THEME 11:
MATTHEW. THE JUSTICE OF THE KINGDOM
TEXT:

The Gospel according to Matthew
(For the community meeting: Mt 18:1-20)

BIBLICAL KEY
INTRODUCTION
The reading of Matthew in the Church
In Muratori's canon, Mt is already assigned first place in the list of the books of the NT, and both Greek manuscripts and the writings of the Fathers agree in assigning it this order.

This placement is probably due to the historically inexact opinion that the Gospel according to Matthew was the first to be written (cf. Irenaeus, Adv. Haereses II, 1,1).

But it was probably also due to something related with the nature of the work in itself: Mt was viewed as a "book" in which the many discourses offer a better knowledge of Jesus' "teaching," which was of fundamental importance for the Church's self-understanding. Moreover, in this Gospel the Church found positions that could serve as a better synthesis than the less nuanced statements of other writings in the NT canon, and that better clarified its own relationship with the OT and the heritage of Israel.

Primordial "community" key
The title of "Ecclesial Gospel" derives from this awareness that the Church had put Mt in first place, but also from the growing importance that this Gospel kept gaining throughout history because of the relevant place it assigns to the figure of Peter. Beyond this hierarchical outlook, the importance of Mt for Church life arises from the care it takes to  single out elements relating to the internal life of the Church, the fundamental equality of its members (highlighted by terms like "brother" and "disciple"), and the esteem it shows for the "little ones" of the community, even more than for the different roles it assigns to Christian scribes, prophets, etc. This community key cannot be left out if one wants to understand the meaning and thrust of the Gospel.

1. LITERARY LEVEL
1.1. The language of praxis: "doing," "justice," "little ones"
From 1:24 on, with the imposition of the name "Jesus," when Joseph "did as the angel of the Lord had commanded him," Mt takes care to point out the importance of "doing," by closely linking it with the "will" of God (7:21; 12:50; 21:31). This "doing" distinguishes Jesus and his disciples from the Pharisees, who "say but don't do" (23:3) and entails a greater commitment than that of tax collectors and Gentiles (Mt 5:46-47). It often appears united to the image of "bearing fruit": a good tree bears good fruit.

This need for praxis in order to lead a life faithful to the will of God constitutes what Mt calls "justice" or "righteousness." The scope of this justice is so far-reaching that its embraces God's whole design for the world and history. To carry out this will, God invites human beings who, like Jesus, can attain happiness if they are capable of assuming the demands implied in it.

In the framework of this upright ethical behavior or "justice," Mt attaches great importance to the relationship that the "little" or "least" have with the justice of the Kingdom. In the first place, they are its main beneficiaries. To this we should add that it is necessary to become like them in order to share in this Kingdom, which belongs to them. And in the Last Judgment, the Eschatological King identifies with the little ones. Mt alternates these terms with "children," "the simple" and "the poor."

1.2. "Fulfillment" of the OT. The "Discourses"
Like a scribe who draws from his store both new and old things, Mt looks to the OT past to show that it has been fulfilled in Jesus. With formulas like "To fulfill what was spoken by the Lord through the prophet," the evangelist does not intend to offer a proof of an event, but rather to situate it within the economy of salvation. This sacred character facilitates adherence to Jesus by showing that his person and actions are in keeping with God's plan. To do this, Mt may have made use of the work of a school of Christian scribes.

Moreover, in the Discourses of Jesus, Mt groups together the words of the Lord or the interpretation that these words have taken on in the community's present. From this arose the composition of five great discourses which end in the same way: "And it happened that when Jesus had finished these sayings...," followed by an ending relating to the discourse.

1.3. Structure
The manifold connections indicated in the text make it harder, rather than easier, to point out the structure. For the structure presented here, the following data have been taken into account:

a) The five repetitions of the already mentioned phrase: "And it happened that when Jesus had finished these sayings..." (7:28, 11:1, 13:35, 19:1 and 26:1).

b) The connection between one discourse and the following actions, but not with the preceding ones, as indicated explicitly in the section from 4:23 - 9:35, where the initial verse is almost repeated at the end.

c) The solemn beginnings that appear in the text (4:17 and 16:21): "From that time Jesus began..."

d) The nature of the section from 13:1 - 16:20, situated before the second beginning, but closely connected with the content that begins to develop starting with it. For the first time the mention of the "end of the age" (suntéleia aiônos) in 13:39,40,49 (cf. 24:3 and 28:20). In connection with it we find a vocabulary that had almost not been used before: one of the Greek words meaning "to sit" is applied for the first time to Jesus in 13:1-2, and another verb with the same meaning, hardly used before (5:1), begins to appear frequently (13:48; 19:28; 20:21,23, etc.). The verb "to gather" (referring to persons) which had only been used once before in 2:4 (and once symbolically in 3:12), begins to be repeated frequently: 13:2; 18:20; 22:10,34,41; 26:3,57; 27:17,27,62; 28:12. And along with these we find the verb "to sell" (used only once earlier in 10:29) and the appearance of new terms such as "to buy," "to separate," "to doubt" and "to explain."

1:1-4:16:
I. INTRODUCTION: The action of the Spirit
1:1 - 2:23
A. In the Infancy Narrative

3:1 - 4:16
B. In the preparation for the ministry

4:17-12:50:
II. PART ONE: Program and Mission
4:17-22
A. First beginning: The Kingdom has come. The call of Peter and other fishermen.

4:23 - 9:38
B. The power of the Kingdom

5:1-7:29  First Discourse

8:1-9:38  Actions

10:1 - 12:50
C. Questions about the Kingdom

10:1-42  Second Discourse

11:1-12:50  Actions

13:1-16:20
III. TRANSITION: Understanding the Kingdom
13:1-52  Third Discourse

14:1-16:20  Actions

16:21-28:20 IV. PART TWO: The time of decision
16:21-17:27
A.' Second beginning: Seeing the Kingdom present

      
(Transfiguration). Peter fishes for the tribute coin

18:1-22:45
C.' The little ones accept the Kingdom

18:1-35  Fourth Discourse

19:1-28:20  Actions

23:1-28:20
B.' Rejection and Judgment

23:1-25:46  Fifth Discourse

26:1-28:20  Actions.

2. HISTORICAL LEVEL
2.1. Urban social setting: "he pólis"
This Gospel seems to have originated in the city (pólis). In support of this there is the Evangelist's frequent use of the term and other indications, above all certain traits that imply the existence of a church organization that has a plurality of ministries (23:8-10,34) and a developed disciplinary procedure (18:15-20).

To determine its location, one should bear in mind that a city of this sort should combine the following features:

a) A place outside Palestine;

b) With a strong Pharisee presence;

c) Located at a crossroads of Judaism and other cultures.

This leads us to think of Syria as the homeland of this Gospel. In favor of this position is the fact that this is the only Gospel that speaks of the resonance of Jesus' preaching in this land (Mt 4:2).

2.2. The era of Matthew
2.2.1. General characteristics
Mt is written after the destruction of Jerusalem. This is deduced from the parable of the  king who invites people to the wedding feast of his son (Mt 22:1-14). In it, the death of the royal messengers arouses the wrath of the king against, who sends his army to exterminate the murderers and raze their city.

During this era, the imperial policy of Rome produced important changes in the Syro-Palestinian area. Among them we should count the process of urbanization, which the Evangelist does not view very positively, since he repeatedly shows a certain disrespect for the city, which he views as a place of persecution (10:23; 23:34) and of rejection (10:11-14; cf. 11:1: its cities).

In this respect, we know that since the year 38, Roman authorities in the region mistrusted Christians because of the conflicts which their preaching aroused within Judaism.

Along with urbanization came an increase in commerce. The Gospel often mentions "treasures," "silver" and "talents." It is acquainted with the bankers to whom this money is entrusted. It singles out activities like "buying" and "gaining." Hence, the Evangelist takes care to call attention to the dangers that unchecked greed can produce in the community.

2.2.2. Polemics with the Synagogue
After the destruction of Jerusalem, Judaism, from its new base in Jamnia, sought to emerge from the crisis into which that destruction had plunged it. Under the leadership of the Pharisees, it undertook a rapid and energetic process of unification which was to affect Judaism even to our own day.

This process strove to impose uniformity on all of Jewish life: liturgical, disciplinary, hermeneutical, etc., and it was carried out with little opposition, save for marginal Jewish groups and by Christianity, which had heretofore been regarded as part of Judaism.

This resistance, along with external  difficulties from a pagan or Gnostic milieu, hastened the process of uniformity and led to an irreconcilable confrontation between official Judaism and nascent Christianity.

Around the year 80, Gamaliel II introduced into the Shemoneh Esreh  (the "eighteen blessings" recited in synagogue worship), a twelfth "benediction" (really an anathema) leveled against the Christians and Jewish heretics (Minim):

	"For the apostates let there be no hope.

And let the arrogant government

be speedily uprooted in our days.

Let the Nazarenes [Christians] and

the Minim [heretics] be destroyed in a moment.

And let them be blotted out of the

Book of life and not be inscribed

together with the righteous.

Blessed art thou, O Lord,

who humblest the proud."


With this new "benediction," Christians were effectively barred from synagogue worship (where they would have to curse themselves!) and also from one form of Christian proselytizing, which was often done by taking advantage of the moment of scriptural explanation in the synagogue.

Matthew carries on a polemic against Pharisaic Judaism, whose assemblies in "their synagogues" (4:23; 9:35; 10:17; 12:9; 13:54; 32:13 ff.) were now rid of the presence of Christians, and whose repressive measures produced a definitive separation.

Nevertheless, the Evangelist strove to avoid taking direct steps to provoke a direct break, lest it be taken as a pretext to intensify persecution. This seems to be the intention in texts such as 17:24-27, which recommends outward compliance with Pharisaic legal precepts, thus avoiding an occasion for suspicions, scandals and hostilities.

Bearing all this in mind, we can more accurately pinpoint the probable date of this Gospel's  composition as being somewhere in the decade between the years 80 and 90.

2.2.3. The addressees of the Gospel
It is probable that the addressees of this Gospel were members of a community that included a large number of Jewish Christians. We are led to think this because it does not explain Jewish customs and uses Hebrew words without translating or explaining them. The statement of the question of divorce alludes to discussions among rabbinical schools.

The description of the community suggests the existence in it of a certain lukewarmness and loss of its original enthusiasm. Attention is addressed to revitalizing Christian life, by repeatedly pointing out is demands to interlocutors who are characterized as being "of little faith."

Along with this religious apathy, we also note in the Matthean community the presence of "false prophets," whose nature is hard to determine, but who are accused of not producing good fruits and of being the cause of divisions in the bosom of the community.

3. THEOLOGICAL LEVEL
3.1. The nearness of God in the Lord Emmanuel
The closing words of the Gospel, "And behold, I am with you always, even to the end of the age" (28:20), form a sort of inclusion connecting them with the words "And they shall call his name Emmanuel, which being translated is, God is with us" (1:23), at the beginning of the Gospel.

For the community, this "being with you (us)" makes present in Jesus the God of the OT who continues promising to all his people, or at least to some of them, His presence and assistance in carrying out a task that clearly exceeds their own unaided forces. The task that has been entrusted to them can be carried out thanks to this help from a God who  accompanies the action and life of His people and of each of its members.

This dynamic "being" of God with His people strengthens them for the Christian mission, and is a guarantee of divine assistance amidst the hardships of persecution. This can be seen in the phrase "Be of good cheer; it is I; be not afraid" (14:27), which, when heard in the midst of difficulties, has the power to overcome the doubts of God's envoys (28:17; 14:31).

But the nearness of God has another function in the life of the community. When they are tempted to take it easy and doze off, the presence of God serves to remind them that the community's own presence for "always, even to the end of the age" (heos tês sunteleías toû aiônos) should be marked by an active vigilance, the only way in which the future will not catch the members of the community off guard.

In view of the hardships of persecution and the ease of a life without incentive, the evangelist develops the theme of God's presence in history and in daily life.

3.2. The Lord and his community
3.2.1. Establishment of a community: The New Israel
The establishment of a new community is tied to the failure of Israel. Matthew develops at length the theme of the rejection that befalls not only the leaders but also the whole people. The polemic motif begins in 2:1 and continues almost to the end of the Gospel (28:11-15),

The statement that "King Herod was troubled, and all Jerusalem with him" (2::3), running on through the motif of the agitated state of the city of Jerusalem on the entry of Jesus in 21:10 (taken up again in the Passion Narrative), issues in a tragic finale that even reaches the days of the evangelist in 28:15: "and this story has been spread among the Jews even to this day."

 
The motive for this rejection lies in the lack of an ethical response on the part of the Old Israel. Although the parable of the wicked vine-dressers is directly addressed to Jewish leaders, the people are also included in the statement that "the Kingdom of God will be taken from you, and given to a people (éthnei) producing the fruits of it" (21:43).

Both in this passage and in the first part of the parable of those invited to the wedding feast of the king's son, we are told of Israel's rejection of the announcement of the Kingdom and of its messengers, the disciples, after and before the Pasch. The upshot was that the King "destroyed those murderers and burned their city" (22:7). This city will find itself cut off with no way of escape, because it "kills the prophets" (23:37) and, when it sees the Messiah, it will cry out too late, "Blessed is he who comes in the name of the Lord!" (23:39). A very similar situation of a people appealing too late to the mercy of a "Blessed Lord" can be found in ch. 63 of the OT apocryphal Book of 1 Enoch.

In 27:25 "all the people" ask for the condemnation of Jesus with a cry that has a juridical value, since it attests to the collective failure of a generation that kills, crucifies. scourges and persecutes prophets, sages and scribes, a generation on which will fall "all the righteous blood shed on earth, from the blood of innocent Abel to the blood of Zechariah" (23:36).

This leads Jesus, who had heretofore come to seek out "the lost sheep of the House of Israel" (10:6), to turn now and open up a universal mission.

Even in the Infancy Narrative, pagans from the East had come to kneel before Jesus. In view of his rejection by the sons of the Kingdom, "many will come from the East and the West" (8:11) and from the South (12:19).

The second part of the parable of those invited to the wedding highlights the universal character of the invitation (22:8-10), and at the end of the Gospel comes the command to "make disciples of all  nations" (28:19).

This new people is defined by "brotherhood," the Evangelist's preferred term for defining community relationships. The equality manifested in this concept becomes a universal call to the perfection that arises from the perfection of the heavenly Father (5:48).

This preaching of equality prevents each member of the community from any claim to lord it over the rest. To be sure, the community recognizes distinct functions --teachers (5:19), prophets and wonder-workers (7:15:23) and scribes (13:52); but nobody can claim any particular privilege in the religious or juridical order.

Nevertheless, this New Israel, which is asked to do more than tax collectors (5:46), so much more, indeed, that their justice must excel that of the scribes and Pharisees (5:20), carries within it the marks of dissension: the community knows of defections, internal dissension, charity grown cold. Shadows are present at each step. In it, alongside the invocation "Lord, Lord," we find disobedience to the will of the "Father, who is in heaven" (7:21-23). Often, with the growth of wickedness, the practice of most of its members is against charity (24:12).

Matthew reminds this community, in which there are "both good and bad" (22:10), that there are ways that lead to perdition (7:13-14). The Evangelist seeks to rekindle a charity that is going out, and he does so by making the community face up to the divine judgment, to which it, too, is subject (22:11-14).

3.2.2. The practice of Justice: Jesus and the Pharisees. The central place of the little ones
The criterion for this discernment within the Church is the same as the one that led to the condemnation of Israel: the practice of justice. And to explain this, Matthew has recourse to the earthly action of Jesus in confrontation with his main adversaries: the Pharisees.

 
The very structure of the Gospel sets this perspective before us: In contrast to the Pharisees who "say yet do nothing," Jesus is the one who ratifies his teaching with actions in keeping with it.

Moreover, in the Sermon on the Mount, the Beatitudes find their antithesis in the Woes pronounced against the Pharisees, who "have neglected the weightier matters of the law: justice, mercy and faith" (23:23).

In this passage Matthew affirms the full binding power of the Law, since the Pharisees should have performed its weightier matters, while not neglecting its lesser matters (23:23b; cf. 5:18-19). The disciple is reminded of fidelity to the Torah, a fidelity greater than that of the scribes and Pharisees. But it is a Torah that should be understood both from the actions of Jesus --who has "not come to abolish the Law and the Prophets" (5:17-18)-- and from his words in keeping with the Law --"Thy kingdom come, thy will be done" (6:9).  In both passages the same verbs are used.

The whole Torah is thus reinterpreted from a transformed practice of it, the practice of Jesus, who is its interpreter and who sends his disciples to teach "all that I have commanded you" (28:20). Hence "all these commandments" (5:19) at the beginning of the Sermon on the Mount are transformed to "these words of mine" (7:24,26) at its end. They are the only words that avail as a foundation for life.

According to this interpretation, the justice that must be sought is identified with the Kingdom (6:33) and, consequently, it goes forth to do battle with every ailment. In Matthew, sin and sickness are closely related. Sickness is a symbol, not a chastisement, of sin. To put it another way, the existence of sickness shows that the Kingdom has still not come. Hence, "the well and the sick" are metaphors for "the just and sinners" (9:12), and Jesus addresses his action toward the second member of each of these pairs.

 
Jesus, in whom the Kingdom becomes present, "will save his people from their sins" (1:21), and hence his performance of justice will bear the hallmarks of compassion of the Shepherd-Messiah (9:3) regarding the situation of abandonment in which the people are living as a result of the apostasy of their leaders.

Even in the Infancy Narrative, this compassion appears in the form of solidarity with a world that is suffering because of the powers of death. In the death of the Innocents, we are invited to share in the lament of Rachel. Jesus lives in exile and finds refuge in the outer limits of his people, like all those whom the power of Herod "sought to kill" (2:13), as did Archelaus, who "reigned over Judea in place of his father Herod" (2:22).

In his public life, this sharing in sorrows is manifested as an active compassion against "every disease and every infirmity" (4:23; 9:35). Thus understood, compassion makes real the prophecy of the Suffering Servant, recalled in Mt 8:17: "He took our infirmities and bore our diseases."

The Pharisees, in the name of tradition, have annulled the word of God (15:16), They have not grasped the core meaning of justice, because they have not learned "what this means: 'I desire mercy, and not sacrifice'" (9:13; 12:7, citing Hos 6:6). The legitimacy of the leaders is placed in question because they have not attended to the economic, bodily and cultural misery of the people.

From this it can be deduced that this is not a matter of moving the people toward a new space, toward the New Israel, the Church; but as the scene of the judgment shows, it is the Church that is led toward the unfortunate, where it can find the true place of the Gospel.

The heart of the Gospel lies in the predilection that the God of Jesus Christ has for the most defenseless of this world, and it is in this that ethical fidelity to the saving design of God, the justice of the Kingdom, consists.

Hence, in the parable of the wicked vine dressers, the Kingdom is not transferred by Jesus to the envoys, who would thus become a new class of leaders. Rather, the new nation is built on the basis of a generous call, whose model is the people who walked in darkness, the miserable masses of Galilee of the Gentiles, from both sides of the border, Jews and Pagans.

The disciple, then, is called above all to an obedient understanding of the words of Jesus, and is also called to unite, as Jesus did, both teaching and practice in his exercise of mercy. The only criterion for the judgment is the faithful fulfillment of the Law, in which the disciple walks with Christ and shares his destiny of total insecurity in order to plant mercy in the midst of a merciless world.

This demands both detachment (5:3) and full liberty (5:10), which are the only ways available for obtaining the happiness of the Kingdom in the present, which is already shared in by the disciples (5:12) and which will, in the future, fill up all the voids of the present world (5:4-6) and bring the practice of justice to its fullness (5:7-9).

3.3. The Lord and His Universal Power
3.3.1. The Irradiation of the Lord
In the final verses of the Gospel, the "I am with you" (us) of Christ (God) is linked to the "all power" that has been entrusted to him. This power makes him Lord of all peoples, and with him the Reign of God has begun.

The promise of Satan when, on the high mountain of the third temptation, "he showed him all the kingdoms of the world and their glory; and he said to him, 'All these I will give you...'" (4:8-9), now finds its realization through totally different ways on the mountain of Galilee (28:16), where the Christian mission has its origin and justification.

In it, salvation is offered to all. In the story of the Centurion at Capernaum (8:5-13), no previous  condition is set; all are called and the judgment will determine who has truly believed and borne fruit.

The objective of the mission is defined as "making disciples" (28:19). As we can see from a comparison between Mt 27:57 and Mk 15:43, the Reign of God and Jesus can be set in reciprocal relationship, inasmuch as the disciples are those who do the will of God and in this way become brothers of Jesus.

In this way, adherence to Jesus and Christian discipleship constitute a single reality. The call of Jesus is addressed not just to those who accompany him, but to every human being.

This "making disciples" consists of "teaching them to observe all that I have commanded you" (28:20). Here Christ appears as the one Teacher (cf. 23:8), who demands for his words the same obedience that the will of God demanded in the Old Testament.

The authoritative teaching of Jesus throughout the Gospel, the position he took in teaching (seated), the material of his "discourses," the transformation of actions that he charges with didactic meaning, all show us the importance that Matthew attaches to teaching.

But this implies that the Church should be the continuer of the teaching of the earthly Jesus. 24:14 and 26:13 speak of the need to proclaim "this Good News throughout the whole world" and that its content can be none other than the preaching of the earthly Jesus.

With this, the term "Good News" has come a long way from the way Paul used it to designate the proclamation of the cross and resurrection as salvific events. Mark had included in it the destiny of the earthly Jesus. Matthew assigns it the meaning of "the preaching of the earthly Jesus."

This search for precisely stating the content of Jesus' teaching led Matthew to amplify the formulas of Mk 1:39 and 6:6, by adding the "gospel of the  Kingdom" (Mt 4:23; 9:35).

Through this teaching, the irradiation of Jesus reaches all nations.

3.3.2. A Universalism that does not forget the Incarnation
As we have seen, the rejection of Israel led Jesus, whose preaching had initially been addressed only to his own people (4:23; 9:35), as he himself had indicated to his disciples (10:6), to extend it beyond the borders of his nation. However, along with this motive, the Evangelist points to another one that is no less important: the sorrow of humankind impels Jesus to go out and face the universal plight of human misery.

Jesus himself had taken the first step toward these peoples in the transition that occupies the central part of the Gospel. This he did in the episode of the Canaanite woman (15:21-28) and in the second multiplication of loves for pagans (15:32-39). The symmetry that this second multiplication has with the first, orients us toward discovering the sharing of the bread among Jews and pagans.

The common life of both groups could have been hampered by dietary and Sabbath-day prescriptions. In facing these two precepts, Jesus has recourse to Hosea as a way of grounding the universalism of mercy. The twofold multiplication of loaves teaches that rites and sacramentality acquire their meaning in the truth of human relationships that transcend the individual alone.

Nevertheless there is in Matthew an absolute fidelity to the heritage of Israel. The scribes of Matthew's community assure the link between Israel and the new times (13:52). Matthew ends the teaching on parables with two allusions to OT prophecy (13:14,35), and justifies Jesus' actions with two allusions to the fulfillment of the Law (8:4; 17:27).

For all that, we observe a universalism which arises from fidelity to his own people, which returns  to him and goes out to other peoples, to offer them the best of himself.

This outgoing is realized in the fulfillment of the function of the Suffering Servant, who "shall proclaim justice to the Gentiles" (Mt 12:18; cf. Is 42:1) and in whose "name the Gentiles will hope" (12:21; cf. Greek Is 42:4b).


CLARETIAN KEY

IN SERVICE OF JUSTICE
During the stage of his apprenticeship in the techniques of textile manufacture in Barcelona, Claret threw himself into his work with a passion. Just when his life seemed to have taken on a final shape and a clear course, the Word sought him out: "In the midst of this whirligig of ideas, while I was at Mass one day, I remembered reading as a small boy those words of the Gospel: What does it profit a man if he gain the whole world and suffer the loss of his soul? This phrase impressed me deeply and went like an arrow to my heart. I tried to think and reason what to do, but to no avail" (Aut 68, citing Mt 16:26). The process that began in this encounter with the Word would lead Claret to give an entirely new orientation to his life: his passion would now be evangelization. "Seek first the Kingdom of God and his justice, and all these things will be given you as well" (Mt 6:33).

Missionary evangelization is our specific calling in the Church: a task that has multiple dimensions. Action for justice is one of them. As Evangelii Nuntiandi and the document of the 1971 Synod of Bishops tell us, action on behalf of justice and participation in the transformation of the world are clearly presented to us as a constitutive dimension of the preaching of the Gospel, that is, the Church's mission for the redemption of humankind and its total liberation from  every oppressive situation (cf. EN 30-38; 1971 Synod, Introduction).

Hence the last General Chapter exhorts us "to highlight and promote initiatives that open up pathways for the Kingdom of God through the proclamation of the faith, the living of the Gospel, the defense of life, justice, solidarity and peace, thus collaborating in the establishment of a more just international order" (SW 10.1).

Reading the Gospel of Matthew from a Claretian Missionary perspective alerts us to this fundamental dimension of evangelization: What does it mean for us today, as Claretian evangelizers, to take up the word of Jesus that gave Claret's life a completely new orientation?


SITUATIONAL KEY
1. Justice and the Kingdom. What images do we associate with these words? Let us begin suggesting some: the mustard seed, the tree that bears fruit, a king who comes riding on an ass, a child in their midst, the least...versus images of power. The justice of the Kingdom is also a son who not only dies, but is scandalously murdered. And what kind of justice? The kind that shares equally among unequals? The kind that recognizes diversity and values it? The kind that recognizes the right of everyone to have access to a livelihood? Are there places, times, persons and processes that anticipate the words "mercy and justice have met; justice and truth have kissed"? How does the everyday life of each person reveal the justice of the Kingdom?

2. God's presence in history: how is Emmanuel manifested today? The Kingdom comes where justice is practiced. Let us seek for signs of its presence beyond the limits of the Church, in local and international experiences, thus expressing a true catholicity.

3. The memory of roots. This is a critical problem linked not only to new generations, but to all: re-reading the praxis of the first communities, of their founder, of the long line of God's fidelity to the task of humanity. How do we transmit this memory? Is the Church's transmission of this memory today understandable in today's world?

4. The challenge of big cities. How can one be a "thinking heart" amidst some of the transformations of which our cities are the most monstrous sign? What kind of spontaneity and what kind of organization are needed?


EXISTENTIAL KEY
1. What should we do? Not make a shopping list or a calendar to fill up. The question means being present and being located for change. It means trusting in Providence and having the responsible realism to face day-to-day life.

2. How do we read history starting from the least. How much it costs communities to set little ones in the center of their projects! Are they truly our perspective and criterion when it comes time to choose?

3. Universal mission: a demand of the Claretian vocation. Do the universal tensions expressed by the magisterium of the Congregation find an echo in our hearts and in our missionary options? Is it "normal" for us to connect our particular task with the universal task?

4. Between tradition and the future, what new syntheses are asked of us in order to collaborate in the growth of the Kingdom?


COMMUNITY MEETING
1. Opening prayer or song.

2. Reading from the Word of God: Mt 18:1-20.

3. Dialogue on Theme 11 in its different keys.

* Recall what we said about the community meeting in the Presentation.

* Bear in mind the questions formulated in the guidelines offered for the situational and existential keys.
4. Prayer of thanksgiving or intercession.

5. Closing song.
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