
PRESENTATION
1. Vocational Reading of the Word
We are offering some more study guides to help you continue on your way in the vocational reading of the Bible in which were are engaged, in obedience to our last General Chapter (cf. SP 14): a vocational reading that will set us in a line of continuity with the experience of our Founder, who nourished his spirituality and his apostolic action by reading and meditating assiduously on the Word of God, a reading meant to revive in all of us the missionary mystique that he lived so intensely.

It will be helpful to clearly define the most characteristic traits of our Claretian vocational reading  of the Bible. Concretely, let us recall what we said in the PRESENTATION unit of the first cycle of this project:

	Spelling out the characteristics of this Claretian key to reading the Bible somewhat further, we could say:

a) In the first place, it requires a commitment to reading the Bible daily, a practice that our Father Founder followed faithfully.

b) It should go beyond the text-critical level to arrive at a Aspiritual@ reading. Claret discovered that the text was speaking to him and revealing to him his personal identity, his vocation and his mission.

c) It should be a reading keyed to service: a Word in whose service we have placed ourselves and a Word that we must serve or offer in our ministry.

d) A Claretian reading of the Bible expressly stresses certain basic elements:

- it is Christ-centered,

- it is mission-oriented, highlighting Jesus as preacher, prophet, apostle,

- it illumines historical reality and provides a judgment on it,

e) It is a reading that must be illumined not only by the life-experience of Claret, but also by the life and spiritual patrimony of the Congregation.


This is obviously not an exhaustive definition, but we believe that it reflects all those points that we cannot forget in our itinerary of reading the Bible.

2. OUR "CLARETIAN VOCATIONAL READING" CANNOT BE REDUCED TO THE SECTION CALLED THE "CLARETIAN KEY."
We have already become accustomed to the methodology of this project, which offers us some guidelines in four "keys": biblical, Claretian, situational and existential. These are aids to help us better understand the message of the Word of God today and to awaken in us a response to it from the standpoint of our missionary charism. Now a Claretian vocational reading is not attained by merely reading the "Claretian Key" or by having recourse to the texts of our Founder or of the Congregational tradition suggested in them.

A Claretian vocational reading is one made out of a "missionary concern," one that seeks a better understanding of the Word, in order to put ourselves in its service unconditionally, here and now. Hence it goes well beyond what is stated in the "Claretian Key." It means keeping the situation of our own world well in mind. A Claretian approaches the world from the standpoint of his missionary experience, in order to return to it with a heart on fire and an eye enlighted by the word he has read, meditated on, prayed over and shared. This cycle --which starts out from life, goes on to encounter the Word and then goes back to life-- is fundamental for the kind of vocational reading we have proposed to do. It doesn't matter if it is uniquely "ours." What does matter is that it should be present in our reading.

Hence it means a reading that goes beyond a mere "head-trip" aimed at improving our biblical knowledge. It does not mean a style of Claretian vocational reading in which we nourish a spirituality detached from the concerns of the peoples we deal with, or disconnected from the problems that the world is passing through today. Let us be clear on this: a "vocational reading" that does not upset us and lead us to a bold action for the transformation of the world is surely not  "Claretian," even if we manage to connect each of the themes with some episodes in Claret's life or in some pages of his writings.

The Word of God led Claret to discover his missionary vocation, but it also awakened and nourished in him an overflowing and profound apostolic action. This is the milieu in which we ought to set ourselves in our reading: mission.
3. THE STEPS IN OUR READING
On different occasions we have referred to the steps we need to take in order to allow the Word of God to enter our hearts and fill our missionary action with its power. These are the same steps involved in the so-called LECTIO DIVINA. Let us recall them:

a) LECTIO:  The first step is to read the Word of God. It is an effort to find out what the text says.  In this step we are helped by the project's study guide on the "biblical key" on the historical, literary and theological levels. We should read the text calmly, trying to understand it, and opening our heart in order to let it be touched by the Word.

b) MEDITATIO:  This is the moment to ask what does the text tell me today?  Here we try to approach the religious message of the biblical text and listen to it in the historical situation in which we happen to live. In this we will be helped by the project's study guide on the "biblical key" on the theological level, by its "Claretian key," and by its "situational key." This is the time for a slow and thoughtful reflection in which we take up the situations of the world, the Church and our own Congregation. We will also be oriented by the experience of our Founder and by all those materials that help to clarify the outlook and stance that we, as Claretians, ought to adopt regarding the world. This is an exercise to which we must dedicate sufficient time.

c) ORATIO:  This is the moment when we ask the Lord to help us gain an in-depth understanding of the message of his Word, which he gives us as our true nourishment. It is also the moment when we make our own response to God. A good question here would be: What do we say to God, who has invited us to a dialogue with Him?  This is the time for us to tell the Lord how we feel regarding his Word as we read it in the present context; to lay before Him the situations of the many persons and peoples who feel identified with the cries of joy and sorrow that the Word itself transmits; to offer the Lord the prayer that his own Word inspires in us.  It is likewise the moment for praise, thanksgiving, acknowledgment of His sovereignty and respectful acceptance of His authority. It is, finally, the moment to implore Him to send his Spirit upon us, the same Spirit that inspired the Word, to empower us to announce it and to enable us to place ourselves boldly and decisively in the service of the fraternal project that it reveals to us. In all of this we can find help in the "existential key" of each theme. We must devote some time to this "oratio."  The Word transforms us into presences of God and bearers of the Spirit. In "oratio" the Word truly becomes the Word of God for us.

d) CONTEMPLATIO:  This is the time to close the book and contemplate the God who has manifested himself to us through his Word. The missionary, nourished and inspired by the Word, is enabled to contemplate God present in the world and in the history that individuals and peoples keep writing every day. In the depths of his heart, each one of us can relive and savor the most significant moments of our relationship with the Father and feel anew his powerful call to mission. Even our "contemplatio" has a missionary thrust.

This vocational reading is a process, a way, and in our case, it is a way that we want to walk as a community.  The Word that we have read, meditated on, prayed over and contemplated, is something that we want to share. And we share it because we believe in God's presence in our midst whenever we are gathered in His name; because we believe that God speaks to us through our brothers. Also because we want the Word to shape us as a community sent to proclaim the Father's plan of salvation and to collaborate in transforming the world in accord with the designs of His heart. The gathering of the community around each of the themes of the WORD-MISSION project is one of its most important elements.

4. SOME POINTERS THAT MAY PROVE HELPFUL
Each Claretian group has gone about looking for its own best way to put the project into practice. Different circumstances (the rhythm of community life and work, the social setting of the place in which the community is located, the age of those who make up the Claretian community, etc.) have led them to choose one way or another to carry out the project. We now offer you a few examples that may inspire you in your own choice.

a) The majority of Claretian communities follow a monthly rhythm in carrying out the project. During the month, each of the members of the community keeps taking the different steps indicated in the methodology of the project. Then they make use of the community day of recollection to share in common the resonances that the Word has awakened in each one one of them and, on the basis of it, to review the life and mission of the community. A community meeting that is not duly prepared by the personal work of each member loses much of its force and rather often degenerates into a discussion on biblical or theological themes. We are looking for something more than this in the "Claretian vocational reading" of the Word, as we have already said. In some communities the one in charge of leading the community meeting previously prepares a guideline on the theme, which is a great help later on when the project is shared in common.

b) Some Provinces have organized, on a provincial or sectional level, a Bible course at the beginning of each of the cycles. A specialist helps the participants to find their bearings within the theme that is proposed for each cyle. Likewise, this course is used as an opportunity to share an analysis of the social, ecclesial and congregational situation at the moment, thus enabling the participants to get a better grasp of the characteristics that define and locate more realistically the itinerary they are following in their reading of the Word. This is also a good opportunity to examine the past year's experience of the project, and thus be better prepared to tackle difficulties as they keep coming up.

c) Another interesting experience has been that of Claretians or Claretian communities who are following the process along with the laity. At first, the lay participants had a rather hard time understanding the materials offered in the project (which were worked out by people who already had a considserable biblical formation), but once they had gotten past this hurdle, they manifested a great satisfaction about traveling this road together. The participation of the laity certainly enriches our own experience of the project, and they in turn are equally enriched.

d) There are also some Claretian communities which, due to the reduced number of their members, are carrying out the project jointly with other communities. A greater number of participants in the community meeting broadens the vision of the group and avoids a kind of monotony that has sometimes led a group to abandon the project completely.

We could offer many more examples. The important thing is to continue following the road we have begun with constancy, respecting the rhythm of the members and of the community. We don't have to do a whole volume each year. It is, of course, our intention to publish one volume each year, but this does not mean that everyone should maintain the same pace in following the project.

5. THIS YEAR WE PROPOSE TO DO A READING OF PAUL
This year we propose to do a reading of Paul. According to the program we foresaw at the beginning, the fourth year should be devoted to a reading of the corpus paulinum  from the viewpoint of "missionary reality." The question at once arose: Do we limit ourselves to Paul or do we include in this cycle a reading of the Catholic Epistles? Our proposal includes the Catholic Epistles because in our opinion they are important New Testament writings and also because they can only be understood against the background of the Letters of Paul and the life of the Pauline communities.

The focus of our reading will be: THE GOSPEL OF PAUL: AN ANNOUNCEMENT OF LIFE FOR DIFFERENT CULTURES. This perspective will allow us to take up both the Gospel itself as well as its penetration into culturally diverse worlds.

In the INTRODUCTION we explain in greater detail the different aspects that have been taken into account im the treatment of the themes, their distribution, etc.

The study helps, written by Claretians on the basis of the outlines drafted by the preparatory commission, are meant to help us on our way. In them, within a fundamental unity, you will observe a certain variety that reflects the diverse experiences of their authors. We have chosen to respect this differential element, because it brings us closer to the reality of the Congregation, which is steadily growing more multicultural. The different echoes that Pauline texts evoke in different settings will contribute toward enriching our own understanding of them and help us feel their missionary message more strongly.

It is important to repeat once more that the suggestions you are going to find in the situational and existential keys are simply guidelines. Each community or group will see how they want to redo them or accommodate them to their own reality.

6. CONTINUING ON OUR WAY
All Claretians are jointly making this journey of a vocational reading of the Word of God. And in some places we are making it with our brothers and sisters, whether with the Lay Claretians or with other collaborators in our pastoral ministry. This experience of congregational communion around the Word of God is an important aspect of the project. It is a real pity that for various reasons some Claretians have exempted themselves from this journey, depriving themselves of an enriching experience and denying others the contribution that their participation might add to it. Would that all of us should encourage one another along the way.

The WORD-MISSION project has aroused the interest of other religious congregations that have asked to be allowed to share its materials. We do so gladly. The suggestions that keep coming into us help us to improve what we are offering you each year.

Once again we must thank all those who have collaborated in making it possible to provide you with these study helps: authors, translators (they are published in Spanish, English, French, Italian, German and Portuguese) and editors. But once again, too, thanks to all of you who are bringing them to life. May the Lord accompany you on your way.

Rome, 8 September 1996

7. APPENDICES
7.1. Abbreviations for scriptural citations
Matthew... Mt.  Mark... Mk.  Luke... Lk  John... Jn

Acts of the Apostles... Acts

Romans... Rom.

Corinthians... 1 Cor, 2 Cor

Galatians... Gal. 

Ephesians... Eph. 

Philippians... Phil

Colossians... Col.

Thessalonians... 1 Thes, 2 Thes

Timothy... 1 Tim, 2 Tim. 

Titus... Titus 

Philemon... Phm

Hebrews... Heb.

James... Jas.

Peter... 1 Pet, 2 Pet

John... 1 Jn, 2 Jn, 3 Jn. 

Jude... Jude

Apocalypse of John... Rev

7.2. Abbreviations for Claretian References
Aut... Autobiography of St. Anthony Mary Claret

AW... SAMC, Autobiographical Documents (ed. Clar. Publ., PI, 1995)

SSW... SAMC, Selected Spiritual Writings (ed. Clar. Publ., PI, 1991)

CC..., CMF Constitutions

MCT..., The Mission of the Claretian Today (General Chapt. 1979)

CPR..., The Claretian in the Process of Congregational Renewal (General 
Chapt. 1985)

SW..., Servants of the Word (General Chapt. 1991).
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Note: Standard Biblical Commentaries and Dictionaries are taken for granted. Also, various Study Editions of the Bible, e.g., The New English Bible with Apocrypha, New York: Oxford University Press, 1976; The New Oxford Annotated Bible with Apocryphal/ Deuterocanonical Books, New York: Oxford University Press, 1991; Christian Community Bible, Quezon City: Claretian Publications, 1988.
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7.3.2. Expressly on St. Paul
J. Christiaan Beker, Paul the Apostle: The Triumph of God in Life and Thought  (Philadelphia: Fortress, 1980).

G. Bornkamm, Paul (New York: Harper and Row, 1971).

Lucien Cerfaux, The Spiritual Journey of Saint Paul (New York, Sheed and Ward, 1968).

Charles B. Cousar, The Letters of Paul  (Nashville: Abingdon Press, 1996).

Ohilip A. Cunningham, Jewish Apostle to the Gentiles (Mystic. Connecticut: Twenty-Third Publications, 1986).

John Drane, Paul: An Illustrated Documentary (New York: Harper and Row, 1976).

Joseph A. Fitzmeyer, Pauline Theology, A Brief Sketch  (New Jersey: Prentice Hall, 1967).

Lucas Grollenberg, Paul  (Philadelphia: Westminster Press, 1978).

Stanley B. Marrow, S.J., Paul: His Letters and His Theology  (New York/Mahwah: Paulist Press, 1986).

Jerome Murphy-O'Connor, Paul the Letter-Writer: His World, His Options, His Skills (Collegeville Minnesota, Michael Glazier, 1995).

7.3.4. Pauline and Deutero-Pauline Letters
See Individual volumes of The Anchor Bible, Garden City, New York: Doubleday Company, Inc.

See indvidual volumes of Interpretation, A Bible Commentary for Teaching and Preaching,  Atlanta: John Knox Press.

See individual volumes of New Testament Message Series,  Wilmington, Delaware: Michael Glazier, Inc.

See individual volumes of the Sacra Pagina  Series, Liturgical Press.

See individual articles in Jerome Biblical Commentary,  New Jersey: Prentice Hall.

7.3.5. The Catholic Epistles
Raymond E. Brown, Antioch and Rome (New York/Ramsey: Paulist Press, 1983)

______ The Church the Apostles Left Behind  (New York/Ramsey: Paulist Press, 1984).

Jonathan Knight, 2 Peter and Jude, New Testament Guide,  (Sheffield, England: Sheffield Academic Press, 1995).

Bo Reicke, The Epistles of James, Peter and Jude,  The Anchor Bible, 37 (Garden City, New York: Doubleday, 1964).
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