THEME 12:
THE PRICE OF HOPE
TEXT:
1-2 PETER AND JUDE

BIBLICAL KEY
AN INTRODUCTORY NOTE
We are about to examine three writings which, though somewhat akin, are not homogenous in literary, historical and theological characteristics. We have put them all under one heading for our purposes in the WORD-MISSION Project, because two of them purport to be by the same author (Peter), while the third (Jude) bears an undeniable literary kinship with 2 Peter. Morover, the sum of the three writings amounts to a mere nine chapters, which is just long enough for personal study and a community meeting. But the diversity of their themes --and very likely of the circumstances of their composition-- justify our presenting them separately.


I. 1 PETER
WHY TREAT 1 PETER WITH THE PAULINE CORPUS?
The "Catholic Epistles" (as we conventionally call all the letters or pseudo-letters that have not come down to us in the name of Paul, with the exception of Hebrews) are usually treated almost as an appendix to the New Testament, because they are hard to fit into the various other fields of thought.  But as for 1 Peter (though one commentator, J.A.Elliott, refers to the author as a late-born son of NT exegesis), there is an ever-growing consensus that it should be studied within the field of the spread of Pauline thought. Indeed, if the name of Peter did not appear in the heading, no one would think of attributing it to the fisherman from Galilee (N. Brox). Some have even raised the possibility the title is due to the error of a copyist, who misinterpreted the Greek abbreviation of PAULOS ("POS") as if it stood for PETROS (H.M. Schenke).

Without going into further details for the moment, let us note that 1 Pt is the only other NT writing that literally uses the Pauline epistolary formula and also the only one in which we find the repeated use of the Pauline expression "en Christô."

1. HISTORICAL LEVEL
1.1. A Generalized Persecution of the Churches
Beginning especially with 1 Pt 4:12, there is a repeated stress on the fact that the addressees are suffeirng because they are Christians. Yet it is not a persecution by the Jews, like the one mentioned by Paul in 1 Thes 2:14, but rather by authorities of the state. Hence the author does not insist that the addressees should show that their faith does not run contrary to the old covenant, but rather that they should beblameless citizens (2:12-17).

For this reason, there is a growing tendency to date the writing in the time of Domitian (90-95), when the first overall persecution of Christians took place. There does not seem to be any reason to delay the date of the writing until the time of Trajan (98-117).

1.2. Characteristics of the Communities Addressed
In this writing we find some paradoxical data. On the one hand, the addressees live in the areas mentioned in the greeting, areas which were either near to (Pontus, Cappadocia and Bithynia) or identified with (Galatia, Asia) places of the Pauline mission. Moreover, there are frequent allusions to the pagan past of these people: they had "formerly lived in ignorance" (1:14), like "skeep gone astray" (2:25), they were "not a people" but are now "God's people" (2:10). Once they had lived like pagans in "licentiousness, passions, drunkenness, revels, carousing and lawless idolatry" (4:3). And their recent conversion and baptism are described or theologically interpreted mainly in expressions of Pauline coinage (cf. below).

On the other hand, there are abundant references to the OT, and they are aimed at groups of Christians among whom there is a strong appreciation for the authority and tradition of Peter.

Nevertheless, in tension with one or the other, we are in an epoch that is already far removed from both Peter and Paul (cf. above). Yet despite this, the addressees, as we have said, can be identified as a Petrine-Pauline Church who have recently embraced Christianity. They are still "like newborn babes" who need to be nourished on "pure, spiritual milk," since they have "tasted and seen that the Lord is good" (2:2 f.).

The explanation should be sought in the complexity of new Christian communities, raised up by the preaching of Churches that were depositaries of Pauline heritage, into which a smaller but significant number of Christians from Syria-Palestine had been recently incorporated. They had been educated in churches of a Petrine stamp and had surely emigrated westward as a result of the disasters of the Jewish War (66-72). It is also possible that these predominantly Pauline churches were soon joined by Christians coming from the Jewish Diaspora which, according to Acts 2:9, existed in Cappadocia, Pontus and Asia. Hence the letter has a twofold authority: Petrine, on the part of the sender, and Pauline, because of the greater part of its contents. These newcomers are referred to in a proper sense as "exiles of the Dispersion" (1:1), which is applicable in a spiritual sense to the local Christians, given their rejection by the pagan world.

1.3. Identity and and whereabouts of the author
He writes in quite correct Greek, among the best in the NT and cites (sometimes paraphrasing) the OT in the LXX version. This would be enough to reject Petrine authoriship. To this we should add the rather late date of composition of the writing, in which Paulinism has lost some of its former bite. Nor does it seem likely that the humble Simon, the repentant denier of the Master, should apply yo himself the honorific title of "Rock."

Aside from this there is no detail in the letter that lets us glimpse a companion of the historical Jesus; rather, the author is the depositary of diverse currents of ecclesial tradition who, oddly enough, calls himself a "presbyter" or elder, thus idenitfying himself with other elders of the church (5:1), which would seem to be unthinkable if he were an apostle. The expression "a witness of the sufferings of Christ" (ibid.) should be read in parallel with the one that follows: "one who shares in the glory to be revealed." It therefore means suffering like Christ and with Christ, or being a witness to Christ through suffering.

The author situates himself in "Babylon" (5:13), a term which in Christian apocalyptic usually designates Rome. However in this case this could be in the interests to pseudonymity, since by the end of the first century everyone knew that Peter has lived and died in Rome. Those who accept Rome as the place of origin of the letter can thus explain its Petro-Pauline character. But we would normally suppose that a writing that shows such a precise knowledge of the situation of the Christians in a given region should have arisen in that same region.

2. LITERARY LEVEL
2.1. The Genre Employed
1 Peter achieves to perfection the Pauline epistolary form, something that no other pseudonymous author of the NT managed to do. In it the author designates himself as "an apostle of Jesus Christ," calls his addressees "elect" (cf. 1 Thes 1:4), mentions his "obedience" (cf. Rom 1:5) and wishes them "grace and peace in abundance." This "inscription" is followed by a blessing to "the God and Father of our Lord Jesus Christ" which is closely akin to 2 Cor and Eph.

In the conclusion (5:12-14), the work of an amanuensis is noted (as in Rom 16:22), particular greetings are included (from Mark), along with a general greeting and an exhortation that the recipients should "greet one another with a kiss of love" (cf. 1 Thes 5:26; 1 Cor 16:20; 2 Cor 13:12).

This nearness to the Pauline genre is confirmed by the mention of Silvanus and Mark, persons who outside of 1 Pt are known in the NT almost exclusively as collaborators of Paul (cf. Acts 12:25, 13:13, 15:37; 2 Cor 1:19; Col 4:10).

2.2. A Characteristic Terminology
The vocabulary of this work is very rich, a sign of the author's rather high level of culture. But within this notable variety there are four frequently repeated sets of key words:

a) Those relating to new birth. This is the only book of the NT in which the verb anagennân (to be born a second time) appears, and that twice. It is also the only one in which the noun sporâ (seed) appears.

b) Those relating to persecution. The verb to suffer (páschein) and the substantive suffering (páthema) occur 11 and 4 times respectively, out of a total of 40 and 16 in the whole NT. Along with them we should note the verb loidoreîn, to insult (1 out of 4 times in the whole NT), and the noun loidoría, insult (1 out of 2). Likewise the nouns for sadden and temptation, and the verbs to sadden, to curse (2 out of 5 times in the NT) and mistreat, all in the passive. Likewise we find 3 uses of the word kakopoiós  (malefactor), not used elsewhere in the whole NT.

c) Those relating to joy. This is another facet of Christian suffering. There are 3 uses of the verb agalliân out of 11 in the NT; and 1 use of the noun chará  (= joy).

d) Those relating to estrangement in this world. The nouns párokos  and parepídemos  (= stranger and exile) are found once and twice respectively in 1Pet out of a total of 4 and 3 times in the whole NT.

2.3. Is thers any structure detectable in 1 Pet?
As is usually the case in predominantly hortatory writings, it is hard to detect a logically developed structure in 1 Pet. It has frequently been described as a two-part composition, based on the hypothesis of two earlier writings:

a) 1:1-4:11: Supposedly an ancient baptismal homily (not a letter), which mentioned the possibility of persecutions and concluded with a doxology.

b) 4:12-5:14: Supposedly a hortatory letter to a group of Christians who were in fact being persecuted. The author of 1 Pet supposedly set both writings in an artificial epistolary framework.

But there are growing difficulties in opposition to this theory. Indeed, there is a caesura between 4:11 and 4:12, but not necessarily to separate two writings (cf. Rom 9:5). For instance, the style and terminology do not vary from one part to the other. Moreover, the baptismal theme is not absent from the supposed second part, nor is it certain that the persecutions mentioned in the first part are merely possible.

Taking into account the existence of a caesura between 2:10 and 2:11, and the succession of themes, we can find the following overall articulation:

Introduction.  1:1-12: epistolary heading.

Part I.  1:13-2:10: called to be the new people of God.

Part II.  2:11-4:11: exemplary behavior in different states.

Part III. 4:12-5:11: exemplary behavious in suffering (and a new reference to some states: the elderly and the young).

Conclusion. 5:12-14: epistolary farewell.

2.4. Sources, dependence, kinships
We have already alluded to the closeness of 1 Pet to Pauline thought. Correspondences have been detected above all with Rom and Eph; yet these points of contact are not literal quotations, but rather similarities in themes. Thus 1 Pet 1:14 (overcoming old passions) is close to Rom 12:2 and Eph 4:17. 1 Pet 2:13-17 (respecting authority) is close to Rom 13:1-7. 1 Pet 2:1 (getting rid of malice) is close to Eph 4:25,31.

There is a strong Pauline resonance in the designation of the Church as a temple (1 Pet 2:5; 1 Cor 3:16, 6:19), of baptism as regeneration (1 Pet 1:3,23; 1 Cor 4:15), of milk as initial nourishment (1 Pt 2:2; 1 Cor 3:2). Likewise in the relationship between suffering and hope or future glory (1 Pet 4:14; Rom 5:3 f.; 2 Tim 2:12), or in the interpretation of the reibulation as the beginning of the judgment (1 Pet 4:17; 2 Thes 1:5 ff.). Deutero-pauline literature as a whole resounds with lists of duties of the different states in life, and the epistolary framework and repeated allusions to the final manifestation of Jesus Christ (1 Pet 1:7,13; 4:13) are of unmistakably Pauline coinage, although in this case it is not the proto-pauline term parousía that is used, but rather apokálupsis.
But Paulinism is not the only influence on 1 Pet. In it there are some clear echoes of the synoptic tradition, such as the blessedness of those who suffer (1 Pet 3:14 and 4:14), God's being glorified by others' seeing our good works (1 Pet 2:12), disciplined service as "girding up the loins" of the mind (1 Pet 1:13), the exhortation to be watchful (1 Pet 5:8) or the future exaltation of those who humble themselves (1 Pet 5:6). There are even a few Johannine echose in the use of "truth" (1 Pet 1:22) and of "love" (1 Pet 4:8; 5:14) and in the flock-shepherd relationship (1 Pet 5:2 f.).

Finally, there is a series of contacts with Heb and Jas (above all of 1 Pet 5:5 f. with Jas 4:6,10). And some scholars believe that they can detects as many as for hymns for the baptismal liturgy in the first part of 1 Pet.

For all of these reasons we can speak of 1 Pet as a work of synthesis and of maturity within the NT, a truly "catholic" letter, in which multiple lines of thought flow together without significant rough edges or tensions.

3. THEOLOGICAL LEVEL
3.1. The Ecclesiology of 1 Pet
3.1.1. People and temple of God
In 1 Pet, we can detect an unmistakably Pauline heritage, though it is in may ways somewhat faded. The Church is the new people of God, interpreted in the light of the prophecy of Hosea 2:23, which is now applied to the recent step from paganisms to Christianity by the pure election of God (1 Pet 1:1,15). The Church is also understood as a temple, of which the faithful are "living stones" (1 Pet 2:5; cf. 1 Cor 3:17), and are thus sanctified and called to live a holy life (1 Pet 1:15 f.).

As a new people, they are nourished on the parenesis of the OT and on the tradition of Jesus, and their seal is baptism. This has regenerated them to a new life in union with Christ, whose sufferings they share (1 Pet 4:13), in the midst of which they should imitate the historical attitudes of Jesus.

3.1.2. An original priesthood
Characteristic of 1 Pet is the definition of the Church as a "royal priesthood," to which he applies the text of Ex 19:6. It is a very special priesthood, characterized by the offering of "spiritual sacrifices" pleasing to God (1 Pet 2:5). Nothing further is said about the nature of these sacrifices, but we may be able to conjecture from the parallel text of Rom 12:1-2 that it is an offering of one's own life, now distanced from the old mentality of this world. In Ro 15:16, Paul presents himself as a liturgical minister who exercises his priesthood by provinding the word of the gospel, with which he prepares for the self-offering of the gentiles.

3.1.3. Under the shepherding of Christ
In line with Ezk 34, the Church is understood as "God's Flock" (5:2), whose supreme shepherd is Jesus Christ. During the flock's pilgrimage through this world, the "presbyters" or "elders" cooperate with Jesus in this task of shepherding. But in 1 Pet hierarchical terminology is not so hard and fast as it is in the Pastoral Letters, because these "elders" can also be contrasted with the "young" (5:5), for whom no ministry is mentioned.

However, some degree of institutionalization can already be noted, since the different states of life are strongly distinguished, while only slight vestiges of the theology of charisms remain (4:10).

3.2. Steadfastness in the Faith Despite Persecution
This theme is a "must" in addressing communities that are harshly beset by persecution. Christians find themselves in an adverse world, which is why they are referred to as "aliens and exiles" (2:11). This situation is so strong that if it goes on it will require some real power of endurance. Believers can easily be attracted to what is socially acceptable.

The verbs "tested" (1:7) and "tried" (1:6; 4:12) open the way for a parenesis on perseverance. Christians must resist the devil, "steadfast in your faith" (5:9). And if anyone ridicules them or even brings them before the courts, they must be ready to give a reason for the hope that is in them (3:15). The farewell of the work is quite significant: "The God of grace... will himself restore, support, strengthen and establish you" (5:10).

The Spirit will give them strength in suffering. The same spirit who had come to rest on the prophesied Messiah (Is 11:2), on the Servant of Yahweh (Is 61:1) and on Jesus (Lk 4:18), now rests on the members of the Church who are being reviled for the name of Christ (1 Pt 4:14). They will undergo these sufferings with their eyes fixed on the "imperishable, undefiled and unfading" inheritance being kept for them in heaven (1:4).

3.3. Exemplary and Witnessing Citizens
This is a very important aspect in the case of a community which, because of the hostile milieu in which they live, cannot carry on any direct missionary action. Above all, they much show throughj their conduct that Christianity is not harmful or prejudicial to the state. Of course, it is obvious that no Christian should act in such a way that he should "suffer as a murderer, a thief, a criminal, or even as a mischief maker" (4:15).

In their dealings with non-believers, Christians should treat them "with gentleness and reverence" (3:16). Far from wounding them with their words, they should act with a "good conscience" and by their "good conduct" put their adversaries to shame (ibid.).


II. JUDE AND 2 PETER
ON WHAT TERRAIN ARE WE TREADING HERE?
We now find ourselves not only completely on the periphery of Paulinism, but also on the outer limits of the Canon of Scripture. Jude and 2 Peter needed a long struggle and patient wait before they wer admitted to the New Testament by the various churches (5th century). And while it is true that the Catholic Church does not admit of a "more or less" in inspiration or a "canon within the canon," the Roman liturgy makes a very sporadic and fragmentary use of these two letters.

The two works form a certain block, since, of the 25 verses that make up Jude, only 6 are not included or alluded to in 2 Peter. And their relation with the Pauline corpus is only extrinsic. 2 Pet 3:15 f. claims the rank of "Scriptures" for Paul's letters and wants to protect them from hermeneutical distorions, but it performs no special service aimed at conserving or accommodating the Pauline patrimony.

1. HISTORICAL LEVEL
1.1. The Post-Apostolic Era
Jude 17 clearly indicates that the Apostles are already in the past. Now is the time to conserve their teachings and to establish the fulfillment of their prophecies. Likewise, 2 Pet 3:2 recalls what was said by the prophets, by Jesus and by the apostles, thus taking it for granted that they are already in the past and that their teaching, like that of the prophets, is accessible through writings. The author of 2 Peter also knows that some are no longer awaiting the parousia, "For ever since our ancestors [patéres = the first generattion Christians] died, all things continue as they were from the beginning of creation" (2 Pet 3:4). Hence, the faithful are asking themselves whether the promise of the parousia is trustworthy.

Moreover, 2 Pet 3:1 supposes a knowledge of 1 Pet (cf. what we said as to its date). Other passages in the letter (2 Pet 2:17 ff.) make reference to gospel accounts, while the text of 2 Pet 3:15 takes it for granted that a collection of the letters of Paul is already circulating in the Church.

Typical of the last days of the NT era is the struggle against false teachers (2 Pet 2:1; Jude 4), the difficulty in interpreting preceding writings (2 Pet 3:16; cf. 2 Thes 2:2) and the temptation to interpret Christianity along Gnostic lines, wwhich is perceptible behind the depravity confronted by Jude and the "cleverly devised myths" decried in 2 Pet 1:16.

For all these reasons, although with no great precision, 2 Peter should be dated in the first quarter of the 2nd century, and jude somewhat earlier.

1.2. Occasion of Jude and 2 Peter
Jude clearly indicates the motivation for his writing in vv. 3-4: the community has been infiltrated by certain libertines who might deform the faith of the majority. We do not know where they came from, whether they were itinerant missionaries, etc. They had not been excommunicated thus far, since the author tells us that "they are a blemish on your love-feasts, while they feast with you without fear" (Jude12). But the author seems to be asking for their excommunication, when he says that the community should hate "even the tunic defiled by their bodies" (Jude 23).

The author of 2 Peter is also motivated by the presence of false teachers who, though they are presented in 2 Pet 2:2 as a future danger, are presented just a few verses later as being already within the community (2 Pet 2:10 ff.), participating in its banquets (2 Pet 2:13). It is not easy to characterize them exactly, but given the repetition of texts from Jude, one must suppose that they were given to the same depraved practices. We do not know whether these miscreants were the same false teachers as in Jude or others like them. The fact is, that in the community of 2 Peter there are some who deny the parousia, althiuygh the author emphasizes the parousia only to threaten sinners in view of the judgment.

Concerning these false teachers, we are told that they "deny our only Master and Lord, Jesus Christ" (Jude 4; cf. 2 Pet 2:1). It is hard to interpret this expression, because these persons were Christians of a sort who are still in the community. One wonders whether their gnostic tendencies led them to deny the incarnation (cf. 1 Jn 1:22 f.).

1.3. Placing the authors and their communities
There is no satifactory answer concerning the place of origin of Jude and 2 Peter. Those who are inclined to accept the authenticity of their authorship tend to situate Jude in Palestine and 2 Peter in Rome. But there are very few today who would admit this authenticity. The only hint of a locality is the moral depravity of some of those addressed, their gnostic tendencies, and the scriptural indoctrination of the authors. They seem to be Jewish Christians of the Diaspora who are writing to predominantly Gentile-Christian communities which are falling back into their former paganism.

1.4. Identity of the authors
The author of Jude presents himself as "a servant of Jesus Christ and brother of James." Now the NT mentions Jude and James among the "brothers of Jesus" (Mk 6:3). From Acts, Gal and 1 Cor we know of the preponderant role that James "the brother of the Lord' fulfilled in the Jerusalem community, and the existence of the Catholic Epistle that bears his name tells us something of the prestige he enjoyed. Moreover, Lk 6:16 lists Jude and James among the Twelve; although according to Paul James did not belong to the group of the Twelve, which would incline us to suppose that neither did this Jude, who seems to shield himself behind the authority of James.

The circumstances of the Letter of Jude do not allow us to attribute it either to a member of the group of the Twelve or to a relative of Jesus. The author is certainly quite familiar with Jewish apocryphal traditions, but he is also well versed in Hellenistic culture, and the tone and literary context lead us to think of a non-Palestinian milieu. Moreover, the problems dealt with, along with the apparent distance from the apostles, oblige us to opt for a later time, when it would be most unlikely that any relatives who were contemporaries of Jesus could still be surviving.

The author of 2 Peter uses the archaic form of "Simeon" instead of "Simon" and alludes to 1 Peter to heighten the pseudonymous character of his writing. But the writing itself is of a different character and style, in which the correctness and simplicity of 1 Peter has been replaced by a kind of affectation and a taste for archaisms, with an odd ability to repeat some motifs from 1 Peter with older terms, such as parousía instead of apokálupsis. The author claims to have been present at the transfiguration of Jesus (1:16 ff.), but acknowledges that the first Christian generation is already dead (3:4). His response is directed at a set of problems typical of the 2nd century (incipient gnosticism and loss of focus on the parousia). Finally, his literary dependence on Jude and Mt make it altogether unlikely that he was the first disciple of Jesus.

What is involved in both workds is pseudonymity, a device long-before resorted to in the Bible. In some cases it was a sign of discipleship and "theological indebtedness" (as in deutero-pauline writings), but which at this later date, as in mant apocryphal writings that would follow, was merely a pia fraus  (= a pious ruse) meant to lend authority to writings that might otherwise not have been readily received.

2. LITERARY LEVEL
2.1. The Genre
Both Jude and 2 Peter are of the epistolary genre and have always been called letters. In both cases the opening is of a quite Pauline stamp: "servant (and apostle) of Christ Jesus" (cf. Phil 1:1); "to those who are called, who are beloved" (Jude 1; cf. Rom 1:7); "May grace and peace be yours" (2 Pet 1:2) or "May mercy, peace and love be yours" (Jude 2). As for the conclusion, 2 Peter ends with advisory wish and a doxology that remind us very much of Pauline endings (2 Pet 3:18); and the concluding blessing of Jude 24 f. clearly echoes the ending doxology of Romans and reminds us of the desire that Paul expressed in Phil 1:10.

But in fact, we should really be speaking of a pseudo-epistolary genre, since there is no hint of a familiar connection between the sender and the addressees, since the sender is hidden from the receivers behind the mask of an authority from the past.

Within the epistolary genre, Jude belongs to the sub-genre of "invective." In it, the author holds none of his weapons back: the false teachers are compared to the ancient inhabitants of Sodom and Gomorrah (7 f.), with Cain (11) and "wild waves of the sea, casting up the foam of their own shame" (13).

In contrast, 2 Peter belongs to the sub-genre of "testament." It is very close to certain passages in 2 Tim as well as to Paul's farewell in Acts 20. The author has a clear awareness, through revelation, of the nearness of his end (1:14-15), recalls and important event in his life (1:17); tries to refresh his readers' knowledge of the teaching he had formerly given them (1:12); forewarns them of future problems, such as the appearance of false teachers (3:3; cf. 2:1) and exhorts them to remain steadfast until the coming of the Lord (3:17).

2.2. Literary Dependence and Contacts
2.2.1. The sources of Jude
Besides the already mentioned inheritance of Pauline form, one of the author's typical traits is his use of the OT, often by way of Jewish apocrypha. Verses 6-7 connect the sin of the angels and that of Sodom and Gomorrah, as does the Testament of the Twelve Patriarchs.  The struggle over the body of Moses (9) seems to be taken from the apocryphal Ascension of Moses,  and vv. 14-15 explicitly cite the Book of Enoch.  Perhaps this was one of the reasons why Jude had such a hard time gaining entry into the Canon.

2.2.2. The sources of 2 Peter and its relationship to Jude
2 Pet 3:1 explicitly refers to 1 Peter, but instead of using it as it is, it departs from it notably. For whereas 1 Peter is an eminently parenetic treatise, 2 Peter lies more on a doctrinal plane. The author seems to have a certain veneration for the writings of Paul and a serious concern for their correct interpretation (2 Pet 3:15 f.), but his concern is focused mainly on affirming the future parousia, failing to take full advantage of the important Pauline themes of divine sonship or faith (cf. 2 Pet 1:3-4).

He seems to have a certain knowledge of the synoptic tradition by way of the First Gospel. Thus 2 Pet 2:20 recalls Mt 12:45, while Mt. 24:43 resounds in 2 Pet 3:10.. And in 2 Pet 1:17 f., the Transfiguration is recalled according to the text of Mt 17:1-5).

But the point that has always called attention is the close relationship of 2 Peter with Jude. The list of parallels is as follows:
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It is interesting to note that the verses of Jude that are not in 2 Peter, aparts from the initial greeting and the final blessing, are almost exclusively quotations from apocryphal texts. Could this be a sign of an early polemic over the Canon? Inversely, the texts of 2 Peter that are not in Jude are almost always invectives against false teachers or example quoted from other OT Books (Noah in 2 Pet 2:5 and Lot in 2:7 f.).

Everything seems to favor the priority of Jude over that of 2 Peter. The text of Jude is generally more direct and lively and concise, except when it is amplified with citations from apocrypha. Moreover, Jude is totally unaware of 2 Pet 1:1-21 and 3:4-18, where he could have found material quite germane to his invectives.

3. THEOLOGICAL LEVEL
3.1. Christian Regeneration is Demonstrated in Behavior
3.1.1. What is the problem that is being addressed?
We are certainly at a loss for hard data to describe the false teachers referred to. It is even possible that the authors of Jude and 1 Peter may have gone rather far in morally discrediting them. At any rate, we must assume that they were in an antinomian situation involving a dichotomy between faith and life, such as the ones we know of from the gnostic sects of the 2nd century. Perhaps one 'anti-gnostic' statement is contained in the remark that these false teachers "speak bombastic nonsense" and "promise freedom" (2 Pet 2:18 f.).

In some 2nd-century gnostic circles, anthropological dualism was carried to the extreme of holding that nothing done in the body could affect the soul. In some groups this obviously opened the door to all sorts of unrestrained libertinism, while in other groups of a more ascetic bent, it led to a contempt for the body that mortified it in every possible way. The precursors of either or both of these tendencies might have provoked the texts we are dealing with in these letters.

3.1.2. What remedy was to be applied?
In view of these aberrations, Jude reminds the faithful of the binding power of faith, prayer in the Spirit, love of God and hope in eternal life (vv. 20-21). 2 Pet 3:11 f. grounds Christian hope in the transformation that will take plac e in the parousia: "Since all of these things are to be dissolved in this way, what sort of persons ought you to be in leading lives of holiness and godliness, waiting for and hastening the coming of the day of God?" Both authors, in describing the indecent life of the wayward, repeatedly allude to the chastisment that awaits them. In contrast, curiously enough, they do not stress, as a motivation for a new kind of life, the transformation of the Christian referred to in a series of expressions that appear in the headings, which seem to be external and even plagiarized formulas that mean little to these authors.

3.2. Avoiding Worldliness. Outlook on the Parousia
 As the Church that advanced in time it made efforts toward inculturation by christianizing the social virtues of the age, even going so far as to incorporate into its vocabulary a number of expressions of the world in which it lived. The word-set of epígnosis, gnósis and areté that appears in 2 Pet 1:5-8 is striking.

But there is always the danger of an unsound assimilation of the milieu, which leads to a loss of the sense of the newness of Christian life. 2 Pet 2:20 ff. laments that some who have left immorality behind have now returned to it. The author speaks of lasciviousness, avarice, etc.

In view of these situations it was important to recall thecoming of the Lord (which some no longer believed in), with his full powers as judge and the corresponding consignment of the wicked to perdition. The words of the Lord and his apostles cannot be set aside (2 Pet 3:2). The present world is detsined to undergo a total transformation, when "the heavens will pass away with a loud noise, and the elements will be dissolved with fire, and the earth and everything that is done on it will be disclosed" (2 Pet 3:10). Even the already present appearance of false teachers may well be an indication that the end is near (2 Pet 3:3).

3.3. An Incipient Theology of the Bible
Scripture contains, above all, the word of the prophets, it can illumine the way of the faithful and it has the authority of the God who inspired the prophets with his Spirit (2 Pet 1:19-21). These ancient writings are in accord with the word and activity of Jesus (2 Pet 1:17-18) and the letters of Paul already belong to the body of the Scriptures (2 Pet 3:15 f.).

The content of these Scriptures is totally trustworthy, in contrast with the "cleverly concocted myths" (2 Pet 1:16) that may have been circulating in the community. However, the writings of both the Prophets and of Paul are hard to interpret, and if they are not used with caution, they could lead some into error (2 Pet 3:16).

In opposition to the arbitrary individual interpretation of Scripture (perhaps with some incipient gnostic tendencies), 2 Pet 1:20 seems to be advocating a magisterial instance --we cannot say whether an inidividual or collective one-- to avoid the deformation of the Word of God.


AUXILIARY DOCUMENTATION

1. CHRIST PREACHES TO THE SPIRITS IN PRISON
Among the "articles of faith," popular catechisms used to include the following statement: "He descended into hell and led forth the souls of the holy fathers who were awaiting his holy coming."

On the one hand, this "article of faith" says less than the texts of 1 Peter, since 1 Pet 3:19 deals not only with the "saints," but also with those who in former times did not obey. On the other hand, it says more, since 1 Peter does not even mention a descent into hell, but only an "access" to it. Moreover, the catechisms supposed that this "descent" of Jesus took place between his death and resurrection, which cannot be spelled out on the basis of 1 Pet 3:20..

It seems that 1 Peter wanted to make two things clear:

a) Nobody will have an excuse for escaping the judgment of God; hence everyone, even those of the past, including the generation of Noah, have access to the preaching of Jesus, who "went to announce salvation" or "the gospel."

b) In his chronological vision, Jesus was the first of the saved, "returned to life." So long as his salvation was not realized, the "spirits" or the "dead" were "in prison" or "in chains."

This faith in the universality of the saving plan of God and of the redemption wrought in Christ soon came to be mixed with the myth of Enoch, who announced the definitive condemnation of the "sons of God" or giants who sinned in the age of the Flood (Gen 6:1-5). To this were added further speculations concerning the soul of Jesus during the three days when his body lay in the tomb and concerning the state of the dead until it was possible for them to participate in the salvation carried out in Christ. Summing up: these were different mythical dressings for some elemental truths: the universal Lordship of God and of Christ, and adherence to his redemption as the unique and universal way of salvation.


2. THE DELAY OF THE PAROUSIA
Jesus' preaching on the "coming of the kingdom" is ambiguous; he announces that the kingdom has already come (Mk 1:15), but that we must pray for its coming (Mt 6:10) and that it is impossible to set the date of its coming (Ml 13:31).

Probably the most ancient prayer of the Church is the Aramaic invocation, "Maranatha," which can be translated: "The Lord comes" [mâran-athâ] or "Our Lord, come!" [mâranâ-thâ] (1 Cor 16:22), an expression translated into Greek as "érchou" kúrie Iesoû" = "Come, Lord Jesus" (Rev 22:20). For Christians, the coming of the kingdom was initially inseparable from the return of Christ. The authentic letters of Paul count on the nearness of the Parousia, perhaps in Paul's own lifetimne (1 Thes 4:17; 1 Cor 15:52; Phil 3:20; Rom 13:11 ff.), but they also admit that the new creation is already present (2 Cor 5:17).

As time passed, diverse explanation weere sought for the delay of the Lord's return. Mk 9:1 ff. seems to skirt the difficulty by understanding the Transfiguration as the glorious coming of the kingdom (but cf. the whole of Mk 13). In more Hellenistic circles thereb were expectations of a parousia of a markedly pneumatic character, giving rise to the "realized eschatology" of Eph, Col and some strata of Jn.

But the idea of a cosmic-temporal Parousia was never totally abandoned, especially in communities with Jewish roots. The Synoptics use this key in interpreting the parables of crises (the wtachman, the steward, talents and minas, foolish virgins, the fig-tree, etc.).  Moreover, the realized eschatology of Deutero-Pauline times could have some disastrous results; hence 2 Tim 2:18 condemns those who believe that the final resurrection of the dead has already taken place. And although 2 Thes recognizes that a feverish expectation of the immediate return of the Lord might negatively impact some Christians, it does not therefore dissuade them from believing in the Parousia; rather, it chooses to put it off to an undetermined date, adding some explanations that are hard to understand (2 Thes 2:3-8).

2 Peter likewise upholds the Parousia, condemns those who do not believe in it and seeks explanations for its delay: on the one hand, God's patience in awaiting the conversion of some; on the other, the inability of human beings to arrive at a correct chronological calculation (3:8). 2 Peter is aware of the presence of salvific goods in the present (1:4), but to forget our tension toward the future could lead to a gnostic and discarnate Christianity.


CLARETIAN KEY

SERVANTS OF THE WORD
The letters we are dealing with in this unit contain an incipient theology of the Bible, as we have indicated in the BIBLICAL KEY. Thw Word of God has been uttered for all humankind, but its announcement has been entrusted to the Church. Within the Church we have received a special gift to carry on this announcement. It would be good for us once more to rethink the meaning and demands of our particular vocation in the Church.

In doing so it will help us to reread and meditate on the "Eleven Points on the Missionary Service of the Word" which were meant to clarify the meaning of this expression, and were published in the Presentation of volume I of this Project, devoted to the Pentateuch. For us, the Word of which we are servants is the Word of God, entrusted to the Church, which we announce in our own words (diaconia verbi) in a context of permanent, ongoing dialogue.

As for our life and ministry, "the source of this vitality is, as it was for our Founder, the Word which is received in our heart, witnessed to in our own existence and transmitted to all human beings, mainly to the poor and humble, through the manifold keys of human language. Jesus himself is this living and lifegiving Word" (SW: Introduction). Situating this Word in the center of our life and ministry is what we want to achieve.


SITUATIONAL KEY
1. An integral spirituality.  The Letters of Peter help us understand that the Christian way --which is to become that of every human being-- is concretely embodied in a threefold thrust: the call to faith, the call to an historical commitment in the Church, and the daily call to holiness. These three realities are strictly correlated and must be present together. Often enough, there is a danger of taking up only one of these traits (for example, striving to be a "good" community, even one that is not incarnated in history). What overall vision do we have in our life as a community, as a group, as a church?

2. Rising above failures.  In the world there are forces that seek to put man down, to lead him to self-destruction, forces that are unmistakenly embodied in certain forms of degradation and self-damaging that we all know of. How do we avoid the syndrome of giving in to failure? How do we interpret the wudespread phenomenon of the countless human and spiritual failures that are measured in terms of suicides, separations and abandoned projects? What first-alert dynamics can we set in motion within these processes? How can we manage to get together in mind and heart to understand the overall reality in which the little events of every day can be redimensioned and find their just and objective place?

3. Where do we find our support?  Let is insist even more on this reading of the forces of evil that miltate against human beings and against the Kingdom of God proclaimed by Jesus. We ourselves, the groups with whom we share our Christian existence, our communities and the church itself, often see "security" for our lives in "worldly values." We think of which banks we should deposit out money in and why; we are concerned with cosumer goods, our social image and prestige, our status of privilege or exemption, the pride we show in belonging to power groups, despite all the preaching we do about service. Breaking with this logic and rebelling against it is itself a proclamation of liberation from evil and preventing it from destroying humankind.


EXISTENTIAL KEY
1. Pilgrims on our way to the Father's house.  The way laid out by Peter is a symbol of the way of all humankind toward the Kingdom, of every pilgrimage toward the Father's house. We suggest compating our own life with the life and teachings of the apostle Peter in order to understand what stage of the way we have reached. To ask ourselves this means recognizing that we are in tension, that we are tending, that we are not letting ourselves be conformed to the same old everyday thing, but are aspiring toward something ever better, assured that the Holy Spirit will help us discover this "better" by leading us to see what is lacking in us.

2. On the way.  It is never lawful for us to give in to frustration or weariness as a final solution. On the contrary, we are asked to launch forth into the future, to run toward the goal. What kind of watchfulness do we practice personally?

3. At the end of the fourth cycle of WORD-MISSION.  We have reached the end of the fourth year of the WORD-MISSION Project, dedicated to Paul and to the other letters handed down to us in the New Testeament. Let us review the path we have followed in order to recognize how we have been moved by it. Let us sympathetically measure in a special way our relationship with Paul. Do we feel near or far from his sensibility and his passion? In the writings of Paul or in the other letters we have studied, which text or work keeps resounding within us or has come to life in a particular way in our own flesh?


COMMUNITY MEETING
1. Opening prayer or song.

2. Reading the Word of God: 1 Pet 2:1-10, or 2 Pet 3:1-18.

3. Dialogue on theme 12 in its different keys.

$ Keep in mind the questions formulated within the guidelines offered for the situational and existential keys.
4. Prayer of thanksgiving or intercession.

5. Closing Song.
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