Gospel and the Book of Acts are one work in two volumes. This is clear from the opening line of Acts: "In the first account I wrote...," with a new dedication to the same Theophilus, etc. The universal mission, the promise of the Spirit and the Ascension close the first volume (Lk 24:47-51) and open the second (Acts 1:4,8 f.). Numerous literary and theological traits confirm the unity of both works, which were artificially separated at the time when the Fourth Gospel was added to the Synoptics. It is not unlikely that at the time of this canonization both the end of Lk and the beginning of Acts underwent some retouching.

1. LITERARY LEVEL
1.1. Presentation of Contents
Lk is the most original of the Synoptic Gospels, since, of its 1,149 verses, more than 500 are distinctively its own, that is, their content is not found in Mk or Mt. In some cases Lk has a special closeness to the Fourth Gospel. For example, it is acquainted with Martha and Mary (Lk 10:38-42), has a story of a miraculous catch of fish (Lk 5:4-9), and includes a short "last supper discourse" (Lk 22:24-30). The order of materials is basically that of Mt: infancy, preparation, ministry in Galilee, journey up to Jerusalem, ministry in Jerusalem,  passion and resurrection. But even here, Lk has a distinctive feature of his own: the extraordinary lengthening of the "way" to Jerusalem to almost ten chapters (9:51 - 19:28), as compared with a single chapter in Mk and two in Mt.

1.2. Significant Terminology
Each Evangelist has his preferred terminology, which is a sign of his theological-spiritual concentration. Some favorite terms of the Third Gospel (in which it surpasses the others) are: save and salvation, poor, compassion, woman and girl, servant, Samaritan, sin and sinner, lose, be lost, lift up or raise, resurrection, way (20 times in Lk and another 20 in Acts), walk, holy, joy and enjoy, Lord, teacher and teach, Spirit, serve, humiliate, humble and humiliation. Other terminology proper of Lk has less theological bearing, but shows the author's competency as a writer. The Third Gospel employs 2,055 different words for a total of 19,404 uses: a great lexical richness.

1.3. Organization of Material or Structure
Although the second volume allows us to glimpse a somewhat autonomous structure, we are now going to present the overall structure of the twofold Lukan work. The separation of epochs and persons (the time of preparation or of John the Baptist, the time of Jesus and the time of the Church -- importance of the ascension), the centrality of Jerusalem; the geographic and ethnic advance of the Christian mission, the author's tendency to symmetry and balance in narration, etc., are the criteria that allow us to detect the form of his theological-artistic work. We would outline it in the following way:

A. Prologue to the whole work (Lk 1:1-4)
B. Provisional presentation of the work and destiny of Jesus (1:5-3:20)

C. Prophetic investiture of Jesus (3:21-4:13)

D. Prophetic-salvific activity of Jesus:

a. In far-off Galilee and environs (4:14-9:50).

b. In the ascent (way) to Jerusalem  (9:51-19:28)

c. In Jerusalem (19:29-21:38)

d. Passion-Resurrection-Sending-Ascension (22 - 24)
A'. New prologue (Acts 1:1-2)

B'. Provisional presentation of the community and its task (1:3-26)

C'. Prophetic investiture of the community (2:1-4)

D'. Prophetic-salvific activity of the community:

c'. In Jerusalem (2:5-8:3)

b'. In the descent (Judea and Samaria) (8:4-11:18)

a'. To the ends of the earth (11:19-18:16)

A''. Epilogue to the whole work (28:17-31).
The author has traced out a complete parallelism between the presentation of Jesus and that of his community of followers. The geography of the prophetic activities of both unfolds in an inverse direction, with Jerusalem as their point of arrival and of departure, respectively.

His keen interest in adequately separating the distinct epochs of salvation history are seen in such oddities as his narration of the imprisonment of John the Baptist (Lk 3:20) before the baptism of Jesus (Lk 3:21 ff.). For Lk, the Baptist is a prophet of the Old Testament, and thus in his presentation of him he imitates the beginning of the prophetic books (Lk 3:1-2).

The time of Jesus and that of the Church are separated by the Ascension, and Lk is the only NT author who narrates it. This narrative must be the source of the "canonical supplement" to the Second Gospel (Mk 16:19). This sharp separation would have some special consequences. For example, the reason why the Book of Acts does not accord St. Paul the title of apostle must surely come from the fact that he did not belong to the "time of Jesus."

The desire to make Jerusalem the center of salvation has led the author to localize all the Easter appearances in that city, contrary to the  tradition transmitted in Mk and Mt. In Acts, too, this gave rise to a series of displacements.

2. HISTORICAL LEVEL
2.1. Location of the Lukan community
2.1.1. Predominantly Gentile Christian. Outside Palestine
Typically Palestinian-Jewish material has almost completely disappeared from this Gospel, doubtless because it was either unintelligible or useless for its addressees. In this respect it is interesting to compare the sermon on the plain in Lk (6:20-49) with the sermon on the mount in Mt (5-7). The Third Evangelist doesn't seem to understand the matter of being struck on the "right" cheek, or being forced to walk a mile with someone (Mt 5:39,41; Lk 6:29), because the former was a chastisement in the synagogue, while the latter was a humiliation inflicted by the occupying powers in Palestine. The detail of "digging and deepening and laying a foundation" (Lk 6:48) is the way of building in Greece, not in Palestine (Mt 7:24).

Nor does the author seem to be well informed on how the Nazirite vow was done, since the Nazirite's locks had to be shorn and burnt in the temple of Jerusalem, not elsewhere (cf. Acts 18:18).

There is an interest in Jesus' encounters with foreigners or pagans, and in showing that pagans could get along well with Jewish elders (Lk 7:3), a sign, perhaps, that he is thinking of a mixed community; but such dealings are omitted when they might prove humiliating for pagans (cf. Mk 7:24-30; Mt 15:21-28).

Finally, there is good reason to suppose that the community being addressed was of Pauline origin, or at least that it lived in a place where the Pauline heritage was held in great esteem.

2.1.2. The need to justify the community without renouncing its Hellenism
 
The second part of the Lukan work is a witness that God uses all means possible to guarantee the evangelization of the Gentiles and their own identity. Peter and Paul, both orthodox Jews zealous for the Law, are "done violence" by God (Acts 9:10; 10:15) and converted into apostles to the Gentiles, who are granted baptism without any condition but faith (Acts 11:17; 15:10 f.).

Simeon's Canticle proclaims Jesus to be "salvation," "a light of revelation to the Gentiles and the glory of your people, Israel" (Lk 2:30-32). And Jesus in his ministry prophesies that "people will come from the east and from the west, from the north and the south and will recline at table in the kingdom of God" (Lk 13:29).

This theme will be  taken up again by Peter after Pentecost: "You are the descendants of the prophets and of the covenant that God gave to your ancestors, saying to Abraham, 'And in your descendants all the families of the earth shall be blessed'" (Acts 3:25). And in the assembly at Jerusalem, James, citing Amos 9:11a, makes it clear that the entry of the Gentiles into the Church is necessary in order to fulfill the plan of God (Acts 15:17).

Finally, the conclusion of Acts solemnly affirms the universality of salvation: "Let it be known to you then that this salvation of God has been sent to the Gentiles" (Acts 28:28).

2.1.3. A community of "little ones" threatened by their surroundings
The Lukan redaction of the Beatitudes (Lk 6:20 ff.) may be an indication of the condition in which the community addressed finds itself. They are not poor "in spirit" or persecuted "for justice' sake"; they are simply poor and persecuted. Moreover, these Beatitudes are drafted in the second person, "blessed are you," not as just some pretty theory, but as an offering of hope in the Father to persons who are experiencing the cruel reality of suffering.

The exhortation not to fear those who kill the  body (12:4), but rather to acknowledge Jesus before others and before authorities (12:8 ff.) may point to a community of defenseless and persecuted people, a people who are powerless and at the mercy of the powerful, a people who can only trust in Providence. It is significant that only the Third Gospel has preserved the touching saying: "Fear not, little flock, for it is your Father's good pleasure to give you the kingdom" (12:32). The faithful live the paradox of lacking all human securities, yet living in total security: "Even the hairs of your head are all counted" (12:7).

In no other Evangelist but Lk is there such a stress on the praise of the poor (cf. Lk 21:1-4) and on the danger of riches that can lead to heartlessness (Lk 16:19 ff.). The Jesus of Luke is not worshipped by the wealthy magi (Mt 2:1-12), but by poor shepherds (Lk 2:8 ff.). The fact that the Father has revealed his designs to the little ones, leads the Lukan Jesus to rejoice in the Holy Spirit (10:21). This is a distinctive redactional trait of the Third Gospel (cf. the parallel in Mt 11:25). For the rest, in matters of poverty, Lk does not want his faithful to sin even in desire (12:33 ff.).

2.2. Dating of the Lukan Work
2.2.1. Of the second or third generation of Christians
An apologetic tendency of the 2nd century, resumed by 18th- and 19th-century Catholics against the excesses of Liberal Protestantism, took a special interest in connecting each Gospel as closely as possible with one concrete apostle. Recently these tendencies have appeared anew among some Catholic investigators, who are striving to prove that the redaction of the Gospels was done almost immediately after the earthly life of Jesus, thus minimizing the importance of pre-gospel Christian tradition. Official documents of the Church have labeled such postures as fundamentalist.

As far as the Third Gospel is concerned, its author knows that between Jesus and him there has  been one generation of preachers and another of writers (Lk 1:1-4). He does not present himself as an eyewitness of what he narrates, or even as the secretary of an eyewitness, but rather as an investigator of a rich and reliable, oral and written tradition. "Many" (polloí  ) have written before him, and though he speaks of "the events that have been fully carried out among us" (1:1), it is clear in the light of the context that he is speaking of an eschatological-ecclesial "us."

The Lukan redaction of Jesus' eschatological discourse contains a series of traits that suggest that the author knows of the destruction of Jerusalem in the year 70. Thus the Markan prediction of the destruction of the Temple (Mk 13:2) becomes a prediction of the destruction of Jerusalem "surrounded by camps" (Lk 21:20). And the text "your enemies will raise up a rampart against you, encircle you and press you on all sides" (Lk 19:43) corresponds all too well with Flavius Josephus' description of the war. Doubtless in the Lukan discourse there is a "vaticinium ex eventu." The text, "Behold, your house is left abandoned" (Lk 13:35) should be read in this same key.

In Luke's second volume, surely not much later than the Gospel, Paul appears with some legendary traits, which allows us to think that it had already been some time since his death.  From the fact that Luke does not narrate the final outcome of the court case against Paul, we cannot deduce that it was still going on. The intention of Acts explains the absence of this information. Besides, the text of Acts 20:25 ff. shows that the author is well aware that Paul has already died.

2.2.2. Signs of a growing institutionalization of the Church
This is what German Protestant scholars of a century ago termed Frühkatholizismus  (early or emergent Catholicism). The Lukan work did not completely suppress the expectation of the prompt return of the Lord, but it toned it down considerably.  The glorified Son of Man at the right hand of the power of God (Lk 22:69) is no longer  "coming on the clouds of heaven" (cf. Mk 14:62).

This foreseeing of the duration of history led the Church to provide itself with institutions to guarantee a continuity in its identity. Above all, there was a need for successors and collaborators of the apostles; and thus in Lk 22:26 there is a subtle shift from the earlier 'first' and 'last' to "the one who leads and the one who serves." In Acts, "the Seven" soon appear as a complement to aid in governing a community that was becoming ever more complex. After the so-called "first journey" of Paul and Barnabas (Acts 13-14), we are told that they established presbyters in each community they founded (14:23). It should be borne in mind that the word "presbyter" does not appear in the Pauline letters commonly acknowledged as authentic.

Of very special interest as a testimony to the awareness of the prolongation of history is Paul's address to the presbyters of Ephesus (Acts 20:18-35). In it the problematic of the post-apostolic era is clearly manifest. The Apostle is viewed as an edifying example that should be imitated by the new hierarchy. The Holy Spirit (20:28) provides the Church with those who will prolong the work of the Apostles, will help it to remain sound in its teaching and will protect its flock from the threat of heresies (20:29 ff.). There is, then, a hierarchical institution, an apostolic succession and a problematic of confrontation between sound doctrine and incipient heresies. It is a milieu quite similar to the one reflected in the Pastoral Epistles.

Another data worth noting is the leveling between the Petrine and Pauline camps, especially in Acts, though it is not completely missing in the Third Gospel. It seems that the diverse forms of Christianity have lost their edge, so that there seems to be no problem with putting a typically Pauline discourse on the lips of Peter (Acts 15:9-11).

2.2.3. Sometime in the 80s?
The perspective of and already destroyed  Jerusalem obliges us to situate the work after the year 70; and the friendly relations between Peter and Paul points to a time when Judean Christianity, which was historically suspicious of the Pauline apostolate, had lost its influence. It seems that Christianity of Gentile origin is singing the leading voice.

In contrast, the work had to be redacted at a time when the Pauline Epistles were not yet in the public domain; for they would have called for a notable modification of the picture of Paul presented in Acts. This prevents us from pushing the composition of the Lukan opus too far into the future.

Finally, the rather positive evaluation of justice as exercised by the Roman Empire (cf. Acts 21:35; 23:17 ff., 29; 24:23; 25:24 f.; 27:3) suggests that the author has no knowledge of the general persecution of Christians decreed by Domitian (ca. 93-96).

In view of all this, it seems that the most probable date for the composition of the twofold Lukan work was the decade of the 80s.

2.3. The Author of Luke/Acts
2.3.1. The identification of "Luke" and its relevance
The personal identification of each evangelist has lost importance in recent decades, due to a greater knowledge of the nature of the gospels and to the waning of apologetics. Today, the individual evangelist is not viewed mainly as an eyewitness of what he writes about, but rather as a theologian, a writer and perhaps a pastor, who organizes the gospel tradition that his church has at its disposal from a determined point of view, to deal with some of its concrete concerns. Of course, if he were an eyewitness or a disciple of eyewitnesses, this would in no way hamper the task assigned to him, but would rather be a source of enrichment.

 
The Third Gospel, like the rest, was written and issued without its author's name. Toward the end of the second or the beginning of the third century, the copyist who wrote papyrus 75 (Bodmer XIV) placed at the end of it the note "Gospel according to Luke." The so-called Muratorian Canon, a fragment of a corrupt Latin MS, is from the years 170-180. In its prologue we read: "The third book of the Gospel is: according to Luke. Luke was that physician, who after the ascension of Christ, when Paul had taken him with him as companion of his journey because he was well lettered, composed his account in his own name on the basis of report." Not long afterwards, we have the testimony of St. Irenaeus: "Also Luke, the follower of Paul who put down in a book the gospel preached by that one" (Adv. Haer. 3.1.1). All of later tradition derives from these two sources which may not be independent of one another. Moreover, Irenaeus does not refer to a tradition imposed on him, but rather deduces, or at least justifies, his statement from certain passages in Acts.

Traditionally the Lukan authorship of the Third Gospel and Acts has been defended on the basis of the argument that if the Church had wanted to attribute authorship for reasons of winning a polemic contest, it surely would have opted for the name of an apostle. Presently, however, both in this case and in that of Mark, scholars reckon on the possibility that even before any polemic, there was a tradition linking these gospels to two concrete individuals. The polemic step would have consisted of identifying these names with persons of the same name known in NT history. At present, external evidence does not offer a sure decision on the identity of the author of the Third Gospel.

2.3.2. What about the Pauline character of Luke/Acts
Much more important than an name, is a personal identity. The traditional insistence on the name of Luke is connected with an interest to link the Lukan opus with the apostle Paul.

We have already seen that the two oldest testimonies on Luke speak of his dependence on Paul. Three NT texts also mention a Luke who is a disciple  of Paul: Phm 24, Col 4:14 and 2 Tim 4:11. Since at least the first of these is authentically Pauline, it lends some initial credibility to the tradition.

Irenaeus had already rounded out his external testimony with an internal argument, namely, the "we passages" in Acts. In Acts 16:10-17; 20:5-15; 21:1-18; 27:1 - 28:16, the author writes in the first person plural, seemingly presenting himself as a companion of the protagonist, Paul. But in modern times many objections have been raised against this argument: these passages are almost void of content, they are a pure description of four maritime crossings; it is even hard to regard them as a traveler's diary, since one would assume that Paul did not always travel "in the same company." For some, these passages may simply be a stylistic device to liven the account. Hence nowadays the "we passages" do not resolve the problem.

Internal criticism should rather ask about the Paulinism of Acts and the authenticity of Paul as presented there. No one can ignore the fact that the Paul of Acts is notably idealized, and that the author, by reason of his own theology, even denies Paul his dearest treasure: the title of apostle. The theology of Acts lacks the freshness and radicalism of Paul's original thought, and the author places on Paul's lips some statements that he would hardly have uttered (e.g.,, Acts 13:31 f., versus 1 Cor 15:8 f;  Acts 17:30 versus Rom 2:1, etc.). From this we cannot, however, draw any apodictic conclusion, since a disciple is not always obliged to think the same as his master in all matters, and a new church situation might lead him to rethink both figures and doctrines of the past. For all these reasons, we can draw only a rather modest conclusion: it is not absolutely impossible that the author of Lk/Acts was a disciple or companion of Paul, although it is clear that he was not writing precisely as a disciple, but rather from the standpoint of his own historical-theological reflection, and that he did so in a milieu in which Paul --whether well or ill known at the time-- was highly significant.

2.3.3. Elementary Profile of the Author
In Lk as in the other Gospels, there is a mixture of traditional texts and passages directly created by the author (e.g., Lk 1:1-4, the prologue to the work). In these creations of his own, we perceive a good literary formation, and even in the other passages we note a constant tendency to improve the style of the sources with a more correct, elegant and rich use of lexical and syntactical resources. From time to time he uses the optative mood of the verb, which is rather rare in the vulgar koiné that predominates in the New Testament.

One typically Lukan characteristic is the conscious imitation of the style of the Septuagint (LXX) or Greek version of the Old Testament, e.g., in the frequent turn of phrase "and it came to pass that..." He is obviously quite familiar with the ancient scriptures, which he also cites smoothly and assuredly, despite his undoubted Hellenistic provenance.

The text of Col 4:14 speaks of "Luke, the beloved physician." In the polemic about the author of Lk/Acts the argument was often put forward that some special medical knowledge was apparent in both parts of the Lukan opus. Current lexical-statistic studies show that our author knew no more about medicine than the average educated man of his time could have known.

3. THEOLOGICAL LEVEL
3.1. The Christ who was confessed in the Lukan Community
3.1.1. The Liberator of the oppressed
Lk attaches a special relevance to Jesus' appearance in the synagogue of Nazareth (4:16 ff.), and in doing so he changes the order found in the Markan count. Doubtless he did so because his own tradition here provided some material that was useful for his programmatic presentation of Jesus. The words  of Deutero-Isaiah clearly express the mission of bringing and causing good news among the poor and oppressed.

The Canticle of Mary speaks of a God who "has looked with favor on the humiliation of his handmaid, has lifted up the lowly and has filled the hungry with good things (Lk 1:48,52 f.). The cure of the possessed (4:31-37; 9:37-43), of lepers (5:12-16; 17:11-19) of women (8:42-48; 13:10-13); the raising of a widow's only son (7:11-15), etc., speak to us of a savior who works predominantly among the marginalized.

3.1.2. He carries out his program among those who do not count...
In the programmatic dialogue in the synagogue of Nazareth, Jesus already suggests that salvation might be shown where it was least expected (4:25-27). The first ones called to follow him were some fishermen from Galilee --Galilee of the Gentiles!-- (Lk 5:1-11) and a hated pro-Roman tax-collector (5:27 f.). Later we are told of women followers (8:23) and of another loathed tax-collector, to whose house "salvation has come this day" (19:9). And in the parable of the great banquet, he tell us that the ones who respond to the invitation to the banquet are "the poor, the crippled, the blind and the lame," and those in the "highways and hedges" (14:21-23).

The Book of Acts makes it clear that the spread of Christianity was mainly the work of the Hellenists (a secondary group in the primitive community, cf. Acts 6:1 f.), of Peter a recruited fisherman (Lk 22:31 f.), and of Paul, the great man struck down by God (Acts 26:14) and men.

3.1.3. ...and he consummates it on the cross, pardoning his executioners and trusting in the Father.
The elderly Simeon already presents Jesus as a sign that will be contradicted and prophesies the suffering of his mother (Lk 2:34 f.). And the voice from heaven at his baptism (2:22) suggests the destiny of Isaac and of the Suffering Servant of  Yahweh. Jesus constantly preached self-denial and even the renunciation of one's very life (9:23 ff.; 14:26).

Jesus himself is the victim of sin and evil personified (22:3) and of the manifestations of human hypocrisy and wickedness (23:1 f.). In facing them he displays all the helplessness of kénosis, of a man who, though not convicted of the least fault (23:22-24), does not resist, but meekly accepts the torment of the cross. He who had fervently taught the pardon of enemies (6:27 ff.), ended his life as the Servant did: interceding for the guilty (Lk 23:34; cf. Is 53:12) and assured that he will not be shamed of putting his life in the hands of his Advocate (Lk 23:46; cf. Is 50:9).

3.1.4. He remains among his own by means of his Spirit
Because he generously handed over his life, Jesus "shall see his offspring" (cf. Is 53:10). The Spirit, who has permanently accompanied him, will accompany his own in the future, so that they may carry on his own enterprise. This Spirit is the Father's Gift par excellence (Lk 11:13) and will, in Jesus' absence, be the strength of his own (Lk 24:49 and Acts 1:4 f.). The narrative of Acts presents the Spirit as being responsible for each new step taken in the mission.

3.2. The Church cherished by this Christ
3.2.1. Created and led by the Spirit, it prolongs the style of Jesus.
The Church has its prehistory or prefigurement in the life of the disciples with Jesus. Like Jesus, they too preached the good news, healed the sick, cast out demons (Lk 9:6; 10:18) and proleptically overthrew the power of Satan (Acts 8:5,29), etc.

With the reception of the Spirit on Pentecost, the Church is on the march, preaches (Acts 2:14; 3:12; 4:33), heals (Acts 3:1-9), forms an alternative group in society (Acts 2:42-47; 4:32-35), draws close  to outsiders (Acts 8:5,29), etc.

3.2.2. The Church's great protagonists are the weak
The fishers of Galilee, some women and the insignificant family of Jesus (Acts 1:13 f.), who had been unable to afford even the price of a sheep for his ransom (Lk 2:24), are the ones who now carry out his great enterprise. The authorities were astonished that a few unlettered men could speak with such daring and persuasive force to the people (Acts 4:13). Stephen, who spoke full of the power and wisdom of the Spirit (Acts 6:8-10) was sentenced to death. Yet because the authorities feared the influence of his word, the religious authorities expelled his companions from Jerusalem (Acts 8:1). But persecution did not clip their wings; they brought the gospel to Samaria, Cyprus, Phoenicia and Antioch (Acts 8:5; 11:19), and took the initiative in offering the Christian message to pagans (11:20).

James would be executed, Peter imprisoned (Acts 12:2 f.), Paul and Barnabas would be persecuted, affronted and stoned (Acts 13:50; 14:5). Despite it all, the Word of God grew, multiplied and expanded, and "the churches were strengthened in the faith and increased in numbers daily (Acts 16:5).

3.2.3. It destroys all kinds of barriers
Universalism is characteristic of the whole Lukan opus. The elderly Simeon understood Jesus not only as the glory of Israel, but also as a light of revelation to the Gentiles (Lk 2:32). In his earthly activity, Jesus approached pagans, praised their faith (Lk 7:9) and healed their ills (8:26 ff.). He had a special predilection for the Samaritans, to the point of presenting one of them as a model of charity (10:25-37). He incorporated women into his company and following (8:2-3; 10:38-42), rehabilitated public sinners (5:27; 7:50; 19:9) and promised paradise to the good thief (23:43)...

The followers of Jesus would offer his message to the Samaritans (Acts 8:5), to God-fearers (8:27 ff. 10:2 ff.) and to pagans (11:20). And the author  does not conclude his "history of the Church" until the gospel has reached the very capital of paganism (Acts 28:16-31).

3.2.4. It attaches special relevance to women
Luke has always been regarded as the evangelist of Mary, and he is, in fact, the one who offers the most data on her. Whereas in Mt the protagonist of the Infancy Narrative is Joseph, in Lk the protagonist is Mary. She receives the annunciation of Jesus' birth and gives her consent, visits her kinswoman Elizabeth and receives from her the titles of "she who has believed" and "the mother of my Lord" (Lk 1:43,45), she intones her great hymn of praise to God and treasures his mysteries, pondering them in her heart (Lk 2:19,51). Later on, during the public ministry of Jesus, she is praised for being His mother, who hears the word of God and keeps it (Lk 11:27-28).

But the evangelist mentions and praises many other women: the prophetess Anna, Elizabeth, the woman with an issue of blood, the widow of Naim, the sinful woman who anoints Jesus' feet, the women who follow him, Martha and Mary who receive him as a guest in their house, the stooped woman whom Jesus healed, the poor woman who put her last lepta in the temple treasury, the daughters of Jerusalem who weep at his passion, those who attend to his burial, those who visit the tomb and receive the news of the resurrection. Its should be noted that no woman, for any reason, receives a reproach from the lips of Jesus, unless we count his inviting a few to deeper faith (Martha and the daughters of Jerusalem).

In turn, the Book of Acts presents a series of women to whom it accords a special importance in the Church. The Jerusalem community met in the house of Mary, the mother of John Mark (Acts 12:12). Was she the prayer-leader there? Her maid, Rhoda, gives the group the good news that Peter is free from prison, but they do not believe her. Then Peter enters and gives them instructions, in a narrative that closely resembles the stories of the appearances of the Risen Lord (12:13-17). The first convert of Paul's mission to Europe is Lydia, in whose house, too, the  incipient community gathers (Acts 16:15).

3.3. Christian spirituality according to Luke
3.3.1. Following and imitation of Jesus
Closer here to Mk, and somewhat farther from Mt and Jn, the Third Evangelist presents the figure of Jesus not mainly as an object of admiration or worship, but rather as the one the faithful should follow, appropriating his attitudes. As Jesus walks toward death, he invites all to deny themselves and take up their cross daily and follow him, even to the point of losing their own life. And note that it was Luke who of his own introduced the "all" and "daily" in Lk 9:23. To those who offer to follow him, Jesus does not set down some theoretical conditions, but instead offers them his own personal example: "The Son of Man has nowhere to lay his head" (9:58). The disciples want to learn how to pray, because they have seen Jesus praying (11:1).

After the Passover, the Spirit will awaken in the faithful a behavior like that of Jesus: the creation of a new community that welcomes the marginalized and pardons its executioners (Acts 7:60). Its preaching is accompanied by signs and some of its missionaries lead a life of itinerancy. The trial of Paul in Acts is narrated according to the outline of the passion of Jesus.

3.3.2. Contemplating-listening to the Word. Prayer
The Third Gospel is the one that most often presents Jesus praying (Lk 4:42; 9:18; 8:28; 10:21; 11:1; ...23:46). The Book of Acts, too, often presents the faithful at prayer (Acts 1:14,24; 2:42,47; 3:1; 4:24; 6:4; 9:11; 12:5...). We are even told that non-believers, like Cornelius (Acts 10:2) and the Ethiopian eunuch (8:28), pray.

Mary the Mother of Jesus is an example of the inner life, pondering in her heart all that is said and done regarding her son (Lk 2:19,51). And in answer to the praise that a woman attributes to her for being his mother, Jesus replies that she is much  more to be praised for hearing the Word of God and keeping it (Lk 11:28). Mary, the sister of Martha, is praised because she is wise enough to 'waste time' sitting at the feet of Jesus and listening to his Word (10:38 ff.).

Like the rest of the NT, Lk understands the OT as referring to Jesus and to the Christian community (Lk 24:25 ff.; Acts 2:16 ff.). But he goes even further, presenting the community as praying with biblical texts (Acts 4:24 ff.).

3.3.3. An effective commitment to daily reality.
But this contemplative spirit of the Lukan community by no means leads them to evade or omit any concrete commitment. For Jesus it is far more important to heal the man with a withered hand (Lk 6:6 ff.) or the elderly woman with a severely curved backbone (13:16) than it is to keep the Sabbath rest. Listening to the Word is aimed at "fulfilling it" (11:28).

This contrast between religion ill-understood and concrete love stands out above all in the parable of the Good Samaritan (10:25 ff.). For the priest and the levite, the observance of ritual purity prevents them from approaching the needy. The followers of Jesus must have a very different outlook and set of feelings.

The new religious experience of believers led them to share their material goods (Acts 2:45; 4:32; 11:29 ff.). Peter and John, on their way to the place of prayer (Acts 3:1), prepare themselves by the practice of mercy.

3.3.4. Littleness, providence and thankful joy
These three concepts and attitudes are almost inseparable. In this respect, the figure of Mary is programmatic; God has looked on her lowliness, and her soul rejoices in Him. The Magnificat can serve as the Canticle of Mary and of the Christian community. The recipients of the news of Christ's birth are lowly shepherds. Those called by Jesus are: the poor, the unlettered, outcast  sinners, women, etc. The recipients of the revelation of the Father are the little ones (Lk 10:21) and Jesus rejoices that this is so.

Jesus constantly invites his own to be the last and the least, the servant of all (Lk 9 ff.; 14:11; 22:27). Perhaps it is the situation of the community that leads the evangelist to underscore these preference, but it does not seem to be merely a case of "making a virtue of necessity," but rather the consequence of knowing in whose hands they are. The Father has chosen to give the Kingdom to the "little flock," which must hence live in trust and joy, free of anxiety (12:22-34). Joy is mentioned several times in connection with the post-resurrection community (Acts 2:46; 5:41; 11:23; 15:3).

3.3.5. Leaven in the midst of a great mass of dough
Despite its sociological insignificance, the Lukan community views itself as missionary; it knows that it is called to bring the good news to all. Only in the Third Gospel do we find a double narration and discourse on the sending forth of the Twelve and the seventy-two (chs. 9 and 10). This is doubtless a theological construct to show the twofold missionary panorama: the Jewish people (12 tribes) and the totality of pagan nations.

The activity of Jesus in Israel and his sporadic encounters with non-Israelites or non-Jews (Samaritans) are a prelude to the missionary opening up of the Church. The second volume of Luke's work is a demonstration of how the community of Jesus has learned to carry on his mission until the present, thus becoming a model for the Lukan community of the present and future.


CLARETIAN KEY

EVANGELIZED BY THE POOR
In his Retreat Resolutions for 1860, Fr. Claret notes: "In order to advance in perfection, one must have devotion: 1) to the Blessed Trinity; 2) to Jesus Christ, the Passion and the Sacraments; 3) to the  Blessed Virgin Mary; 4) to the Patron Saints; 5) to the Holy Angels; 6) to the Souls in Purgatory; 7) to the Poor" (SAW p. 395). In the 1862 Resolutions, under "Special Devotions," he dedicates "Wednesdays, to the Poor" (SAW p.201).

In the Autobiography, in the chapter on poverty, after pondering on the way Jesus and the Apostles lived, Claret writes: "Furthermore this lack of resources abates pride, banishes arrogance, clears a path for humility, and disposes the heart to receive new graces. Thus it makes us ascend in perfection, just as lighter liquids rise to the top... On the other hand, if your ministers do not practice poverty, souls are not saved and the ministers themselves bring about their own condemnation out of avarice, as Judas did" (Aut 371).

The 1979 General Chapter translates this message into more up to date terms: "This preference [for an evangelization from the viewpoint of the poor and needy], which strikes a responsive chord in those who have professed a Gospel of poverty, calls us to review our criteria, attitudes, solidarities, structures, preferences, instruments for the apostolate and, above all, our lifestyle. It is an 'insistent cry' for 'a conversion of mind and customs.' It entails accepting the fatigue of work, which puts us elbow-to-elbow with the poor, and living with them their anguish, sufferings and hopes, without forgetting that they evangelize us, inasmuch as they put us deeply in touch with the message of Jesus" (MCT 176).

We are dealing here with a major trait of Claretian spirituality, one that profoundly marked the evangelizing task of our Founder. From this viewpoint we should reread the Gospel according to Luke and allow its message to question our reticences and strengthen our good resolutions. A reading that will lead us to connect with the evangelizing experience of Claret and with his spirit, will only be possible if we set out from solidarity with the poor. The last General Chapter reminds us of this: "Insertion among impoverished majorities is a privileged place that allows us to read the Word in its most challenging keys" (SW 20).


SITUATIONAL KEY
1. Oh Calcutta! Today, Calcutta is approaching a population of 30 million. Overcrowded, suffocated, stunned by noise, innumerable venders and phantasmagorical cars, rickshaws and buses dodge their way at incredible speed through the most diverse obstacles. That day was a Sunday, and one of us jokingly remarked: "And you can be sure that most of these people haven't been to Mass." We were a "minority." There, the virtue of hope took on its full meaning. We were a weak voice in an infinite sea of noise, yet we trusted that some day the seed of the Word would bear fruit. We thought that the solution might be to stop shouting and sharpen our hearing instead. Right there in Calcutta there was plenty to hear. Is listening our first attitude before the Word? Is it a listening that sets aside the sociocultural conditionings of the masses?

2. Everything gratis. No doubt about it: everything free of charge is surrounded by the poor, because they don't have anything to pay with. Let's think about it: what place is there for gratuitousness in our life, our criteria, our pastoral proposals? The dictionary connects the word gratis with "gratia" and "gratus." Deep down it must be a consequence of grace. Where there is grace, there is gratuity, and the poor show up. Isn't it worth our while to reflect in depth on gratuitousness?

3. You and I are equals, especially me. Our interests, views and opinion are what really count. But it is from Jesus' viewpoint that we see reality as it really is, and Lk is clear on this point: the poor, the oppressed and the outcasts are where salvation is. The year of favor from the Lord, in which all debts are pardoned and all are set free, has arrived. Today, how do we talk about this without sounding hollow, trite, put on or domesticated? There is only one way: "experiencing the effects of poverty." There we will find ourselves with the elect of God, and will actually be one of them. But is this just a matter of making an "experiment"? How far can we go?

4. Rescuing the Gospels. There are poor places where the fundamental task of the Christian people is to rescue the spiritual sense of the Gospels. Poor people read the Gospels to discern the Word of the God who is in their midst, close and comprehensible. This is the source on which the poor often nourish their spirituality and begin the transformation of their "status." They often use the gospel texts to communicate this same experience. This is doubtless the work of the Spirit present among them. This is one of the main elements of the evangelizing potential of the poor. This richness, which is missing in many intellectual and even ecclesial media, is what makes the written texts come alive here and now. Are we also ready to undertake the task of rescuing the spiritual sense of the Gospels? Couldn't a popular reading of the Bible be a response to the coldness with which the Word is often met?


EXISTENTIAL KEY
1. Are the little ones an object of our priorities? Are the weak the source of our missionary satisfaction? What are we being called to by the poor?

2. How much power does your community have to convoke others? Could others, especially the young, be invited to share its lifestyle? Would the "come and see" of the Gospel work in it?

3. In your personal and community prayer life, has the process begun by the Word-Mission Project had any influence?

4. One sure sign of belonging to the Master's group is joy. Do you feel happy even in the midst of poverty and sorrow?


COMMUNITY MEETING
1. Opening prayer or song.

2. Reading of the Word of God: Lk 12:22-34.

3. Dialogue on Theme 12 in its different keys.

* Remember what we indicated in the PRESENTATION about the community meeting.

* Keep in mind the questions formulated in the outlines offered for the situational and existential keys.
4. Prayer of thanksgiving or intercession.

5. Closing song.
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